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Some Habits of Thought Reflected in and Communicated

by the Hebrew Bible That Played Important Roles
in Various Forms of Historical Judaisms

Ehud Ben Zvi~

Abstract: This essay explores four underlying habits of thought
that were communicated across many of these books of the Hebrew
Bible and the collection itself, or an earlier close forerunner of it, and
which eventually played important roles in the later development of
multiple historical manifestations of Judaism. Following an
introduction, the essay focuses first on the habit of imagining and
remembering a foundational past and its implications. Then, it
explores the habit of remembering calamity and its relation to
“chosen trauma,” didactic approaches and the related habit of
thinking of Mosaic / Torah teachers. The third habit of mind that it
investigates is that of thinking in terms of and about divine teachings /
Torah and some of its multiple implications, including the related habit of
thinking of Mosaic / Torah teachers. The essay then discusses the habit
of being hopeful. As a whole, the essay conveys some of the ways
how readings or awareness of the Hebrew Bible have contributed to
the shaping of key socially shared habits of thought and mind among
diverse historical communities that existed across multiple times and
geographical (and social) spaces.

Key Words: Hebrew Bible, Habits of Thought, Judaism, Remembering
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I . Introduction

The Hebrew Bible (hereafter, HB) is a collection of books composed and
edited over centuries. ¥ Moreover, it was brought together as a collection via a
long process over centuries which included the development of several sub-
collections (e.g., the Pentateuch) that were included as such in the HB.? All
these books were meant to be read directly by literati and some included
explicit references about the character of those able to understand them well.?
At the same time, many of the books played important roles in Jewish liturgy /
liturgies, already in the Second Temple period, and since then to the present.?
Needless to say, liturgical settings contribute to the shaping of the pragmatic
meaning of a text, emphasizing some aspects and de-emphasizing others.® This
is particularly true when a text or portion of a book was read alongside and in
integrated ways with portions of other books, biblical or not. Moreover, there

is a long tradition of publicly reading books or selected portions thereof

@ There is also plenty of evidence that many of these books existed in multiple textual versions.

@ The date and process by which the eventual “canon” of the HB emerged has been the topic of
much debate in recent years. It may well be that the collection that became the HB originated, likely in the
main, in what was earlier an authoritative collection of a particular late Second Temple Jewish group / s.
See, Timothy H. Lim, “An Indicative Definition of the Canon,” in When Texts Are Canonized , eds.
T. H. Lim and Kengo Akiyama (Providence, RI: Brown Judaic Studies, 2017), 1-24; John J. Collins,

)

“Before the Canon: Scriptures in Second Temple Judaism,” in Old Testament Interpretation: Past,
Present and Future. Essays in Honor of Gene Tucker, eds. James L. Mays, David L. Petersen and Kent
H. Richards (Nashville, TN: Abingdon Press, 1995), 225-241; and bibliography. Cf. the summary essay
by Marc Z. Brettler, “The Canonization of the Bible,” in The Jewish Study Bible, eds. Adele Berlin and
Marc Zvi Brettler 2nd edition (Oxford / New York: Oxford University Press, 2014), 2153-2158.

® See, e.g., “Those who are wise understand these things [i.e., the contents of the book of
Hosea]; those who are discerning know them” (Hos 14:10a ). Of course, to state that these books were
meant to be read by qualified readers able to understand them implies that those who are not wise, or
discerning are unable to.

@ See, e.g., Avigdor Shinan, “The Bible in the Synagogue,” in The Jewish Study Bible, 2049-
2057; Ruth Langer, “The Bible in the Liturgy,” in The Jewish Study Bible, 2057-2067; Michael
Fishbane, Ha ftarot. A Commentary (Philadelphia: JPS, 2002).

®  See, e.g., Michael Fishbane, Haftarot. A Commentary , passim.
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and their meaning explained to those in attendance.” Altogether, this means

that a long history of commentary accompanied the texts of the HB, from the
inception to the present.

Readers (including, but not restricted to Christians and Jews) read these
books century after century in vastly different ways, depending on their social
location, culture, the world of knowledge they had, and the textual collection
within which they included them such as Tanakh or the various Christian
Bibles each of them with their own sets of books and their internal
classification of them. @

In addition, Jews and Christians have read these books through history as
a crucial but integral part of their own various “libraries” and especially in the
context of their collections of culturally / religiously authoritative texts, and

thus have encountered different “things” when reading these books. Much

@ See, e.g., Neh. 8:1-12; 2 Chr. 17:7-9; cf. Deut. 31:9-13; Josh. 8:34-35. Multiple social and
ideological factors contributed to this outcome. See Ehud Ben Zvi, Social Memory among the Literati of
Yehud (BZAW, 509; Berlin: De Gruyter 2019), passim.

@ Cf., for instance, the Protestant Bible with the Catholic or Orthodox Christian Bibles. For a
helpful comparative “table of contents” of the HB, the Protestant Old Testament, the Catholic Old
Testament and ( most of the) Orthodox Churches Old Testament see Marc Zvi Brettler, “ The
Canonization of the Bible,” p. 2155. There are significant differences not only between the HB and
Christian Old Testaments, but also among the tables of contents of the Old Testaments of the mentioned
Christian books.The Tanakh itself, even within the Masoretic tradition, has not shown a uniform order of
books when it comes to the Latter Prophets (Isaiah-Malachi) and the Writings. Differences in order
implied and communicated differences of interpretation. A Tanakh with Chronicles as the first rather than
the last book in the Writings is different from one in which this is not the case. Similarly, whether the
Latter Prophets should begin with Isaiah, followed by Jeremiah and then Ezekiel (as in the current
“traditional” order or with Jeremiah, followed by Ezekiel and only then Isaiah, see b. B. Batra 14b and
Maimonides Mishneh Torah [Laws of the Torah Scroll, ch. 7, Halakha 15]) establishes a difference in
terms of the readers’ general understanding of the books. This is clear from the explanation for the
Jeremiah-Ezekiel-Isaiah order in b. Batra 14b (“The Gemara further asks: Consider: Isaiah preceded
Jeremiah and Ezekiel; let the book of Isaiah precede the books of those other prophets. The Gemara
answers: Since the book of Kings ends with the destruction of the Temple, and the book of Jeremiah deals
entirely with prophecies of the destruction, and the book of Ezekiel begins with the destruction of the
Temple but ends with consolation and the rebuilding of the Temple, and Isaiah deals entirely with
consolation, as most of his prophecies refer to the redemption, we juxtapose destruction to destruction and
consolation to consolation. This accounts for the order: Jeremiah, Ezekiel, and Isaiah.”) (explanatory ET
translation of the section according to the William Davidson Talmud, an English version of Adin

Steinsaltz’s Talmud, freely available at https://www.sefaria.org / Bava_Batra.14b.10? lang=bi).
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research has been devoted in recent decades to these various readings. In fact,

the history of “reception” of biblical texts over time and space has been among
the most vibrant fields of studies for academic scholars of these texts. @

The HB, which is referred to as Tanakh or Migra within Judaic mental
libraries, ® has undoubtedly been a foundational text for all historical forms of
Judaism, across time and geographic space, and of course, it was read in a
large variety of ways in the last two millennia. It is impossible to discuss these
multiple readings and the worlds that they evoked in an essay.?

Thus, in what follows I will only focus on underlying habits of thought
that were communicated across many of the books of the HB and the collection
itself, or an earlier close forerunner of it, and which eventually played
important roles in the later development of multiple historical manifestations
of Judaism. To be sure, there are more habits of thought and mind. In fact,

there are even more that could be considered and discussed here, but, needless

@  An important outcome of this enhanced interest on these matters is the ongoing publication of the
Encyclopaedia of the Bible and Its Reception by De Gruyter.

@ It should be mentioned that the Bible of Beta-Israel, i.e., the Ethiopian Jews, is neither referred
to as Tanakh nor as Miqra, but Orit; moreover, its “table of contents” differs from the usual HB in
significant ways. In addition, its language is Ge'ez. Recently an academic program (“pxg0on”) has
been launched at Tel Aviv University to further studies of the Orit.

@ A good starting point for many of these readings is found in the essays section in Adele Berlin and
Marc Zvi Brettler, eds. The Jewish Study Bible, esp. 1833-1977, 2049-2106, 2159-2165, 2208-2214.
Those interested in the modern period, may consult Yaacov Shavit and Mordechai Eran, The Hebrew
Bible Reborn from Holy Scripture to the Book of Books. A History of Biblical Culture and the Battles
over the Bible in Modern Judaism (Studia Judaica, 38, Berlin: De Gruyter, 2007) ; for those interested in
the engagement of (mainly) Orthodox Jews with contemporary research, or as phrased in the volume
mentioned below, “the belief in the sanctity of the Torah and the consequent obligation to observe the
commandments... and the intellectual obligation to impartial analysis, which is also a religious
imperative,” see Tova Ganzel, Yehudah Brandes, and Chayuta Deutsch, eds. The Believer and the
Modern Study of the Bible (Boston : Academic Studies Press, 2019), available online at https://library.
oapen.org/handle/20.500.12657/25322. Likewise see the summary of contemporary understandings of
such a central concept as “torah from heavens,” among a quite similar group of contemporary Jewish
thinkers at https://www. thetorah. com/article/current-approaches. ( This summary does not include,
“cultural,” humanistic, and similar contemporary Jewish groups.) For women-centered, Jewish readings
of the Hebrew Bible see Tamara Cohn Eskenazi and Andrea L. Weiss, eds. The Torah: A Women's
Commentary (New York: Women of Reform Judaism, UR]J Press,2008), and Elyse Goldstein, ed. The
Women’s Torah Commentary: New Insights from Women Rabbis on the 54 Weekly Torah Portion
(Woodstock, VT: Jewish Lights Publishing, 2000).



to say, writing, even if briefly, about the various historical manifestations of

the four habits selected here over circa two millennia of history would yield an
encyclopedic work. Even the sayings in / of Qohelet reached an end, and to the
amount of writing to be included in a journal article there is certainly an end.®
Thus, in what follows I will discuss only these four important and influential

habits of thoughts and mind. @

Il . The habit of imagining and remembering

a foundational past and some of its implications

Leaving aside the explicit injunctions to remember e.g. particular days and
events, godly teachings, that the Israelites were slaves in Egypt or Miriam’s
skin-disease (e.g., Exod. 13:3; 20:8; Deut 15:15; 16:12; 24.9, 22; Josh. 1:13),
even the most cursory reading of the HB reveals that most of its books are
past-shaping books, that is, books that shape images of the past and thus the
memory of the past shared by the readers (see, e.g., Genesis-2 Kings, 1-2
Chronicles, Isaiah-Malachi, Ruth, Esther, Ezra-Nehemiah, Daniel, and notice
that many Psalms, many Proverbs, Qohelet, are associated with personages of
old). But it also reveals that the past to be remembered is not one which is
evenly distributed. Not all periods, let alone events or personages, were to be
remembered. In other words, the habit is one of remembering mainly
particular times, circumstances, and characters.

One may argue that the most important set of times, characters and

events are those associated with the Exodus from Egypt and the subsequent

@ T am here alluding to “Of making many books there is no end” (Qoh. 12:12).

@ There is a very large corpus of works dealing with “habit,” with a similar term in social studies,
namely “habitus,” and with teaching (critical) habits of thought in the realm of Education Studies.
Readers interested may consult e.g., Nick Crossley, “Habit and Habitus,” Body and Society 19 (2013):
136-161 and cited bibliography. Scholars trained in a particular discipline, tend to share some “habits of
thought” and unsurprisingly, scholars who advance “interdisciplinarity” often challenge these habits of
thought. Notice the title of Myra H. Stober, Interdisciplinary Conversations: Challenging Habits of
Thought (Stanford: Stanford University Press, 2011, 2020). From a cognitive, social-psychological
approach to the concept of “habit of thought” see, e.g., Richard E. Nisbett, Kaiping Peng, Incheol Choi
and Ara Norenzayan, “Culture and Systems of Thought: Holistic Versus Analytic Cognition,”
Psychological Review 108 (2001): 291-310.
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period in the desert at whose center stand the related foundational, often

remembered events of receiving divine teachings ( Torah), and along with
them, the progression of instructions and activities leading up to and
culminating in the building of the tabernacle.

Readers of the HB construed, of course, the tabernacle as transitory and
as the forerunner of the Jerusalemite temple (i.e., from within the perspective
communicated by the HB as a whole, “the Temple”). Thus, a link is
established not only between the former and the latter but also between the
main human characters, namely Moses and David,® alongside YHWH and
Israel as a collective group.

In terms of spaces, when the readers of the HB recall the Moses era, they
encounter a liminal landscape, namely the wilderness. Such a space keeps
evoking and activating both their imagination and their imaginary. This is the
place in which, inter alia, (a) the Israelites, via Moses, receive YHWH’s
teachings (see below ), (b) the Israelites are under the best possible
leadership, (¢) YHWH’s promise of the land to the ancestors is reaffirmed to
them, (d) the tabernacle is built and the camp around it shapes an image of a
well-organized Israel at whose center is YHWH, which in a later and different
iteration appears as an utopian image in Ezekiel, (e) YHWH directly feeds
them and provides them with water, and like the humans in Eden, they need
not to toil for food, (f) the Israelites may enjoy the safety provided by the
mighty acts of YHWH who brought them out of Egypt, and are the only
generation of Israelites who were eye-witnesses to that act of divine salvation.
But the same wilderness is also the place in which the Israelites, who received

all these benefits and lived in what might have been considered a kind of Edenic

@ David’s son, Solomon is the king who carried out the building of the temple, following the
instruction of his father and the divine instructions communicated to both Moses and David. David,
himself, was forbidden to build the Temple because he “shed much blood and have waged great wars” (see
1 Chr. 22:8; 28:3). Solomon is characterized as a man of peace and well-being and no wars were

associated with him.



period, © responded to all these divine gifts with rebellion after rebellion against

their K / king / deity / benefactor and the latter’s human representatives.? The
combination of divine action and human response turns the wilderness into a
space in which utopian and dystopian features interweave time and again.
Moreover, although it helps those remembering the period to explore the
motif of human inability to dwell and live in utopian spaces, it also
communicates that although Israel’s rebellions caused one generation to die
without reaching the land, Israel survived and took over the promised land.
Moreover, as Moses already knew, Israel will end up losing that land — as a
consequence of their rebellions against their K / king / deity; see below — but
not the divine promise; YHWH will still return them from the Exile (a point
made in Deut 30:1-6, and repeated time and again in prophetic literature).
The theme (of the permanence of) the promise — along with the hope it
conveys, and the related motif of the (permanent) willingness of YHWH to
forgive the misdeeds of Israel — even if, at times or often, after the deity
enacted punishment — shape a strong sense of an underlying element of
permanence within a basically helically or cyclically construed past. Calamities
may happen and are somewhat expected, but there is no risk of annihilation,
and the divine promises stand fast (alongside Torah and hope, see below).
Since these promises are to a large extent associated with the three
patriarchs ( Abraham, Isaac and Jacob) within the world of memory and
ideology conjured by the HB (see e.g., Exod. 3:5-7; Deut. 4:37; 7:8; 9:27; 2
Kgs. 13:23; Jer. 33:26; Mic. 7:20), their stories were also allocated a great
deal of social mindshare. For comparable reasons, David was allocated

substantial mindshare, and the four of them were construed as types through

@ Notice also that some “autobiographical” memories of YHWH (Hos. 2:16-17; 9:10; 11:1-4;
12:9-10; 13:4-5) construe the period in which YHWH was with Israel in the wilderness as “happy
times,” much better than those that followed in the land, despite the fact that the latter is explicitly
imagined as YHWH's land (see Hos. 9:3; cf. “YHWH's kingdom” in reference to Israel / Judah in 1 Chr.
17.14).

@ On the importance and implications of this seemingly strange response, from a different
perspective, see e.g., Adriane Leveen, Memory and Tradition in the Book of Numbers (New York:
Cambridge University Press, 2008). See also, e.g., Ps. 78; 106. On the motif of the wilderness / desert,
see also M. de Roche, “Jeremiah 2:2-3 and Israel’s Love for God during the Wilderness Wanderings,”
CBQ 45 (1983): 364-376.
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which to imagine Israel.?

The combined weight of memories of Israel’s rebellions and of
unprecedent divine gifts in the wilderness and the character of the latter as an
anteroom that serves as a space, place and environment leading to the
promised land resulted eventually in the generation of memories about a
future, utopian wilderness, in which YHWH transforms existing Israel into one
unable to rebel against YHWH and disobey YHWH’s teachings again (see, e.g.,
Deut. 30:6; Hos. 2:16-25; see below), and thus, bringing the repeating cycle of
rebellion and forgiveness to an end, before YHWH ends Exile.

This association of wilderness’s memories and images with overcoming
Exile in the utopian future carries much rhetorical power because it elicits and
engages those associated with the first wilderness period, which are recalled
time and again in the HB (in addition to Exodus-Deuteronomy, see, e.g.,
Ezek. 20:5-17; cf. Ps. 105-106, a pair of psalms that although distinct from
one another, comment and inform each other).

The wilderness period also conjures an image of YHWH as their
foundational king, who integrates multiple common ideological features
associated with foundational kingship, including being a (a) powerful warrior /
deliverer with no peer, (b) lawgiver who establishes wise laws for the people,
(¢) king who commands the establishment of the cultic center of the people
and its ordinances, and (d) ruler who instills obedience, awe, and fear among
the subjects. Significantly, the HB readers are supposed to keep in mind that

this foundational king is not a human, even not a human of the highest quality

@  On the transfer of the image and promise of David to all Israel, see e.g. Isa. 55:3-5. This transfer
went hand in hand with the processes of (partial) “kingization” of Israel within the discourse of the literati
responsible for most of the books that ended up in the HB (see e.g., the concept of a covenant between the
deity and the people, in which the traditional role of the king is performed by the people; cf.
characterization of the Davidic Manasseh in Chronicles [ see 2 Chr. 33] and the manner in which he was
identified with pre-exilic, exilic and post-exilic / future Israel or that of David as a person whose sin (see
Bathsheba-Uriah affair) made him liable for divine execution (see 2 Sam. 12: 1-14), although he was
punished and harshly humiliated, but he was allowed by YHWH to survive and eventually organized the
future building of the temple, all of which parallel the basic memory narrative about Israel conveyed by the
HB. This process of (partial) kingization went along with one of (partial) priestization of Israel (see,
e.g.,Exod. 19:6; Isa. 61:6) and both constructed an ideological / imagined Israel marked by a strong level

of horizontal cohesion.
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(such as Moses) really fulfil this role.

In strong contrast, David, the most central and most memorable human
king of Israel within the world of memory of these readers, is construed in
multiple ways. Since he is a site of memory integrating so many images, he
ends up being an extremely complex figure, with multiple highs and lows, and
evoking images of grievous sin and of elevated piety. Further, his son and
successor, who is characterized as the paradigmatic example of a wise man, is
also imagined as one who nonetheless fails, especially when old age reached
him. Human frailties thus apply to human kings. In any case, their dynasty
failed Israel and led to the calamity of the destruction of the Jerusalemite
temple / the Temple and the E / exile of the people. The events associated
with the latter (and some key godly figures related to them, e.g., Jeremiah,
Ezekiel, Isaiah) represent the other key section of the past evoked time and
again through the HB.

Another central point of this imagined foundational past of the Israelites
that comes upon often in the HB involved turning upside down a common
motif in ancient West Asia. In the HB the key narrative is not about a deity
searching for and eventually selecting a proper human king, but rather about a
monarchic deity who selects a people to be ruled, judged and protected by that
deity. It is one about a king-god selecting his subjects, and not necessarily due
to the latter’s qualities (cf., for instance, Isa 1:2-3; see also Exod 33:6 and
esp. Exod 34:9, and notice that the text may be understood “... let the Lord go
with us, because this is a stiff-necked people..,” see already Ramban’s
commentary on the verse). At the same time, since Israel received YHWH’s
wise teachings (i.e., Torah), which provided Israel with lasting ( godly)
wisdom (cf. Deut. 4:6-8), even if often within the world portrayed by the HB,
it (/ she?) rejected it.

Allocating much social mindshare to this past contributed much to the
presence of this remembered past in the present of Jewish communities over

time and space. It also contributed much to an ideological construction that
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brings to the forefront the pastness of their presence.® These communities

and their members saw themselves, inter alia, as living in the desert /
wilderness, ®holding to divine promises, enjoying Torah but often failing to
(fully) follow it, asking for divine forgiveness, in need of Mosaic teachers and
construing and remembering mental temples and their worship (see, e.g., the
emphasis on the temple in the Mishna, a foundational work written after the
destruction of the second temple). Their main meta-narratives about the past
provided them not only with a present past, but also structured, to an extent,
their ideological constructions of their (various and different) presents over

centuries.

[ll. The habit of remembering calamity and its relation to “chosen
trauma, didactic approaches and the related habit of thinking
of Mosaic / Torah teachers

Contemporary scholars often explore the social roles of recalling and
“reliving” past social traumas. The clear focus on recalling and explaining the
destruction of the temple play a prominent role in the HB. The narrative from
Deuteronomy to 2 Kings is teleological and, despite occasional and necessary
detours, it moves towards the destruction of the Temple and Exile. Not only
does this calamity figure prominently in this collection of books, but implicitly
or explicitly is central to the collection of prophetic books, and to texts such as
Lamentations and some Psalms. Even Moses is imagined as being aware of the
calamity to come (see, e.g., Deut. 30:1-5; 32:19-25, and the pragmatic
meaning of it (e.g., Deut. 28:15-68; 29:13-27; 30:17-19; 31:19-22) and in

Chronicles, David, at one of, if not the highest moment of his reign, is

@ T am closely following Jacob Neusner’s phrase, explicitly and intentionally. See Jacob Neusner,
The Presence of the Past, The Pastness of the Present. History, Time, and Paradigm in Rabbinic
Judaism (Bethsheda, MD: CDL Press, 1996), even if my focus here does not necessarily overlap that of
Neusner’s cited work.

@  This may not necessarily be the case among some groups of contemporary Jewish Israelis. On the
HB among Jews in the State of Israel and their culture / s in general, see Uriel Simon, “The Bible in
Israeli Life,” in The Jewish Study Bible, 2071-2081.
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imagined as having knowledge of the E / exile to come.

From the perspective of recent scholarship, it seems that the HB
communicates a habit of mind to recall and re-configure a“chosen trauma.”®
There is, however, a major difference. Contemporary groups recalling and
vicariously revisiting regularly their “chosen trauma” strongly tend to imagine
themselves as (innocent) victims, and as (past) powerless agents. Reading the
HB shaped, in the main, an image of ancient Israel as neither a group of
innocent victims nor a powerless one.® In fact, it construed an image of ancient
Israel as agents of their own calamity, for having disobeyed YHWH’s
teachings.

To be sure, there is a strong didactic point to this rather unusual approach
to the “chosen trauma.” The point, of course is to socialize the readers to
follow the divine teachings and warn them (like Moses did) of the
consequences of failing to do that. This required imagining and remembering
Moses as a necessary human intermediary and teacher of YHWH's teachings to
the people. Since Moses was the foundational prophet, he was conceived as a
unique character, but this habit of mind expressed and instilled by the HB
requires thinking and imagining Mosaic successors of Moses, i.e., teachers in
each generation. These teachers of the divine teachings / Torah become
necessary for the welfare of the people; they serve within the logic shaped by

this habit of mind, they serve as “guardians of Israel.”

@ See Ehud Ben Zvi, “Who Knew What? The Construction of the Monarchic Past in Chronicles and
Implications for the Intellectual Setting of Chronicles,” in Judah and the Judeans in the Fourth Century
B.C.E.O., eds. Lipschits, G. N. Knoppers and R. Albertz (Winona Lake: Eisenbrauns, 2007), 349-360
(esp. 349-354).

@ The concept of “chosen trauma” was developed by Vamik D. Volkan, see, e.g., Vamik D.
Volkan, “Transgenerational Transmissions and Chosen Traumas: An Aspect of Large-Group Identity,”
Group Analysis 34 (2001): 79-97, esp. 87-95 and bibliography.

@ The Holocaust has led many Jewish circles to question this habit of mind. But even in their
opposition to it, they indicate the long-term influence of this habit of mind. Moreover, challenges to it
were often involved in the construction of processes for overcoming, by human hands, the state of

powerlessness.
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IV. The habit of thinking in terms of and about divine teachings / Torah
and some of its multiple implications, including the related habit

of thinking of Mosaic / Torah teachers

Few would doubt that the concept of Torah / YHWH’s teachings is
central to the HB as a collection. © Within the world of the HB, Israel and the
Israelites are taught the wise teachings of the wisest possible personage in their

conceptual world, i.e., YHWH. Although the latter is also remembered, inter

@ There are multiple concepts of (divine) Torah in the HB. References to the YHWH’s Torah
carried both a meaning of “godly instruction” but also of written corpora, namely the Pentateuch, as
instantiated in one or multiple versions. As Honigman and 1 wrote elsewhere, “the large social,
ideological, symbolic, and mnemonic power of the concept of Torah in the literati’s world was grounded
precisely in its ability to engage more than one meaning and the associated “generative” ambiguity or even
multivalence that this created,” (Sylvie Honigman and Ehud Ben Zvi, “The Spread of the Ideological
Concept of a (Jerusalem-Centred) Tora-centred Israel beyond Yehud: Observations and Implications,”
HeBAI 9 [2021]: 370-397 [371]). The present discussion refers to the concept of Torah in the HB as a
collection and above all within the ideological world that it construes. A good attestation of this concept is
to be found in a group of relatively late Psalms such as Ps. 19; 119. On these matters and on Psalm 119,
see Kent Aaron Reynolds, Torah as Teacher: The Exemplary Torah Student in Psalm 119 (Leiden /
Boston: Brill, 2010) and bibliography; and esp. for an insightful study of similarities and dissimilarities
between this understanding of Torah and traditional Chinese concepts, Zhenshuai Jiang, “A Comparative
Study of the Concepts of Torah in the Hebrew Bible and Li in Zuozhuan ,” Journal of Chinese Philosophy
45/3-4 (2018): 175-189. Cf. Konrad Schmid, “The Genesis of Normativity in Biblical Law,” in Concepts
of Law in the Sciences, Legal Studies, and Theology, eds. Michael Welker and Gregor Etzelmiiller
(Tiibingen: Mohr Siebeck, 2013), 119-135. T would like to mention in this context that, contrary to a
long tradition of interpretation, I doubt that even e.g., the cultic or social regulations, and prescriptions
such as the command to obey the Shabbat really (or fully) qualify as “law.” At the most, within this
context these are discrete bits or sets of bits of “ideal” (or “utopian”) regulations, and within the
intellectual discourses reflected in the HB, “commandments” that all together and interacting with one
another at multiple levels served to explore and construct a discourse about which particular social,
cultural, interpersonal, cultic and sexual behaviors might be conducive to, or consistent with the
establishment of what the ancient readers thought that an ideal society should be. Of course, later, not
just “commandments,” but even the Pentateuchal stories were used in rabbinic texts to advance halacha
(see, e.g., Jane L. Kanarek, Biblical Narrative and the Formation of Rabbinic Law [ New York:
Cambridge Univ. Press, 2014]). That said, I am not sure that law is a good English translation of the
Hebrew term halacha either, despite its widespread use. For a comparable issue of translation, see Lena
Salaymeh, “Decolonial Translation : Destabilizing Coloniality in Secular Translations of Islamic Law,” Jouwrnal of

Islamic Ethics 5 (2021): 1-28.
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alia, as a warrior, and as a king, his most substantial attribute implicitly and

explicitly is being a teacher (see e.g., Ps. 78:1; 119:12, 33-36, 64), and the

ultimate source of the most important teachings of Israel.

Within the world of the HB, these teachings make the “simple” wise, the
heart rejoice, and engender and communicate love (e.g., Ps. 19; 119 passim).
Following these teachings leads, within that discourse, to wisdom, well-
being, and joy (cf. Deut. 4:5-8; Ps. 1:2; 19:7; 94:12; 119). But conversely,
defying them leads to calamity. Not only are the Israelites supposed to learn
these teaching constantly, but in some constructions of the utopian future,
these teaching will eventually become innate and embodied in the future
Israelites (see Jer. 31:33; cf. Ps. 40:8), while pious men of the past were
imagined as studying these teachings day and night (see Josh 1:8; Ps. 1:2).
To some extent, already at this level here, there is a strong tendency towards
a convergence between wisdom and Torah.®

The centrality of such a Torah in the HB draws attention to readers
expectations about Torah that become habits of mind. For instance, the
teacher of this Torah, i.e., YHWH, speaks in multiple dictions and expresses
seemingly contradictory positions, depending on the literary world in which
YHWH'’s sayings are reported. Since all of these are associated with the same
character and, from the perspective of the community core site of memory,
namely YHWH, the latter becomes multivocal and polyvalent, and conversely
multivocality and polyvalence become “divine.” The same holds for godly
human characters (e.g., Moses), and within a world of thought in which pious
humans are supposed to strive to approximate the divine image (imago dei ),
these pious characters as well as the literati reading and writing these books are
supposed to strive for an inherent, internal multivocality. In other words, the
habit of mind mentioned here is not one conducive towards univocal, clear-cut

voices, or (formal) logical consistency, but one towards of fluidity and

@ Cf. Sirach, but see Anja Klein, “Half Way between Psalm 119 and Ben Sira; Wisdom and Torah
in Psalm 19,” in Wisdom and Torah : The Reception of Torah in the Wisdom Literature of the Second
Temple Period , eds. Bernd Schipper and D. Andrew Teeter (Leiden: Brill, 2013), 119-136.
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fuzziness.

@

Since all that multivocality is embodied in and thus integrated in the same
character / site of memory (e.g., YHWH, Moses) and thus the different
perspectives are construed not as dissonant, but as interrelated, integrated,
and complementary. Torah / wisdom thus is construed as a complementary
array of voices (and sets of voices) informing each other, without any of them
being identified alone as Torah.

This approach is extended to narratives. Thus, for instance, the Israel
that left Egypt could be imagined and remembered as so populous that the
Egyptians — one of the “ethnies” with the largest population in the ancient
world — were outnumbered (see Exod. 1:9; cf. Exod. 1:7) and there are said
to be as many as the stars in heaven (Deut. 1:10; 10:22; 28:62); yet at the
same time as the least populous of ethnie (in the entire world (Deut. 7:7),
depending on the context and the didactic (and ideological) message that the
relevant text was meant to communicate.?

To be sure, the mentioned, integrative openness to multiple voices has
limits too. Anything that would be patently inconsistent with the basic
ideological tenets of the group (e.g., positions that YHWH is not “the God” or
that YHWH’s Temple should not be in Jerusalem or that the authoritative
texts of the community carry no authority) was out-of-limits.

Another important habit of mind developed by the centrality of Torah is
the communal focus on ( wise / divine / authoritative) written texts.
Inevitably, this focus increased the social and cultural capital of those able to
directly read them and teach, according to their understanding, them to
others. But there is more. The material character of texts written in papyrus
stands in sharp contrast with that of non-textual monuments, including and
particularly relevant to our case, the Jerusalemite temple. Papyri are fragile,
but they can be copied, reproduced, hidden from enemies, etc. In that sense,

papyri ( and later parchment) texts can continue to exist under any

@ 1 discussed these matters elsewhere, see, e.g., Ehud Ben Zvi, Social Memory among the
Literati of Yehud (Berlin: De Gruyter 2019), passim.
@ Examples like these can easily be multiplied and are attested in all literary genres and across book

collections; see, e.g., 2 Chr. 14: 2, 4 and contrast with 2 Chr, 15:17; 17:6; 20:33.
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circumstances and remain “functional.” A temple is none of the above. It can

be destroyed, polluted, and so on. Only temples that exist in texts in fragile
material and in the minds of those reading them (like Ezekiel’s temple, and the
tabernacle, etc.) are conceptualized as impervious to the vicissitudes of
history.? This also explains the elevation of Torah and the conceptualization of
the temple as sacred because it is grounded in and conforms to Torah and not
the other way around.

Another habit of mind that emerges from the focus on Torah is one in
which the latter, YHWH’s wishes and YHWH’s wisdom and thus Israel’s deal
and are both atemporal or better transtemporal since they are relevant not only
to the world portrayed in the book but to “all times” (as wisdom generally is),
but also at times contingent on the circumstances in which the people live.
Thus, what seems a clear rule that Levites assume their responsibilities when
they are 30 years old (Num. 4:3), is shown to have only a temporally related
validity (see 1 Chr. 23:24-27), because the Jerusalemite temple is not the

Tabernacle.? Similarly, the rules for the first Passover do not necessarily apply

@ Cf. Hanna Liss, “‘Describe the Temple to the House of Israel’; Preliminary Remarks on the
Temple Vision in the Book of Ezekiel and the Question of Fictionality in Priestly Literatures,” in Utopia
and Dystopia in Prophetic Literature, ed. Ehud Ben Zvi (PFES 92; Helsinki: Finnish Exegetical Society /
Gottingen: Vandenhoeck & Ruprecht, 2006), 122-143.

@ Remembering the establishment of the tabernacle, the central place in the liminal, temporary
space of the desert recalls and necessitates a memory about the establishment of the permanent central
place in the land. Thus, the stories of the tabernacle lead and are linked within the memoryscape shaped
by the HB to those of the establishment of the Jerusalemite temple, its permanent successor. That said,
the fixed temple and the mobile tabernacle cannot but be different in terms of physical structure, even if
imagined physical structures. This observation only emphasizes that the linkage between the two is
grounded on the divine rites and regulations governing the temple, and the identity of the proper priests (i.
e., the sons of Aaron). But they also suggest that these rites and regulations are that are associated with
Moses, under whose initiative the tabernacle was established, require those of David / Solomon, under
whose initiative the Jerusalemite temple was set up. Within this {frame Moses and David / Solomon become
complementary foundational leaders, and so are the regulations that they instituted for the proper function
of the cultic center. See 1 Chr. 28:11-19 (esp. v 19), 2 Chr. 8:14; 23:18. See, e.g., Simon J. De Vries,
“Moses and David as Cult Founders in Chronicles,” JBL 107 (1988): 619-639; William Riley, King and
Cultus in Chronicles. Worship and the Reinterpretation of History (JSOT Sup 160; Sheffield: JSOT
Press, 1993), 61-63. Of course, it is the job the Mosaic teaching voices of later times to keep it
functioning properly, and if / when required they may also, within this logic, add complementary

regulations.
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to others. At the same time, even when the rule is imagined as not applicable

anymore given the changed circumstances, the memory of the previous rule
remains important, and part of Torah / wisdom.

Another important habit of mind communicated by the HB is associated
with following Torah, along with the understanding that following Torah
means following YHWH, namely to construct following Torah as a categorical
imperative that is not dependent on contingent circumstances or potential
rewards. Despite the fact that Torah is generally associated in the world
portrayed in the HB with joy, and well-being, reading the HB conjured
multiple cases that balance this portrayal and advance the important concept
that people should not follow Torah (only) for the sake of fostering their own
well-being, but as a divine, categorial commandment. Thus, for instance, as a
consequence of their piety — which for the readers of the HB was understood
as following YHWH and hence Torah — most of the prophets of YHWH were
killed by Jezebel (1 Kgs. 18:4), the true prophet Uriah was killed by order of
his Davidic king (Jer. 30:20-23), Jeremiah was sent to prison (Jer. 32-33; 37
11-16) and cast into a pit with no water (Jer. 30:4-5) and widely ridiculed,
Hanani the seer and others associated with him were imprisoned and likely
tortured (2 Chr. 16:7-10), and Zechariah was killed by his Davidic king (2
Chr. 24:20-22). Moreover, although Uriah behaves much more accordingly to
YHWH’s teachings than David, it is the former, not the latter that ends up
being killed. Further, Josiah, one of the few good Davidic kings in later
memory® purges the land and temple; and seals a covenant before YHWH to
follow the deity’s teachings (see 2 Kgs. 22:3-23:27; cf. 2 Chr. 34:8-35:20a),
while knowing all too well that the temple will be destroyed and the land
polluted after his death. ©® Qohelet explores at length the observed lack of
consistency between proper behavior and reward, but the exploration leads to

the basic operative and conceptual statement that “the end of the matter; all

@O See, e.g., “except for David and Hezekiah and Josiah, all of them [i.e., the Davidic kings of
Israel] were great sinners” (Sir. 49:4; NRSV).

@  This viewpoint is conveyed both by Kings and Chronicles as after reporting his death, the
narrative moves quickly from his death to the dramatic end of the kingdom of Judah and the fall of

YHWH'’s temple in Jerusalem.
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has been heard; fear god, and observe his commandments; for that is the

whole duty of everyone” (Qoh. 12:13).7 This approach is clearly attested in
later texts; see e.g., “he [ Antigonos, a man of Socho and disciple of Simon,
the Righteous] used to say: do not be like servants who serve the master in the
expectation of receiving a reward, but be like servants who serve the master
without the expectation of receiving a reward, and let the fear of Heaven be
upon you” (m. Avot 1.3). “Heavenly” teachings may be conceptualized as
necessary for the upkeeping of the entire world, but not necessarily for the
personal welfare of individuals, except for the sense of the joy they may feel
because they are “{fulfilling their duties” as ordained by their heavenly

teachings.?

V. The habit of being hopeful

The habit of remembering calamity mentioned above goes together with
the habit of being hopeful. The social reproduction of a community requires not
only calamities and traumas to remember, but also hope for the future. Since |
have expanded on these and related matters of utopian thinking and utopias in
the texts that eventually ended up in the HB,® I will only summarize some
crucial points here. That said, this essay could not properly conclude without a
reference to the habit of being hopeful.

Past calamities are remembered, for didactic reasons, and essentially for

@ For the present purposes I leave aside the statement in Qoh. 12: 14 that requires a separate
discussion that bears not direct relevance to the matters at stake here.

@  Of course, this approach facilitated the development of memories of persecution and martyrdom,
which were already shaped and evoked in some texts within the HB (e.g., 1 Kgs. 18:4; Jer. 26:20-23; 2
Chr. 24:20-22), became far more attested and important in later texts and liturgies (see, e.g., 2 Macc 7;
b Ber. 61b; “The Ten Martyrs” or Eleh Ezkerah [7131x 79R] in the musa f service for Yom Kippur, etc.).

® 1 expanded on these matters in Ehud Ben Zvi, “Reading and Constructing Utopias: Utopia /s
and / in the Collection of Authoritative Texts / Textual Readings of Late Persian Period Yehud,” Studies
in Religion /| Sciences Religieuses 42 (2013): 463-476, available at https://journals.sagepub.com/doi/
pdf/10.1177/0008429813488344 ; and “Utopias, Multiple Utopias, and Why Utopias at All? The Social
Roles of Utopian Visions in Prophetic Books within Their Historical Context,” in Utopia and Dystopia in
Prophetic Literature, ed. E. Ben Zvi (PFES, 92; Helsinki / Gottingen: Finnish Exegetical Society /
Vandenhoeck &. Ruprecht, 2006), 55-85.
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the sake of social reproduction. That said, social reproduction always requires

hope. Thus, it is not a surprise that in the HB memories of calamities are often
associated with hope-creating images. The memory of slavery in Egypt leads to
the memory of the Exodus, and the divine gift of Torah. The memory of the
calamity of the destruction of temple, city and exile leads to the memory of the
“return” and in some texts to that of a second Exodus (e.g., Isaiah, Ezra-
Nehemiah). In prophetic literature memories of the extremely sinful behavior
of Israel / Judah that justified YHWH's punishment in the form of destruction
and exile were always associated with memories of YHWH's announcements of
hope and even utopian futures that were communicated to Israel / Judah by
pious prophets precisely when the latter behaved at its worst. Similarly, the
wilderness motif brings up memories of (seemingly) incomprehensibly sinful
behavior with memories of utopian futures. Memories of the past and of the
fulfilment of divine announcements of doom to Israel / Judah served to
socialize people to imagine and remember a future in which the divine
announcements concerning future will be fulfilled.

Finally, a seemingly unexpected habit of thought followed this emphasis
on hope for the future and on calamity in the past. Some periods and locations
are allocated much textual space in the HB and in the memory-scape it evoked,
others are rarely considered worth remembering. Thus, for instance, the
stories of “falling” into Exile and about the events associated with returning
from it are very much worth remembering in the HB, but life in Exile itself is
not. The mainly sinful monarchic past is worth remembering, but the present
of the literati who wrote these books is not much, because their hope and their
memories of a glorious future are, of course, in the future of the readers.

Likewise, while the characters in the books written by the literati are
memorable, the actual authors of the books are not; they do not belong to that
memorable period. The text, its main characters (e.g., Moses, David, etc.)
and the memories that the text evokes are central, but the human agents
shaping and transmitting them are imagined as secondary to them. The former
were construed as permanent and transtemporal, the latter were temporal, and
evanescent. Along with this conceptual process stands the idea that the great
people of the past stood and will always stand well above those of the present.

Prophets after Moses can only be Mosaic, no king can be David, and so on (cf.



the later rabbinic, and still strongly influential in many Judaic circles, concept
of “generational decline.”® While the habit of thought shaped by the HB

construed indeed a narrative of descent from the heights of the foundational

period, it also shaped a complementary one about a great ascent leading to a
great utopian future. This future is, of course, imagined in multiple,
complementary ways, just as the imagined, remembered past and its main
characters (see above).

No article can cover the full impact of the HB on the various communities
of Jews over time and space, nor among their respective systems of Judaic
thought or observance. ® Even if one were to focus on habits of thought and
mind, there are many more that can be considered. Those discussed here serve
as a minor lamp helping the visitors to illuminate, even if partially and with
only a flickering, a very large, immensely diverse, ever shifting and much

alive “neighborhood.”

@ Cf. b. Sabb. 112b (“Rabbi Zeira said that Rava bar Zimuna said: If the early generations are
characterized as sons of angels, we are the sons of men. And if the early generations are characterized as
the sons of men, we are akin to donkeys. And I do not mean that we are akin to either the donkey of Rabbi
hanina ben Dosa or the donkey of Rabbi Pinhas ben Yair, who were both extraordinarily intelligent
donkeys; rather, we are akin to other typical donkeys,” (English translation and interpretation according
to the William Davidson Talmud).

@  One should add also that the impact of the HB was filtered through and interacted with the
impact of the other authoritative works (e.g., Talmud, Mishna) that existed in the relevant, mental core
“libraries” held by each of the said communities. To approach these matters, even if briefly, constitutes an

encyclopedic endeavour.
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Ruth as a Foreign Worker and the Politics of Exogamy

Athalya Brenner-Idan”

Abstract: The book of Ruth can and has been read as an
optimistic, idyllic story of integration, of polemic against exogamy
and xenophobia (see Ezra and Nehemiah), as a story of love, as a
story of duty and besed, of traditional Jewish conversion. Such
readings and others are possible, certainly. What marks such
interpretations is the common denominator of viewing the story as a
comedy, the birth of a son being interpreted as a happy ending. But a
happy ending for whom? Ultimately, so it appears, foreigners may
be accepted into the target community: less so if they are of the
underprivileged classes and women; and full integration, even in the
case of Ruth, is in fact impossible. The variables of class, occupation
and femaleness usually override those of foreignness and personal
excellence — then and now.

Key Words: The Book of Ruth, Exogamy, Foreign Worker, Gender

Temporary, hopeful migration of workers from underprivileged locations to
more developed locations sometimes results in the workers’ settling in the host
location and a permanent or semi-permanent abandonment of the source community.
A cluster of cultural issues — economic, religious, linguistic, and more — either
contributes to the integration of the foreign worker in the host culture / location or
hinders it. In this essay I shall examine some of such foreign workers’ issues in
modern Israel in light of the Ruth narrative while, simultaneously, rereading the

Ruth narrative in light of those foreign workers’ situation.

% Athalya Brenner-Idan, Professor Emerita, Biblical Studies University of Amsterdam.
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Modern Israel imports workers, chiefly from Eastern Europe and the far

east (for the purpose of the present paper, 1 shall not look at Israel’s
employment of Arab workers from the occupied territories). The importation
of foreign workers is dictated by the country’s fluctuating needs and human
resource shortages and is subject to relatively stringent rules and quotas.
Foreign workers sign a contract of employment. They generally do menial
jobs, are often underpaid and badly treated by their employers. Presumably,
however, they would fare even less well in their source communities
economically; this is their prime motivation for coming and for staying for a
while. Fifty-six foreign workers died in Israel in 1996, according to a report in
the newspaper Ha’aretz from the end of August 1997, in spite of their legally
enforced access to health and social care.

Foreign work in modern Israel is decidedly gendered. In sociological
analyses, any line of employment whose practitioners are over fifty percent
females is feminized, and vice versa. To follow this broad definition, the
gendering of foreign workers is as follows. The majority of male workers will
do construction and agriculture, a minority basic health care for the physically
handicapped and other services. The majority of female workers do care work
for the young, elderly or disabled, a minority agricultural work and other
services. Female foreign workers are much in demand. Their stereotyped image
is: young, positive, modest, trustworthy, industrious. Male workers have a
stereotyped image of troublemakers and drunks.

There is no question of widespread integration of migrant foreign workers
into Israeli society: the work permit is valid for a fixed and short period;
cultural and religious differences are too great; there are language barriers;
Israeli society is, by and large, snobbish and insular, suspicious of strangers
and xenophobic; personal isolation and workers’ group dynamics, not to
mention specific living arrangements, contribute to their isolation. And yet,
for financial gain and perhaps for other motives, foreign workers keep on
coming back to Israel. And yet again, against all odds, some integration occurs
in the form of cross-cultural marriages (although not all workers are single
upon arrival). In Israel of the 1990s and beyond, such unions will be less
problematic if the local spouse is a woman, ostensibly because any offspring of

this union will still be considered Jewish according to orthodox halakhah;



however, both combinations are known to have happened. And, remarkably,

more unions of local man-foreign woman worker are registered.

It is possible, perhaps illuminating, to read Ruth’s story against this
background. Some similarities between her situation and that of single, female
foreign workers in modern Israel are apparent — although dissimilarities obtain
as well they will not be discussed here. In the following discussion, I'm heavily
indebted to Jack Sasson’s commentary, whose results I view from this specific
angle.®

Ruth comes from another culture, another language, another place. She is
a zarah (Heb. foreign, “other”, not belonging to the community or family)
woman (see Prov. 1-9). It is customary to idealize Ruth’s decision of following
Naomi to the strange land into a decision primarily motivated by her love for
her mother-in-law, thus filling an obvious gap in the text: this is how I have
read it, too. Point One of the present cross-cultural, cross-everything reading:
Ruth might have had less of a free choice than we fondly imagine, as is the
case with many a foreign worker nowadays.

Sasson points out in his commentary that Ruth binds herself to Naomi by
verbal contract (1:16-17). The concept of “love” ( Heb. l.lesed) that is
applicable here, as in the slave’s love for his master in Exod. 21:2-6 [5], is a
legal rather than an emotional concept: it indicates intent as well as consent.
Point Two: Ruth initiates a contract implying that she has to work for Naomi,
she has to take care of the older woman — see ch.2 — as is true of many
contracted female foreign workers. Questions concerning Naomi’s inability or
ability to fend for herself are thus made redundant: she has somebody
contracted to do it for her.

The only one to notice Ruth at the end of ch. 1, the homecoming scene, is
the narrator. Neither Naomi nor the Bethlehem women acknowledge her
existence. Point Three: foreign workers are largely invisible to the dominant
culture, in spite of the important work they perform.

Ruth decides to glean in Boaz’s field. It can be argued that she thus

@ J.M. Sasson, Ruth: A New Translation with a Philological Commentary and a Formalist-
Folklorist Interpretation (Baltimore: The Johns Hopkins University Press, 1979); The Biblical Seminar,
10; Sheffield: JSOT Press, 2nd edn.
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becomes a lowly agricultural worker. The laws, or customs, or utopian

demand to make gleaning of agricultural produce accessible to the poor are
codified in Lev. 19:9-10 and 23:22, Deut. 24:19 (see also Talmud Bavli, Pe’ah
and Gittin). One could argue that Ruth is not an agricultural worker, since she
is not employed by Boaz and does not receive wages for her activities.
However, from her implied viewpoint, she is self~employed; does work in the
field for her livelihood; does support Naomi by it. In that Hebrew Bible world,
wages were probably in kind anyway. And, as will be seen, she does aspire to
become a contractually recognized worker of Boaz’s economic family (next
point). Point Four: most foreign workers work as menial laborers; their
livelihood depends to a large extent on seasonal changes and market demands.

Ruth is noticeably industrious. Point Five: a foreigner’s — a foreign
worker’s — way to becoming visible is to try harder.

Boaz notices Ruth in his field, awards her some privileges but refuses to
grant her a more solid footing among his local workers (ch. 2). Point Six: hard
work is noticed; so is devotion. However, these are not enough for a female
foreign worker if she seeks integration into the host society.

Naomi recommends that Ruth create a situation of seduction (3:1-4).
Ruth apparently knows that seduction alone will not mean integration and asks
Boaz directly to marry her (3:9). Irrespective of what precisely happens on the
goren (Heb. “threshing floor”) — did they? did they not? — Ruth is well
aware of Point Seven: integration into the host community, if at all possible,
can be achieved primarily and perhaps only by marriage. Having a “mentor” is
not sufficient. And of Point Eight, of which Boaz is also aware (3:14): a
foreign (working) woman should be especially mindful of her reputation; she
has an image to protect as well as an image (the zarah) to shun. And if she
wants to be accepted by the host community, a foreigner — particularly such a
female worker — ought to maintain a stereotype of apparent modesty and
reticence. Hence, Ruth is silent and invisible through the negotiations in ch. 4
(vv. 1-10).

When Boaz declares his intention to marry Ruth she is compared to
Rachel, Leah and Tamar (4:11-12); these verses are usually read as a special
blessing conferred on a foreigner, thus concluding her integration into Judahite

society. This can undoubtedly be so read. The mention of those female



forerunners has a sting, however — and perhaps also a veiled sub-textual

threat or warning. Those female figures constructed “the house of Israel”,
true; all three entered exogamous marriages or sexual relations with “our”
men Jacob and Judah; all three produced children, future leaders and heirs.
However, none is portrayed as an exemplary figure. The Leah and Rachel of
the obvious intertext, Genesis 29-30, bicker and compete and their sons
imitate their behavioral patterns. Tamar (Gen. 38) stretches sexual norms
beyond the utmost limits. If the world of the Hebrew Bible, if the world-vision
of the Ruth Scroll is of a world inhabited by just desserts and earned rewards,
then Rachel’s early death, Leah’s death before Jacob, and Tamar’s non-
marriage to Judah are relevant asides on their behavior. It is futile to ask why
no other ancestress is mentioned in this string of “foreign women”.
Nevertheless, a suspicion of ambivalence can and should be retained. Point
Nine: can foreignness (Moabite in this case) and class (menial worker) be
overcome, even when the foreigner conforms to a positive stereotype and
embraces the local culture?

Much has been written about Ruth’s disappearance from the last narrative
scene of “her” story, the child’s name-giving scene (4:14-17), in the text that
bears her name. It seems unwarranted that, immediately upon fulfilling her
duty as set out in the ‘blessing’ by bearing a male child, immediately upon
following in Rachel and Leah and Tamar’s footsteps, Ruth is rewarded by
becoming as invisible as she is at the end of ch. 1. Several explanations for her
disappearance from the final stage of the narrative have been offered. One
solution is the traditional viewing of Naomi as the baby’s caretaker or adoptive
mother. Another is the understanding of the word bén (Heb. “son”; v. 17; “a
bén is born unto Naomi”) as ‘child, offspring’ rather than the straight
forward “son”, as if Naomi is not the male child’s mother, but “simply”
ancesteress, a figure in his blended family tree. Yet another explanation is to
view the story’s ending as a final fusion into one finale of the pretextually
separate Naomi and Ruth stories.? Yet, another possibility is to draw one more

analogy to the plight of female foreign workers in Israel and beyond today. Point

@ A. Brenner, “Naomi and Ruth,” in A Feminist Com panion to Ruth , ed. A. Brenner (Sheffield:
Sheffield Academic Press, 1993), 70-84.
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Ten: a female foreigner can perhaps be integrated into Judahite, or Israelite,

or Israeli, or another, society through marriage and motherhood — if and
when the additional issue of class does not occur. Cultural, religious,
linguistic, ethnic and similar variables can be overridden: this is the basis for
royal political marriages and even nowadays for achieving citizenship status,
for instance. Therefore, it seems that stereotypes of foreign femaleness can be
either negative or positive or in between. But ultimately the factor of class, of
social background and wealth or its lack and the resultant personal status
involved, is the decisive determinant. Hence, finally, Ruth might be a prime
example of this reality: a low-class foreign woman, a worker without
property, will become invisible in the host community. She will be absorbed
rather than integrated. Her prospects, however virtuous she is, are less than
promising.

The book of Ruth can be read and has been read as an optimistic, idyllic
story of integration, of polemic against exogamy and xenophobia (see Ezra and
Nehemiah), as a story of love, as a story of duty and 1:1€S€d. It has also been
read as a story of traditional Jewish conversion. These readings and others are
possible, certainly. What marks them is the common denominator of viewing
the story as a comedy, the birth of a son being interpreted as a happy ending.
But a happy ending for whom? Is it a happy ending for the foreigner, for the
menial working woman Ruth? Read against the reality of foreign female work
today, the story may seem much less celebratory. The realpolitik of
economics, law, and labour supply and demand, supports the necessity to
treat the foreigner reasonably well. However, custom mitigates the possibility
of the foreigner crossing cultural boundaries into integration in the host
culture. Foreigners may be accepted: less so if they are of the underprivileged
classes and women; and full integration, even in the case of Ruth, an
exemplary female character in many ways, is in fact impossible. The variables
of class, occupation and femaleness usually override those of foreignness and

personal excellence — then and now.
Postscript: Some further thoughts

This analysis of the Ruth story as the story of a labor worker was first



published about twenty years ago,® and I've returned to it as a possible

interpretation of the Scroll’s heroine motivation for her linking herself with
Naomi several times.

Ruth’s motivation is neither fully disclosed by the story’s “real” narrator
(outside the story, the one who composed it) nor by the implied narrator
(inside the story, the implied narrator who tells us the story in the text itself).
And while the woman neighbors assure Naomi that Ruth’s motivation is “love”
for her (4:15), this is one possible interpretation of her behaviour: it comes to
us, as text consumers, from a third source, not put into the mouth of Ruth
herself. Therefore, as often in reading biblical narratives or in listening to or
visualizing them, even when the narrators (external and / or internal) seem to
align themselves with a certain figure, a space may remain for more than one
interpretation.

As stated above (p. 26), most commentators tend to valorize Ruth and
her motives, in keeping with ideologies of social inclusion or the literary genre
of comedy, or a successful origin story. Indeed, Ruth’s behavior in chapters
1-3— her declared fealty to Naomi, her industrious work in the field, her
obedience to Naomi’'s plan concerning Boaz — is presented as completely
voluntary. Hence, it is easy to understand as motivated by her feelings for
Naomi. And yet, since Ruth is so active throughout chs. 1-3, it is difficult to
understand why she consistently chooses an inferior position to that of the
other characters in the story by relying on emotional factors alone.

“Voluntary” behavior has many shades. It may be altruistic and unselfish;
it may also be self-interested. Or a combination of the two — depending on the
case and social circumstances.

Indeed, in terms of the story Ruth is socially inferior: a woman, a
foreigner, a widow, and landless. Modesty behooves her in her new social
environment if her goal is integration. Nevertheless, the question remains:
why does she choose to leave her own land and go to the Unknown, then work
so hard? She acts like a fugitive, or a refugee!

Here the analogy to modern-day work immigrants springs forcefully to

@ Original version in A. Brenner ed. A Feminist Companion to Ruth and Esther ( Sheffield:
Sheffield Academic Press, 1999), 158-162.
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mind. In our global world, migrants cross borders and risk their lives for many

reasons: because of violence and military and political prosecution of race,
color, religion and more, as well as natural catastrophes like draught,
earthquakes, floods and hunger. Such a refuge seeking is hardly “voluntary”,
in many senses. But people also choose to migrate in order to improve their lot
in life, or to help their families back home, at least for a fixed period.

Israel is a young country that is being relentlessly developed, but is aging
fast, not least because of the high life expectancy. Its work force suffers
permanent shortages of construction and agricultural workers on the one hand,
and domestic care workers on the other hand. These are menial jobs, at the
bottom of the social and financial scale, that Israeli citizens — even Israeli
Arabs — tend to refuse. As a result, Israel allows a legal quota of foreigners,
females and males, divided into categories, that can receive a working visa
linked to a local employer for a fixed period of time. Thereafter the worker has
to leave the country, unless s/he marries an Israeli citizen and thus becomes an
immigrant and gains permanent residency or even citizenship.?

How are such foreign workers treated in Israeli society? Here we have to
separate judicial regulations and social attitudes. Salaries, benefits and other
employment conditions are mostly strictly controlled by the State, even
enforced — but so are terms of sojourn, including expulsion from the country
beyond the employment period. Socially, the picture is more complicated.
Israeli society, especially Jewish society with Jews in the majority, is highly
insular. Class, race, language, customs, gender and financial status are heavy
markers. But a special hindrance to the integration of foreigners is that of
identity. Israel, as a State, has not decided yet whether it is a democratic State
operating equally for all its inhabitants; or a Jewish Homeland, in which Jews
hold favored positions in many areas of lLaw and praxis. This is partly
explained by the trauma of antisemitism which explains why every person born
Jewish is immediately admitted into citizenship, unless a criminal. At the same
time, it makes life for the foreign laborers in our midst, mostly Christians,

unequal and unstable. The situation is of course exacerbated for laborers at the

@ Like in other countries, there are many illegal refugees and work immigrants in Israel, especially

in some urban areas. This article doesn’t ignore their plight but also doesn’t deal with that directly.



bottom of the pecking social order, and for women in particular, in spite of the

essential jobs they do. And yet, as already noted, the foreign workers keep
coming and are often unwilling to depart, citing the even worse conditions in
their original communities.

So let’s examine anew Ruth’s declaration to Naomi (1:16-17).

Do not urge me to leave you, to turn back and not follow you. For
wherever you go, I will go; wherever you lodge, I will lodge; your people
shall be my people, and your God my God. Where you die, I will die, and
there I will be buried. Thus, and more may the LORD do to me if
anything but death parts me from you. (JPSS)

Viewed in the light of female foreign workers, Ruth’s declaration is a
choice. She chooses to leave her own country. She chooses to join another
community. She chooses to change her religion. She chooses for a permanent
solution for herself, not a time-limited one. And she chooses to care for
Naomi, the elder woman.

I personally know of several Israelis, especially elderly, whose foreign
care givers remained with them, serving them with devotion and love, until
their death, then left to go back to their own country, or tried to stay with
another employer, in most of the cases illegally. 1 also know of cases of
eventual marriage, especially of female foreign workers with Israeli men. The
case of Ruth is so similar to that of reading both “texts” cross-textually (to
borrow a term from Archie C.C. Lee) against each other — the Ruth Scroll
against the foreign workers’ situation — that it may enhance our understanding
of both.

I've interpreted Ruth specifically against the Israeli context because this is
the context which I know best. But you, every one of you, can compare this
with your own context; and see how much you can gain, for the then and for

now, and for biblical scholarship.
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Giants in the Bible and the Shanhaijing :
A Study in Comparative Anthropology

Ronald Hendel

Abstract: A study of the perspectives on giants in the Bible and
the Shanhaijing. The two perspectives are organized by different
hierarchies of space and time and distinctive ideologies, but similarly
privilege the observer — Chinese or Israelite — in the order of things.
Both perspectives are arguably shaped by a shared ecological feature:
megalithic structures in the landscape that serve as a visual reminder
of the presence of giants in the periphery or the past.

Key Words: Giants, Bible, Shanhaijing , Center-Periphery

The ancient Classic ( or Guideways ) of Mountains and Seas
(Shanhaijing , ca. 4th-1st cents. BCE) includes a cautionary note in the
prologue to its second section: “Things possessing anomalous forms are those
born with divine natures. Whether they are long-lived or short, only the sage
can understand their ways” (6.1a). © Despite this limitation, I wish to explore
the ways of some of the anomalous creatures in the Shanhaijing and the
Hebrew Bible as an exercise in what Eduardo Viveiros de Castro calls
“perspectival anthropology,” @ that is, a comparison of the relations and

representations of self and others across cultures. Such comparison also

%  Ronald Hendel, Professor, University of California, Berkeley.

@® Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways
Through Mountains and Seas (Berkeley: University of California Press, 2002), 30.

@ Eduardo Viveiros de Castro, The Relative Native: Essays on Indigenous Conceptual Worlds
(Chicago: Hau, 2015), 55-74.
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necessarily includes the researcher’s perspective as a mediating and equivocal

term. Castro writes:

Doing anthropology means comparing anthropologies, nothing
more —but nothing less. Comparison is not just our primary analytic tool.
It is also our raw material and our ultimate grounding, because what we
compare are always and mnecessarily, in one form or another,

comparisons.?

By comparing comparisons, we perceive more richly some of the
distinctive features of each culture in conjunction with their shared practices.
Comparison always entails a blend of similarity and difference, such that the
comparanda — in this case, giants and humans — can expose different constellations
of local anthropology. In this sense all our perspectives — ancient and modern —
may enter a dialogue of respectful illumination and critique.

I hope to show that the perspectives on giants in the Bible and the
Shanhaijing are organized by two different hierarchies: (1) a spatial order
arranged around a cosmic center in the Shanhaijing , which implicitly supports
an ideology of imperial expansion and rule, and (2) a temporal order arranged
around the genealogical principle in the Hebrew Bible, which implicitly
supports the ideology of a peripheral latecomer in its cultural sphere. Each
hierarchy serves to privilege the observer — Chinese or Israelite — in the order
of things, either as its spatial center or its temporal turning point. These two
perspectives also shape different affective responses to the giants in distinctive
mixtures of wonder and fear. While the giants are conceived differently in the two
book — particularly with respect to space, time, and affect — both perspectives are
arguably shaped by a shared ecological circumstance. The presence of megalithic
structures in the landscape seems to be a visual reminder, in both cultures, of

the presence of giants in the periphery or the past.
Giants in the Shanhaijing

The Shanhaijing presents a mythic geography of the world, proceeding

from the mountains of central China — organized into the center and the four

@ Eduardo Viveiros de Castro, The Relative Native: Essays on Indigenous Conceptual Worlds , 56.



cardinal directions — to the surrounding seas and the lands within and beyond

them.? This is an imagined landscape, which only loosely corresponds to
physical geography (e.g., there are no encircling seas around central China).
The book is an itinerary of strange creatures, some of which have healing or
other propitious properties, and local gods and spirits. After leaving the mountains
of central China, the local creatures include strange humans with one or more bizarre
features, such as the Pendant-Ears People, the One-Eyes People, the Long-Arms
People, the Long-Thighs People, the People Without Calves, and the Feathered
People. As Richard Strassberg observes, the Shanhaijing is a mythic travelogue and
bestiary, in which “fact and fantasy combined... to distribute a diverse population of
strange creatures throughout a vast, sacred geography where they dwell in the
eternal present of mythological time.”® Over five hundred anomalous creatures
populate this cosmic geography.

This panorama illustrates a binary opposition of civilized people and
barbarians. As Anne Birrell comments, this duality “followed the notion that
non-Chinese people and foreign lands were symbolically and literally separated
from the sacred heartland by four surrounding seas, divided into inner and
outer, which formed a sort of cordon sanitaire between civilization and
barbarism.”® The peoples of foreign lands are “others” both with respect to
geography and physiognomy — they are distant from the center and have
strange bodies.

Among these exotic creatures are several groups of giants, mostly to the

north and east, who are described with a blend of wonder and amusement:

The Land of Bofu [in the north] lies east of the Land of the People
Who Hold Up Their Ears. They are giants. In their right hand they hold

@ See Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways
Through Mountains and Seas; Rémi Mathieu, Etude sur la mythologie et l'ethnologie de la Chine
ancienne ; Traduction annotée du Shanhai jing (2 vols.; Paris: College de France, 1983); Riccardo
Fracasso, “The Shanhaijing: A Bibliography by Subject,” Cina 23 (1991): 81-104; Anne Birrell, The
Classic of Mountains and Seas : Translated with an Introduction and Notes (New York: Penguin, 1999).

@ Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways
Through Mountains and Seas, 10.

®  Anne Birrell, The Classic of Mountains and Seas: Translated with an Introduction and Notes, M.
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a green snake, and in their left hand they hold a yellow snake. (8.3a)®

The Land of Giants lies to the north [ beyond the seas]. Its people are
very big. They sit down and scrape away to make boats. (9.1a)®

Beyond the East Sea in the Great Wilderness... is the Land of Giants.
There is the market of Giants. Its name is the Hall of the Giants. One of
these Giants sits back on his heels up on the Hall. He is pulling on both of
his ears. (14.2)9

There are people here [ beyond the northeast sea] named the Giants,
and here is the Land of Giants. They have Li as their family name. They
are millet-eaters. (17.2a)®

In the southern region [ within the south sea] there are the Giants of
Gan. They have a human face, long forearms, and a black body. They are
hairy and their heels are back-to-front. When they see humans, they laugh
so much that their lips cover their whole face. This is how other people

make their escape from the giants. (18.5b)®

Several of these groups of giants practice arts of civilization — they carve
wooden boats, shop at a big market, and eat millet, a civilized food.© These
traits mark the giants as at least partially civilized “others.” As Birrell
observes, “millet-eaters among foreign peoples classify them as ‘one of us,’

but not quite.” The giants also seem unthreatening. They are pictured as

@  Anne Birrell, The Classic of Mountains and Seas: Translated with an Introduction and Notes ,
123; Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways Through
Mountains and Seas, 180.

@  Anne Birrell, The Classic of Mountains and Seas: Translated with an Introduction and Notes ,
127; Rémi Mathieu, Etude sur la mythologie et ’ethnologie de la Chine ancienne : Traduction annotée du
Shanhaijing , 1. 429-430.

@  Anne Birrell, The Classic of Mountains and Seas: Translated with an Introduction and Notes ,
159; Rémi Mathieu, Etude sur la mythologie et 'ethnologie de la Chine ancienne : Traduction annotée du
Shanhaijing , 1. 526-527.

@  Anne Birrell, The Classic of Mountains and Seas: Translated with an Introduction and Notes ,
183; Rémi Mathieu, Etude sur la mythologie et 'ethnologie de la Chine ancienne : Traduction annotée du
Shanhaijing , 1. 601.

®  Anne Birrell, The Classic of Mountains and Seas: Translated with an Introduction and Notes ,
193; Rémi Mathieu, Etude sur la mythologie et 'ethnologie de la Chine ancienne : Traduction annotée du
Shanhaijing , 1. 635.

©®  Anne Birrell, The Classic of Mountains and Seas: Translated with an Introduction and Notes, XX .



sitting down, some to carve boats and another to pull on his ears while resting

on the market roof. They are, by turns, industrious and amusing. The
southern giants are even comical. They look like monkeys, and when they see
humans, they laugh uproariously.

The last instance — the Giants of Gan — has a distinctly perspectival
quality, showing how the humans and giants perceive and respond to each
other. To human eyes, the giants look like huge simians, perhaps “an
anthropomorphic vision of an orangutan.”® The giants’ distended lips when
they laugh accentuate their comical bodies and mask the giants’ eyes, which is
“how other people make their escape from the giants.” This comment, while
comical, implies that the humans fear the giants. They are exotic but
potentially dangerous creatures. To the giants’ eyes, it is humans who are
exotic and comical, provoking uproarious laughter. In this mirrored
perspective, each see the other as strange creatures, objects of wonder. This
reflexivity shows a native anthropology in which the Self and Other are alike in
their perceptions and affects, even as their bodies, locales, and degrees of
civilization differ. This comparison seems at home in an imperial structure, in
which civilized humans (i.e., Chinese) and foreigners subsist together in an
ordered spatial hierarchy. The giants and the humans have their respective
places in the cosmic imperium, with each kind practicing its ways in peace.

This picture of spatial hierarchy between center and periphery, in which
humans, gods, and hybrids dwell, arguably reflects and supports the political
ideology of the book’s era of composition. As Strassberg argues, “The
proliferation of the hybrid during the latter part of the Zhou dynasty can... be
seen to embody a certain kind of cultural logic particular to the age... [and]
mirrors the pluralistic nature of the feudal state... [ E]ach major state was
faced with reconciling the increasing quality of ‘strangeness’ to itself as it
expanded and annexed culturally different appendages.” ®By this cultural logic,
the hybrids “legitimately dwell in the environment alongside humankind and

simply represent another, overlapping order with its own principles.” © The

@® Rémi Mathieu, Etude sur la mythologie et Uethnologie de la Chine ancienne: Traduction
annotée du Shanhaijing , 635 n. 4.

@ Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways
Through Mountains and Seas, 45.

@ Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways
Through Mountains and Seas , 44.
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hybrids are not monsters, who must be exterminated to make way for civilization.

They dwell in their own mythical space, enclosed within the larger order.

In the Shanhaijing, the anomalous forms and strange natures of the
giants are securely located in the distant periphery of the Kingdom of Heaven.
This perspectival anthropology persisted for millennia. As Strassberg
observes, “The Guideways continued to be a major source of... cultural
information about distant foreign lands up until the late nineteenth century,” ©

as illustrated in Fig. 1.

Fig. 1. Complete Map of the Four Seas, China, and the Barbarians ( Sihai huayi
zongtu), 1532.

Note:Several of the hybrid peoples from the Shanhaijing are listed in the regions within
and beyond the surrounding seas, including the Long-Arms People and the Long-Thighs
People (upper right) and the People Without Calves (upper left).

Source: Zhang Huang’s Tushu bian (1613), Harvard-Yenching Library.

@ Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways
Through Mountains and Seas , 35.



Giants in the Hebrew Bible

According to the testimony of the Hebrew Bible, giants lived in the land
of Canaan prior to the Israelite conquest. @ The Israelites first encounter these
giants when Moses appoints scouts to explore the region of Hebron prior to
their entry into Canaan. On the scouts’ return to the Israelite encampment,

they report to Moses:

“We came to the land that you sent us, and indeed it is flowing with
milk and honey, and this [ huge grape cluster] is its fruit. However, the
people who live in the land are strong, and the cities are fortified and very
great, and indeed we saw there the children of Anak.” ...Caleb quieted the
people before Moses and said, “Let us go up immediately and possess it,
for we are able to prevail over it.” But the people who went up with him
said, “We are not able to go up against the people, for it is stronger than
us... There we saw the Nephilim — the children of Anak are from the
Nephilim — and we seemed in our eyes like grasshoppers, and so we

seemed in their eyes.” (Numbers 13:27-28, 30-31, 33)

This report (from the J source) ends with a striking perspectival note. To
the Israelites, their puny size in the presence of the giants makes them seem
like insects in comparison: “we seemed in our eyes like grasshoppers, and so
we seemed in their eyes.” They see themselves from the giants’ perspective.
But, unlike the Giants of Gan in the Shanhaijing , this perspectival encounter
creates not comedy but terror. The scouts see that the giants would destroy
them in battle with as little effort as humans would crush a grasshopper. The
giants of Hebron, in this case of perspectival encounter, are wholly fearsome
and dangerous. This is, of course, an imagined perspective — the Israelites see
themselves through the giants’ eyes, but we are not told what the giants

themselves perceive. The Israelites are the agents in this scene (“we seemed...

@ Ronald Hendel, “The Landscape of Memory: Giants and the Conquest of Canaan,” in Collective
Identity and Collective Memory : Deuteronomy and the Deuteronomistic History in Their Context, eds.
Johannes U. Ro and Diana Edelman, BZAW 534 (Berlin: De Gruyter, 2021), 263-288.
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we seemed” ), and the giants the objects of terror.

The giants of Canaan go by several ethnonyms in the Bible — here
Nephilim and children of Anak, and elsewhere Rephaim, Amorites, and other
terms. The ethnonym Nephilim recalls the story in Genesis of their origins in

the era before the flood:

The Nephilim were on the earth in those days — and also afterwards —
when the Sons of God went into the daughters of humans, and they bore
children for them. These were the warriors of old, the men of renown.

(Genesis 6:4)

The Nephilim are the hybrid offspring of male gods and female humans,
and they become mighty warriors — although we are not told the details of
their famous exploits. Their giant size — also not mentioned in Genesis —
seems to come from their hybrid, semi-divine origins. This concept is shared
with the Mesopotamian warrior-king Gilgamesh, who was two-thirds divine
and one-third human, and was, according to the Hittite version, eleven cubits
tall (16.5 ft. or 5 m).?

In Deuteronomy, Moses emphasizes the fearsome size of the giants,
echoing the scouts’ report: “It is a people greater and taller than us, with great
cities fortified up to heaven, and indeed we saw there the children of the
Anakim” (Deuteronomy 1:28). Moses expands on his description of the giants

in his exhortation to Israel about the upcoming conquest:

Hear O Israel, you are going to cross the Jordan today to go in and
dispossess nations greater and mightier than you, with great cities
fortified up to heaven, a people great and tall, the children of the
Anakim, whom you know. And you have heard it said, “Who can stand
before the children of Anak?” But know today that Yahweh, your God,
he is going to cross before you as a devouring flame. And he will destroy
them and subdue them before you, and you will dispossess them and destroy

them quickly, as Yahweh has promised you. (Deuteronomy 9:1-3)

@® Andrew R. George, The Babylonian Gilgamesh Epic: Introduction, Critical Edition and
Cuneiform Texts (2 vols.; Oxford: Oxford University Press, 2003), 1. 447.



Moses emphasizes that Yahweh will vanquish the giants — “he will

destroy them and subdue them” — after which the Israelites finish the job —
“you will dispossess them and destroy them.” Yahweh’s destruction of the
giants is the prelude to the Israelite conquest and settlement, which completes
the redemptive drama of the Exodus and fulfills his promises to the ancestors.

The book of Amos draws a similar picture of Yahweh's destruction of the

giants of Canaan (calling them Amorites):

It was I who destroyed the Amorite before them,
whose height is like the height of cedars,

and whose strength is like oaks.

And 1 destroyed his fruit above,

and his roots below.

It was I who brought you up from the land of Egypt,
and I led you in the desert for forty years

to inherit the land of the Amorite. (Amos 2:9-10)

The giants’ height is compared to the height of cedars (the tallest known
tree) and their strength to oak trees (the strongest tree). The tree metaphor is
developed further when Yahweh states that he destroyed them utterly, from
“his fruit above” to “his roots below.” Even the strongest and tallest are
utterly vanquished by Yahweh. In this perspectival poetry, the giants are huge
and mighty in the natural landscape, but are insignificant compared to
Yahweh. From God’s perspective, the giants are mere grasshoppers.

According to these texts, Yahweh destroys the giants so that Israel can
inherit the promised land. In Deuteronomy and Joshua, there is a double
causality, such that the Israelites also destroy them. This destruction is carried

out by Joshua’s army:

At that time Joshua came and cut off the Anakim from the hill
country, from Hebron, from Debir, from Anab, and from all the hill
country of Judah and from all the hill country of Israel, with their cities.
Joshua eradicated them. No Anakim remained in the land of the children of
Israel; only in Gaza, Gath, and Ashdod did they remain. (Joshua 11:21-22)

As this passage relates, a few giants survived the conquest. They survive
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in Israel in cities that will later become Philistine-Gaza, Gath, and Ashdod.

The last of these giants are eventually destroyed by David and his men.
According to 2 Samuel 21: 15-22, David’s men kill four huge warriors
“descended from the Raphah” (a biform of Rephaim), including one named
Goliath of Gath. The defeat of this giant is retold in 1 Samuel 17, where it is
David who kills Goliath. Goliath is a mighty warrior and tall — six cubits and a
span (9.75 ft., 3 m; 1 Samuel 17:4)P— but David defeats him casily with his
shepherd’s sling.

The encounter between David and Goliath also has a perspectival touch.
Although Goliath is a huge warrior wearing heavy armor, David, a young
shepherd, views Goliath as a strange and uncivilized foreigner, comparable to a

wild animal. As David says to King Saul;

Your servant was a shepherd for his father’s sheep, and when a lion
or a bear would come and take a sheep from the flock, I would go out
after it and kill it and rescue it from its mouth. And if it rose against me, I
would seize it by the beard and strike it and kill it. Just as your servant
killed the lion and the bear, so this uncircumcised Philistine will be like

one of them. (1 Samuel 17:34-36)

Although this mighty warrior instills fear in Saul and the other Israelites, to
David he is but an uncircumcised foreigner, comparable to the lions and bears that
used to menace David’s flock. The giant Philistine is but a wild beast.

Goliath mimics David’s perspective when he asks, “Am I a dog, that you
come to me with sticks?” (1 Samuel 17:43). This mockery is ironic, since
David easily defeats Goliath with his sling and stone, as one would a dog or
beast. David’s victory over Goliath signals his ascent to kingship, which
transforms his status as shepherd into the royal shepherd of Israel. His defeat
of this last giant in Israel is a sequel to the conquest of the giants of Canaan by
Yahweh and the Joshua generation.

In these stories of biblical giants, there is an implication that their

existence is limited to the past. Yahweh and the Israelites destroy them so that

@ 4QSam?® and the LXX have a smaller height, four cubits and a span. It is not clear which number

is original.
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Israel may inherit the promised land. The giants’ end is Israel’s beginning.

This theme is recapitulated in the story of David’s rise, which yields the
Davidic monarchy. In each case, the destruction of the giants is a necessary
preliminary to the proper order of things. The giants belong to a past era, and
their fate is their destruction. This temporal pastness of the giants seems to be
encoded in several of their ethnonyms. They are Nephilim, literally the “fallen
ones.” The giants of Transjordan are the Rephaim, which also refers to
shadowy spirits of the dead. Other ethnonyms include Emim, literally
“terrors,” and the Zamaummim, literally “whisperers.” These mighty peoples
were giants, but now they sleep in the dust. As Julius Wellhausen observed,
the ethnonym Amorite also has a quality of past time: “While the Canaanites
still live in the land in the present of the biblical narrator... the Amorites...
belong only to the past, they have been exterminated.”® The mighty giants are
now only a memory.

The pastness of the giants is a feature of Israel’s self-fashioning as a
chosen people dwelling in a promised land. The place of the giants in their local
anthropology can be elucidated in comparison with the anthropology of giants
in the Shanhaijing. For the latter, the people of China are the indigenous
inhabitants in the cosmic center — the Middle Kingdom — and the giants —
anomalous hybrids-dwell in the periphery. The center and periphery are linked
spatially and conceptually within the imperial order of the cosmos. This
cultural logic makes the giants objects of wonder — and even comedy — in
their exotic domains. In the Hebrew Bible, the giants are the indigenous people
in the cosmic center, and it is Israel who are a peripheral people, arriving on
the scene of history long after the dispersion of the nations (see the Table of
Nations and the Tower of Babel in Genesis 10-11).

In the cultural logic of the Hebrew Bible, other people came first in the
genealogy, and Israel’s rise is a turning point of history. In the meantime, the
cosmic center — the land of Israel — is occupied by dangerous “others” —
giants — until the time of Israel’s conquest and settlement. The indigenous

giants are liminal, both with respect to their anomalous physiognomy and their

@  Julius Wellhausen, Die Com position des Hexateuchs und der historischen Biicher des Alten
Testaments (3rd ed.; Berlin: Reimer, 1899), 343.
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existence in the pre-Israelite era. In a sense, they are a temporal place-holder — a

people doomed to die — until the time when the rightful dwellers in the cosmic
center arrive,

Tab. 1 indicates some contrasts in the human-giant relations in the Bible
and the Shanhaijing. For Israel the giants are peripheral in time, while in

China they are peripheral in space.

Tab. 1 Contrasts in the Human-Giant Relations in the Bible and the Shanhaijing

periphery center
space giants Chinese
time giants Israelites

In both cultures, the giants are foreign and hybrid “others,” dwelling on
the far side of the central order of things. For Israel, this set of contrasts
marks the Israelites as the rightful possessors of the land, fulfilling their
destiny as the chosen people and liberating the land from frightening creatures.
For China, the rightful possession of the land is not in question, since the
civilized Chinese are the land’s original inhabitants, perpetually dwelling in the
cosmic center. In the Shanhaijing the perspectival anthropology is rooted in
the spatial hierarchy of empire, whereas for Israel the perspective is temporal,
embedded in genealogical time. The indigenous giants, in this sense, guard the

temporal boundary of Israelite identity.

The Landscape of Memory: Megaliths in China and Israel

The Shanhaijing attributes the creation of the landscape to the great god
Yu, who filled in the surface of the earth after the flood and “mark[ed] the
divisions and boundaries under the sky and on earth” (5.54a).Y Within this
landscape is a feature that may be related to the anthropology of giants in

China and Israel. This is arguably a shared feature of the two cultures, in

@ Anne Birrell, The Classic of Mountains and Seas: Translated with an Introduction and Notes ,

103; Rémi Mathieu, Etude sur la mythologie et 'ethnologie de la Chine ancienne : Traduction annotée du

Shanhaijing , 1. 372.



which the giants are signified in the landscape. In both cases, massive stone

structures seem to mark the existence of giants.

In traditional Chinese scholarship, the giants of the Shanhaijing are often
identified with foreign peoples of northeast China (Dongbei) or Korea. As
Strassberg observes, the passages about giants tend to “refer to the north or
east, leading to speculation that ancient mythology located such a giant people
somewhere between China and the Korean Peninsula.”® It may not be
coincidence that the landscape in this area is marked by a profusion of
dolmens, huge stone structures built in the Bronze Age (ca. 2000-200 BCE) as
burial chambers. These dolmens are found throughout northeast China and

Korea. Fig. 2 presents a dolmen in Shipengshan. Sarah Nelson writes:

The Chinese term is shipeng , stone huts, which indicates both their
size and their construction with four upright stone slabs topped by a much
larger capstone. Dolmens are most numerous in the Liaodong peninsula,
where they tend to be large and well made, with polished stones rather
than the raw slabs that characterize Korean dolmens. One dolmen near
Yingkou, for example, was large enough to have been reused as a
building. The interior is 2.8 by 2.6 m while the cover slab is 8.6 by 5.7 m.

Dolmens are known as far north as Jilin province.?

The dolmen fields are densest in the Korean peninsula, where some
50,000 have been recorded. As Jangsuk Kim comments, “Dolmens were
conspicuous monuments that were both physically and symbolically imprinted

on the landscape.”®

@O Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways
Through Mountains and Seas, 207; Rémi Mathieu (Etude sur la mythologie et l'ethnologie de la Chine
ancienne ; Traduction annotée du Shanhai jing , 1. 429 n. 8) notes that the Han state conquered and
colonized northwest Korea (Gojoseon) in the late second century BCE.

@ Sarah Milledge Nelson, “Introduction,” in The Archaeology of Northeast China: Beyond the
Great Wall, ed. Nelson (London: Routledge, 1995), 16. See further Bai Yun Xiang, “Megalithic
Monuments in the Northeast Area and Eastern Coast of China,” in Meeting on Megalithic Culture :
Comparing Prehistoric Ruins of the East and Europe (Nara, Japan: ACCU, 2003), 41-53 (www.nara.
accu.or.jp/img/report/Internationalconference/i2002. pdf).

@ Jangsuk Kim, “From Labour Control to Surplus Appropriation: Landscape Changes in the
Neolithization of Southwestern Korea,” Journal of World Prehistory 27 (2014): 270.
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Fig. 2. Dolmen in Shipengshan A #1154, near Yingkou, Liaodong Peninsula, China.
Note: The capstone is 8.6 m (28.2 ft.) long and 5.7 m (18.7 ft.) wide.

The connection between the landscape of megalithic structures in
northeast China and Korea and the locale of the giants of the Shanhaijing is
comparable to the link between megalithic structures in Israel and Transjordan
and the locale of giants in the Bible. The dense dolmen fields in northern Israel
and Transjordan, built during the Early Bronze age of the Levant ( third
millennium BCE), corresponds to the regions of Bashan, Ammon, and Moab,
the territory of the Transjordanian Rephaim, Emim, and Zamzummim. The
Bedouin call these stone structures “houses of the ghouls” (biyut el ghul). As
Paul Karge and others have argued, these megalithic structures were likely
viewed by Iron Age peoples as the remains of ancient giants.? Other huge
stone structures in Israel — particularly the ruins of Middle Bronze Age
cyclopean walls (ca. 2000-1550 BCE) in sites such as Hebron and Gath — were
likely also instrumental to the biblical memory of giants in the land.

Fig. 3 is a photo of two dolmens near Amman, Jordan. One of the

@  Paul Karge, Rephaim : Die vorgeschichtliche Kultur Paldstinas und Phéniziens. Archéeologische und
religionsgeschichtliche Studien (Paderborn: Schéningh, 1917), 612-613.



dolmens is roughly the size of the bed of Og, one of the last of the Rephaim,

which could be seen in biblical times at Rabbat-Ammon:

For only Og, king of Bashan, was left of the remnant of the
Rephaim. Behold his bed — an iron bed — is it not in Rabbat of the
children of Ammon? Nine cubits is its length and four cubits its width,

according to the common cubit. (Deuteronomy 3:11)

The bed of this “remnant of the Rephaim” measures some 13.5 feet long
and 6 feet wide. The capstone of the dolmen on the right (below) in Amman
measures 12 feet long and 6 feet wide. It was razed during the expansion of
Amman in the 1950’s, but it — or a dolmen like it — was likely regarded as a
giant’s bed in biblical times.?

an

Fig. 3. Dolmens near Amman, Jordan.

Note: The capstone of the foreground dolmen is 8 ft. (2.4 m) square. The capstone of
dolmen on the right is 12 ft. (3.7 m) long and 6 ft. (1.8 m) wide.

Source: Photo by A. M. Mantell, 1910, courtesy of the Palestine Exploration Fund
(PEF-P-4048).

@ The description of Og’s bed as “iron” is a difficulty; one would expect stone or flint; see Ronald

Hendel, “The Landscape of Memory: Giants and the Conquest of Canaan,” 280.
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Elsewhere, dolmens are often identified as giants’ beds or tombs, for

example German: Riesenbetten, Hiinenbettten, or Riesengriber; Dutch:
hunebedden ; Swedish: Jdttegrafvar; and Italian ( Sardinia): Tombe dei
Giganti. In this respect, the dolmens are memory-stones, the works of giants.

In his study of the “legendary topography” (topographie légendaire) of the
Holy Land, Maurice Halbwachs remarks that the landscape’s “visible facts are
the symbols of invisible truths.”® Megaliths in China and the Levant, to
premodern eyes, arguably signified the past existence of giants. Their works
were striking features of the landscape. These stone structures point to mighty
figures and forces of the past and present. Compared to them, the people may
have seemed in their own eyes like grasshoppers, evoking emotions of wonder

and fear.

Conclusions

Mary Douglas emphasizes on anomalies in the task of cross-cultural
comparison: “By focusing on how anomalous beings may be treated in different
systems of classification, we make a frontal attack on the question of how
thought, words and the real world are related.”® This task has global and
particularistic aspects: we gain insight into how people across time and space
connect up thought, word, and reality, and how particular peoples do this in
local contexts. Anomalous creatures — for instance, pigs and giants in the
Hebrew Bible — can be real or fictive, and their status is dependent on the
background classification scheme. For instance, pigs are unclean within the
class of land animals because they do not chew their cud (Leviticus 11:7),
while giants are anomalous because they are hybrids of humans and gods (Genesis
6:4). In the Shanhaijing , giants and other exotic creatures are anomalous hybrids,
“born with divine natures” and difficult to understand (6.1a).

By comparing the comparisons between humans and hybrids in these

@ Maurice Halbwachs, On Collective Memory, ed. Lewis A. Coser ( Chicago: University of
Chicago Press, 1992), 204.

@ Mary Douglas, Implicit Meanings: Essays in Anthropology (London: Routledge & Kegan
Paul, 1975), 282,



two cultures, we learn about each culture’s “typology of the strange.”® The

political and religious ideologies behind these typologies are also illuminated:
the imperial Mandate of Heaven in China and the temporally belated chosen
people in Israel. The different perspectives on giants point to the importance of
hybrid forms in each culture’s self-fashioning.

This type of perspectival anthropology also illuminates modern
constellations of thought. We moderns tend to be skeptical of the existence of
giants for a variety of reasons, including what Weber called the rationalizing
process of “the disenchantment (Entzauberung ) of the world.”® This process
has analogues and precedents in ancient China and Israel. The founder of
Chinese historiography, Sima Qian, wrote in his Shiji (ca. 100 BCE): “As for
the strange beings illustrated in the ‘Basic Annals of Yii’ and in the
Shanhaijing, 1 do not dare speak about them.” © As Nicola Di Cosmo
comments, “This passage constitutes the most direct evidence of the
historian’s quest for a non-mythological, observable, and empirically testable
knowledge of foreign lands.”® On the biblical side, the allegorist Philo of
Alexandria (1st cent. CE) maintained that the concept of giants in the Bible is
meant non-literally: “He [ Moses ] uses this name analogically, when he wishes
to indicate excessive size of body.”® Philo rationalizes the giants by redefining
the terms, an exegetical move adopted by many interpreters in Jewish and
Christian traditions.

Chinese interpreters also appealed to figurative language in order to
maintain the veracity of the Shanhaijing’s hybrid creatures. As Strassberg
observes, the scholar Bi Yuan (1730-1797) “argued that the book was not at

all concerned with discussing the strange, for if the language were understood

@ See Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways
Through Mountains and Seas, 43.

@ H. H. Gerth and C. Wright Mills, eds. From Max Weber: Essays in Sociology (New York:
Oxford University Press, 1958), 139-140.

@ Trans. Nicola Di Cosmo, Ancient China and Its Enemies: The Rise of Nomadic Power in East
Asian History (Cambridge: Cambridge University Press, 2004), 292.

@ Trans. Nicola Di Cosmo, Ancient China and Its Enemies: The Rise of Nomadic Power in East
Asian History, 292.

® Philo, Questions and Answers on Genesis, ed. and trans. Ralph Marcus (LCL 380; Cambridge:
Harvard University Press, 1953), 60-61.
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figuratively, even the most fantastic descriptions could be seen to refer to

actual creatures or foreign peoples.” @ The category of the figural allows the
classic text to preserve its truthful representation of reality.

In 1869 Theodor Noldeke took a step that these interpreters could not,
describing the giants as fictional creatures of folklore: the giants “were for the
Hebrews about the same as the Hunen for our people and the Joten for the
Scandinavians.”® This perception of the biblical giants as fictive rests on a
comparison with other giants, whose nature is shaped by the background
category of folklore. This category, constructed in the mid-nineteenth century,
has, as Dan Ben Amos observes, “a triad of attributes — traditionalism,
irrationality, and rurality.” ©® For the modern scholar, giants are what other
people believe, primarily peasants and premoderns. In the Folk-Studies
Movement in China of the 1920’s and 30’s, scholars brought this perspective to
bear on the Shanhaijing.? Here too, the conceptual and affective responses to
anomalous creatures are determined by the local classificatory system.

For us moderns, the status of giants remains perspectival, but when we
see them in our classic texts, they no longer look back at us. In a sense, our
understanding of how thought, words, and worlds relate still includes their
hybridity, marking a difference with others in space and time. The giants
animate our cultural maps and genealogies, even as they no longer exist in the

landscapes of the real world.

@ Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways
Through Mountains and Seas, 25.

@ Theodor Néldeke, Untersuchungen zur Kritik des alten Testaments (Kiel: Schwers, 1869),
161; see also Theodor H. Gaster, Myth, Legend, and Custom in the Old Testament (2 vols.; New
York: Harper & Row, 1969), 1. 311-312.

@ Dan Ben Amos, “The Idea of Folklore: An Essay,” in Folklore Concepts: Histories and
Critiques (Bloomington: Indiana University Press, 2020), 1.

@ Trans. Richard Strassberg, A Chinese Bestiary: Strange Creatures from the Guideways
Through Mountains and Seas, 27-28.
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The Rise of Holy Mountains: Historical Traditions
of Zion and Sinai in the Hebrew Bible’

JIANG Zhenshuai

Abstract: The traditions of the holy mountains, which refer
primarily to Mount Zion and Mount Sinai, are presented prominently
in the biblical writings. The tradition of Mount Sinai has long been
conceived as the starting point for discussion of the chronological
relationship between Mount Zion and Mount Sinai. However, with
the discovery of new archeological data and new insights into the
compositional history of the Torah over the last several decades,
there have been increasing voices arguing that the relationship
between the traditions of Mount Zion and Mount Sinai probably has a
more complex history than what has been perceived. Thus, the
historical interactions of the two mountains have to be reconsidered.
This article will contextualize the historical development of the
traditions of the holy mountains against the background of the
historical experiences of the Jerusalem temple in the Babylonian exilic
and early Persian periods. It will argue that the interactions of the
traditions of Zion and Sinai eventually led to a historical transformation

from the traditions of the former to those of the latter.

% This article is a part of a research project of the Humanities and Social Sciences Foundation of the
Ministry of Education of China ( The Interrelations between Legal and Prophetic Traditions in the Hebrew
Bible; Project No. 20YJC730002).

#x Jiang Zhenshuai, Associate Researcher, Center for Judaic and Inter-Religious Studies, Shandong

University.
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| . Introduction to Traditions of Holy Mountains in Ancient Israel

The traditions of the holy mountains in the ancient Israelite religion refer
primarily to Mount Zion and Mount Sinai. In biblical writings, Mount Zion and
Mount Sinai are constructed rhetorically as two important natural places at the
geographical level, and as sacred places on the symbolic level.Y Mount Sinai is
constructed not only as a place where the Israelites receive YHWH’s
revelation, but also as the place where Moses, as the leader of the Israelites,
receives the law and make a covenant with YHWH. It eventually becomes a
place with religious significance, wherein the identity of Israelites is defined by
an association with the covenant of YHWH.® Mount Sinai’s broader narrative
context is that of the Israelites wandering in the Sinai wilderness, and is thus
closely connected with the Exodus narrative. The tradition of Mount Zion, on
the other hand, is closely linked with the city of Jerusalem and the Jerusalem
temple.? Compared to the term “Sinai,” the term “Zion,” however, is
primarily presented outside of the Torah.

From the perspective of the biblical narrative, the tradition of Mount Sinai

@ Jon D. Levenson, Sinai and Zion: An Entry into the Jewish Bible (San Francisco: Harper &.
Row, 1987); George J. Brooke, “Moving Mountains: From Sinai to Jerusalem,” in The Significance of
Sinai; Traditions about Divine Revelation in Judaism and Christianity, eds. George J. Brooke et al.
(Leiden and Boston: Brill, 2008), 73-89; Konrad Schmid, A Historical Theology of the Hebrew Bible ,
trans. Peter Altmann (Grand Rapids, MI: Eerdmans, 2019), 412-424; Andreas Bedenbender, “Warum am
Horeb? Zur Lokalisierung von Gottesoffenbarungen in der Hebraischen Bibel,” BK 66 (2011): 219-223.

@ Graham 1. Davies, “Mount Sinai,” in The Anchor Bible Dictionary VI, ed. David N. Freedman
(New York: Doubleday, 1992), 47-49; Stefan Timm, “Sinai,” in Theologische Realenzyklopidie XXX,
ed. Gerhard Miiller (Berlin: De Gruyter, 2000), 283-285; Christoph Dohmen, Exodus 19-40 (Freiburg:
Herder, 2004), 52-57.

@ Martin Metzger, “Zion: Gottes Berg, Gottes Wohnung, Gottes Stadt,” in Laetare Jerusalem :
Festschrift zum 100 jihrigen Ankommen der Benediktinerminche auf dem Jerusalmer Zionsberg , ed.

Nikodemus C. Schnabel ( Miinster: Aschendorff, 2006 ), 41-63; Eckart Otto, “1¥ sijjon,” in

Theologisches Wirterbuch zum Alten Testament VI, eds. G. Johannes Botterweck et al. ( Stuttgart:
Kohlhammer, 1989), 994-1028; W. Harold Mare, “Zion,” in The Anchor Bible Dictionary VI, 1096-1097.
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appears much earlier than that of Mount Zion. From a historical perspective,

however, the issue is more complicated. While there is still a possibility that
the tradition of Mount Sinai is an ancient tradition in Israelite history, it is
becoming increasingly plausible that the Sinai tradition in its present form,
l.e., associated with the revelation of YHWH, is a later construct. Traditional
perceptions of the relationship between the traditions of Sinai and Zion need to
be reconsidered.? This article will first discuss how the tradition of Mount
Zion, with its religious significance, originated in the late Judean context, and
then analyze the historical process of transformation from the tradition of
Mount Zion to that of Mount Sinai in the exilic and the postexilic periods.
Lastly, it will point out that the interactions of the traditions of Mount Zion and
Mount Sinai were mainly shaped by the fall of the Jerusalem temple in the

Babylonian Exile.

IT. The Rise of the Tradition of Mount Zion in the Late Judean Context

The term “Zion” in the biblical narrative has multiple meanings. It was
generally associated with Mount Zion and the city of Jerusalem. Most of the
texts referring to the Zion tradition appear in the prophetic writings such as
Isaiah and in The Book of Psalms. The earlier traditions of Mount Zion are
presented in Isa. 1, 8; Ps. 46, 48, 76, 84, 87. The basic features of the early
tradition of Mount Zion should thus be deduced from these texts.?

Isa. 8 is generally considered to be the core text of Isa. 1-12 and, as such,

is an important window into understanding the beginning of the composition of

The Book of Isaiah in the 8th century BCE.® There is a statement about the

@ See, e.g., Konrad Schmid, A Historical Theology of the Hebrew Bible , 412-424.

@ Corinna Korting, Zion in den Psalmen (Tiibingen: Mohr Siebeck, 2006); Ulrich Berges, “Die
Zionstheologie des Buches Jesaja,” EsBib 58 (2000): 167-198; Ronald E. Clements, “Zion as Symbol and
Political Reality: A Central Isaianic Quest,” in Studies in the Book of Isaiah, eds. Jacques Van Ruiten
and Marc Vervenne (Leuven: Peters, 1997), 3-17.

@ Reinhard G. Kratz, The Prophets of Israel , trans. Anselm C. Hagedorn and Nathan MacDonald
(Winona Lake: Eisenbrauns, 2015), 40-45; Konrad Schmid, “The Origins of the Book of Isaiah,” in
Sibyls, Scriptures, and Scrolls: John Collins at Seventy, eds. Joel Baden, Hindy Najman, and Eibert
Tigchelaar ( Leiden: Brill, 2017), 1166-1185; Uwe Becker, Jesaja — won der Botschaft zum Buch
(Gottingen: Vandenhoeck & Ruprecht, 1997).



close connection between YHWH and Zion in Isa. 8: 18. Here, Zion is

understood as a dwelling place for YHWH. This notion demonstrates the
typical traditional perception of the relationship between YHWH and Mount
Zion: YHWH resides on Mount Zion and from there YHWH protects the city
of Jerusalem and its citizens.®

The tradition of Mount Zion as the “holy mountain” can be found in Ps. 48
(e.g., Ps. 48:2 [Eng. 48:1]).% Psalm 48 also states the significance of the
relationships between Mount Zion and the city of Jerusalem.® Psalm 48
presents Mount Zion as a place belonging to YHWH, who “has shown himself
a sure defense” (Ps. 48:4 [Eng. 48:3]). In this appraisal of Mount Zion
Jerusalem is understood as being protected from YHWH who resides on it.
With the notion of Mount Zion as the residential place of YHWH, Ps. 48
therefore also includes a typical traditional idea of Mount Zion: YHWH is
portrayed as ruling from Mount Zion, and the appearance of YHWH on Mount
Zion ensures the stability and security of the city of Jerusalem and the state of
Judah. The notion of YHWH living on Mount Zion further strengthens the
concept of an invulnerable Jerusalem.

In the broad cultural context of the ancient Near East, the concepts of
holy mountains such as Zion are not exceptional. The notion of Zion as a
divine residential place stems from a similar cultural background. The entire
formation of the Zion theology, which portrays Mount Zion as being capable of

protecting Jerusalem and the temple with the presence of the divine power,

@ Konrad Schmid, “Zion bei Jesaja,” in Zion: Symbol des Lebens in Judentum und Christentum ,
eds. Tanja Pilger and Markus Witte (Leipzig: Evangelische Verlagsanstalt, 2013), 9-23.

@  All translations of biblical texts are from the NRSV.

@ Corinna Kérting, Zion in den Psalmen, 165-177.

@ Richard Clifford, The Cosmic Mountain in Canaan and the Old Testament (Cambridge MA.:
Harvard University Press, 1972); Klaus Koch, “l;[azzi-@afén—Kasion; Die Geschichte eines Berges und
seiner Gottheiten,” in Religionsgeschichtliche Beziehungen zwischen Kleinaisien, Nordsyrien und dem
Alten Testament , Internationales Sym posion Hamburg 17-21. Mdrz 1990 , eds. Bernd Janowski et al.
(Freiburg: Universititsverlag; Gottingen: Vandenhoeck & Ruprecht, 1993), 171-223; Johannes Renz,
“*Jahwe ist der Gott der ganzen Erde’: Der Beitrag der auBerkannonischen althebriaischen Texte zur
Rekonstruktion der vorexilischen Religions-und Theologiegeschichte Paldstinas,” in Israel zwischen den
Mcdchten : Festschrift fiir Stefan Timm zum 65. Geburtstag, eds. Friedhelm Hartenstein and Michael
Pietsch (Miinster; Ugarit-Verlag, 2009), 289-377.
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was probably significantly influenced by the Neo-Assyrian force’s unsuccessful

invasion of the city of Jerusalem in the late 8th century BCE. This invasion and
the subsequent retreat of the Neo-Assyrians can be arguably conceived as a
critical turning point for the formation of the Zion theology.?

In the late 8th century BCE, the force led by the Neo-Assyrian king
Sennacherib attacked Jerusalem after conquering the northern kingdom of
Israel. The invasion of Jerusalem, however, was unaccomplished; Sennacherib
abandoned the invasion and his force retreated. The Neo-Assyrians’ surprising
and unexpected departure from their siege of Jerusalem is arguably attributable
to the Judean king Hezekiah’s promise of a hefty tribute tax to the Neo-
Assyrian Empire (see, e.g., 2 Kgs. 18:13-16). It is important to note that the
same historical event is also reflected in Isa. 36-39 and Ps. 46 and 48, each with
its own particular theological adaptations and interpretations.? According to
Isa. 36-39, for example, the Neo-Assyrians’ retreat from Jerusalem is mainly
due to YHWH’s protection of Jerusalem from atop Mount Zion (e.g., Isa. 37:
22, 32).91t is probably also in this historical context that the notion of Zion
reflected in Ps. 46 and Ps. 48 was formed, presenting the city of Jerusalem and
the Jerusalem temple as being invulnerable. The rise of Zion theology should
therefore be attributed to the late Judean context, presenting a stable mountain

and an indestructible city with the protection of YHWH on Mount Zion.®

@ Eckart Otto, Das antike Jerusalem: Archiologie und Geschichte ( Munich: Beck, 2008);
Thomas Rémer, The Invention of God, trans. Raymond Geuss (Cambridge MA.: Harvard University
Press, 2015), 182-187; Ronald E. Clements, Isaiah and the Deliverance of Jerusalem : A Study of the
Interpretation of Prophecy in the Old Testament (Sheffield: JSOT, 1980), 84-86; Jan C. Gertz et al.,
eds. T&T Clark Handbook of the Old Testament: An Introduction to the Literature, Religion and
History of the Old Testament (London; T&.T Clark, 2012), 416.

@ Raymond F. Person, “ [l Kings 18-20 and Isaiah 36-39: A Text Critical Case Study in the
Redaction History of the Book of Isaiah,” ZAW 111 (1999): 373-379.

@  Christopher R. Seitz, Zion’s Final Destiny: The Development of the Book of Isaiah; A
Reassessment of Isaiah 36-39 (Minneapolis: Fortress Press, 1991), 228.

@ Herman Spiekermann, “Stadtgott und Gottesstadt: Beobachtungen im Alten Orient und im
Alten Testament,” Bib 73 (1992): 1-31; Matthias Kockert, “Wie kam das Gesetz an den Sinai?” in
Vergegenwiirtigung des Alten Testaments: Beitrige zur biblischen Hermeneutik ;. Festschrift fiir
Rudolf Smend , ed. Christoph Bultmann (Géttingen: Vandenhoeck &. Ruprecht, 2002), 13-27.



Ill. Historical Transformation from Mount Zion to Mount Sinai

A. The Development of the Tradition of Mount Sinai

In the history of the development of the ancient Israelite religion, Mount
Sinai is also a significant and prominent spatial image that embodies a strong
sense of holiness. The biblical Mount Sinai is embedded in the present grand
narrative from Exodus to Numbers, which consist of the traditions of the Sinai
wilderness, lawgiving, and divine revelation.?

The possible original independence of the tradition of Mount Sinai from its
narrative context has already been observed since the 19th century. It has taken
a complicated redactional process before the tradition of Mount Sinai
incorporated into the present Exodus narrative. According to Julius
Wellhausen, its earliest form has probably already acquired some divine
components. It was perhaps only at a later stage that it has gradually become
closely related to the themes of YHWH’s lawgiving at Sinai and the wandering
of the Israelites in the wilderness.? In the middle of the last century, Gerhard
von Rad also looked into the relationship between the Sinai tradition and the
Exodus tradition. He argued that they are two independent traditions that were
integrated on the compositional level only at a later stage.?

Whether or not Mount Sinai was originally an independent theme
embedded within the Exodus narrative, as a tradition it has long been
considered to constitute the beginning of the history of the Israelites who
received the revelation from YHWH at Sinai. In this sense, Mount Sinai was a
place where the Israelites and their relationship to YHWH was defined. The
perception of Mount Sinai as a place of YHWH’s revelation has, accordingly,

long been considered as constituting the background of the discussion about the

@ Wolfgang Oswald, Israel am Gottesberg : Eine Untersuchung zur Literargeschichte der vorderen
Sinaiperikope Ex 19- 24und deren historischem Hintergrund (Freiburg: Universititsverlag; Gottingen:
Vandenhoeck &. Ruprecht, 1998); Manfred Gérg, “Der Sinai. ‘(der Berg) des Erzgebietes’?” BN 54
(1990) . 12-18.

@  Julius Wellhausen, Prolegomena zur Geschichte Israels (Berlin: Reimer, 1886), 358-360.

@ For a review of the discussion of Gerhard von Rad on Sinai tradition, see, e.g., Herbert B.
Huffmon, “The Exodus, Sinai and the Credo,” CBQ 27 (1965): 101-113.
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relationship between Mount Sinai and Mount Zion, indicating that the tradition

of Mount Sinai is much older than the tradition of Mount Zion.

In the last several decades, however, interpretations of the relationship
between Sinai and Zion have become increasingly diverse and complex.? The
new understanding of the interaction between Mount Sinai and Mount Zion is,
first, based on the reevaluation of the texts outside the Torah regarding the
tradition of Mount Sinai. Compared to the Torah, in which there are numerous
texts referring to the tradition of Mount Sinai, texts outside the Torah
containing such references are few. Furthermore, these texts show the
relatively different features of Mount Sinai from those portrayed in the Torah.
For instance, although the text in Ps. 106:19 refers clearly to Mount Sinai, it
does not mention lawgiving by YHWH. It is also noteworthy that while Jug.
5:4-5, Hab. 3:3 and Ps. 68:9 (Eng. 68:8) — which are also considered
important texts referring to the Sinai tradition — mention the “Mount of God”
with or without referring to Sinai, there are no specific statements about the
spatial relationship between YHWH and Sinai.? These texts probably
demonstrate more ancient traditions about Mount Sinai in the Israelite culture,
in which Mount Sinai was understood only as a place where YHWH appeared,
but did not yet involve the traditions of lawgiving, covenant establishment, or
wandering in the wilderness. It is only in the later texts that there is a
combination of the traditions of Mount Sinai and lawgiving. The predominant
example is from Neh. 9, which refers to Mount Sinai and the tradition of
lawgiving together (e.g., Neh. 9:13-14). Furthermore, it is important to note
that the Priestly texts, which are generally considered to be from the early
Persian period, only mention Sinai as the wilderness — rather than as the
mountain — in the Priestly Sinai pericope.?

Second, the new interpretations of the interaction between Sinai and Zion

@ For an overview, see Konrad Schmid, A Historical Theology of the Hebrew Bible , 412-424.

@ Martin Leuenberger, “Jhwhs Herkunft aus dem Siiden: Archéologische Befunde — biblische
Uberlieferungen — historische Korrelationen,” ZAW 122 (2010): 1-19.

@ Konrad Schmid, “Der Sinai und die Priesterschrift,” in “Gerechtigkeit und Recht iiben” (Gen
18,19): Studien zur altorientalischen und biblischen Rechtsgeschichte, zur Religionsgeschichte Israels
und zur Religionssoziologie : Festschrift fiir Eckart Otto, eds. Reinhard Achenbach and Martin Arneth
(Wiesbaden: Harrassowitz, 2009), 114-127.



are significantly influenced by the reconstruction of the intellectual history of

ancient Israel since the mid-1970s. This reconstruction is particularly concerned
with the concept of the “covenant”. As one of the important themes referring
to the relationship between YHWH and the Israelites, the concept of the
covenant is generally associated with Mount Sinai, that is, YHWH establishes
the covenant with the Israelites through Moses at Sinai. However, given the
increasing emphasis on the influence of Neo-Assyrian culture on the history of
ancient Israel, the concept of the covenant has gradually come to be recognized
as having been influenced by the model of the vassal treaty established between
the Neo-Assyrian power and its vassal states.? The reevaluation of the concept
of the covenant is primarily motivated by Neo-Assyrian documents such as
Esarhaddon’s Succession Treaty. The similarities between the Neo-Assyrian
vassal treaty and the covenant established between YHWH and the Israelites
support the idea that the origination of the notion of the covenant in the biblical
narratives should not have been earlier than the 8th century BCE.? Therefore,
the historical relationships among the covenant and the Exodus tradition, the
historical development of the tradition of Mount Sinai, and the narrative
background of the latter need to be reconstructed.

Lastly, the new understanding of the development of the tradition of
Mount Sinai and its narrative function accompanies new insights into the
composition of the Torah. There is a growing emphasis on the exilic profile of
the Torah, emphasizing that the formation of the Torah should be understood
according to the historical event of the Babylonian exile.?¥’ The exilic features
presented in the Torah are increasingly interpreted in historical terms against
the background of the late Babylonian and early Persian periods. The

embedding of the tradition of Mount Sinai within the Exodus tradition is thus

@ The significant influence of Assyrian culture on the biblical covenants is emphasized by Lothar
Perlitt, Bundestheologie im Alten Testament (Neukirchen-Vluyn: Neukirchener Verlag, 1969); see also,
Eckart Otto, Das Deuteronomium : Politische Theologie und Rechtsreform in Juda und Assyrien
(Berlin: De Gruyter, 1999).

@ Bernard M. Levinson and Jeffrey Stackert, “Between the Covenant Code and Esarhaddon’s
Succession Treaty: Deuteronomy 13 and the Composition of Deuteronomy,” JAJ (2012): 123-140.

@ Jean-Louis Ska, Introduction to Reading the Pentateuch , trans. Sr. Pascale Dominique (Winona
Lake: Eisenbrauns, 2006), 217-229.
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gradually placed in the exilic and postexilic periods.

Given the above considerations, it is obvious that the tradition of Mount
Sinai may have been ancient and independent. It was probably originally
formed as tradition in which YHWH appeared as the God of the Israelites, but
without the traditions of the establishment of the covenant, the lawgiving, or
the wanderings in the wilderness. It is only after a long historical development
of the tradition that Mount Sinai has become a mountain of divine revelation.

B. From Mount Zion to Mount Sinai

The reinterpretation of the Sinai tradition must be associated with an
understanding of the historical development of the Zion theology. While the
survival of Jerusalem and the temple influenced the formation of the Zion
theology, the destruction of Jerusalem and the fall of the temple caused by the
Neo-Babylonian Empire challenged the traditional notion of Mount Zion and
urged a transformation of its religious attributions. As discussed, the
traditional understanding of Mount Zion emphasizes that Mount Zion assures
the stability and indestructibility of the city of Jerusalem. However, the fall of
Jerusalem and the Jerusalem temple, led by Nebuchadnezzar in the 6th century
BCE, makes the transformation of the traditional Zion theology necessary.®

The alternative to the preexilic notion of Zion as the divine residential
place and protectorate of Jerusalem is presented in Isa. 40-66, which is
traditionally divided into Isa. 40-55 and Isa. 56-66 as two independent units.?
There are increasing debates about the specific relationship between Isa. 40-55
and 56-66 on the compositional level; however, Isa. 40-55 can still be
considered to be from the exilic period while Isa. 56-66 can be dated to the

Hellenistic period, on the basis of the different historical backgrounds

@® Konrad Schmid, “The Canon and the Cult: The Emergence of Book Religion in Ancient Israel
and the Gradual Sublimation of the Temple Cult,” JBL 131 (2012): 289-305.

@  Andrea Spans, Die Stadtfrau Zion im Zentrum der Welt : Exegese und Theologie von Jes 60-62
(Gottingen: V& R Unipress, 2015); Antti Laato, “Understanding Zion Theology in the Book of
Isaiah,” in Studies in Isaiah: History, Theology and Reception, eds. Tommy Wasserman, Greger

Andersson, and David Willgren (London: Bloomsbury T &.T Clark, 2017), 22-46.



and religious thoughts they demonstrate.? The transformation of the preexilic

notion of Zion can be found in Isa. 40, in which exile is an important topic.
Zion, in Isa. 40, is equated with the city of Jerusalem, and is presented as a
different concept from that in the preexilic period: it is apparently no longer
impregnable but has been abandoned by YHWH (Isa. 40:1-11). This notion of
the weak and abandoned Zion should be understood in the context of the loss of
Jerusalem and the temple in the 6th century BCE. Still, the Zion of Isa. 40 is
understood as an important space for the Israelites. There is a strong
expectation of the return to Zion, which may be perceived as corresponding to
the theme of the Israelite exodus, strengthening the relationship between
Mount Zion and YHWH in a hopeful voice.

In addition to the Isaiah tradition, Jer. 6 reappropriates the preexilic
notion of Mount Zion with the Babylonian exile as its narrative background. In
Jer. 6, similarly to Isa. 40, the connotation of Zion is extended to include the
whole city of Jerusalem. Zion is no longer constructed as a place of divine
residence and manifestation, but has rather become turbulent and vulnerable.
This perception becomes clearer when Jer. 6 is compared with Ps. 48, which
presents the typical preexilic notion of Zion. There are significant adaptations
and repatriations of Ps. 48’s notion of Zion by Jer. 6 in the exilic context.? In
the historical context of the loss of Jerusalem and the fall of the temple, the
connotation of Mount Zion is extended beyond the mountain itself to the whole
city of Jerusalem. By contrast, Mount Zion is no longer a place for protecting
Jerusalem in the exlic period, which has become turbulent and vulnerable.

It is probably in this historical context of the development of Zion
theology that a historical transformation emerged from the tradition of Mount
Zion to that of Mount Sinai on both the symbolic and cultural levels. The
transformation of the tradition of Mount Zion to that of Sinai is prominently

presented in the Sinai pericope from Exod. 19 through Num. 10. Mount Sinai is

O Uwe Becker, “Das Jesajabuch als Jesajas Buch: Zu neuesten Entwicklungen in der
Prophetenforschung,” TRev 104 (2008): 3-14; Hugo G. M. Williamson, The Book Called Isaiah :
Deutero-Isaiah’s Role in Com position and Redaction (Oxford: Clarendon, 1994).

@ Konrad Schmid, “The Canon and the Cult: The Emergence of Book Religion in Ancient Israel
and the Gradual Sublimation of the Temple Cult,” 302-303.
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especially associated with the concept of the covenant established between YHWH

and the Israelites. This is presented in Exod. 19-24 and 32-34. In the Sinai pericope,
the concept of the covenant no longer takes Jerusalem and the temple as the basis for
its development. The place where the covenant is established between YHWH and
the Israelites is, rather, transformed from Jerusalem to remote Mount Sinai, which
is also difficult to be located precisely.?

The transformation from Zion to Sinai can also be found in the Priestly
texts, while the concept of Sinai in the Priestly texts essentially refers to the
wilderness rather than the mountain.? In the Priestly texts originating from
the exilic and the postexilic periods, the center of the worship cult is no longer
linked with the Jerusalem temple, but is dramatically transferred to the
wilderness of Sinai, where it is rendered as the space for the Israelite
wanderings. Furthermore, according to the Priestly texts, the tabernacle
constructed in the wilderness of Sinai was understood to be the place where
YHWH could appear.® The residential place of YHWH is also understood as a
dwelling among the Israelites.

An alternative to the preexilic notion of Zion as the residential place of
YHWH protecting Jerusalem and the temple thus accompanies the rise of the
theological appropriation of the Sinai tradition. In this sense, it is not a
development from the tradition of Sinai to a tradition of Zion; rather, it is a
transformation from the tradition of Zion to that of Sinai. It is ultimately from
Mount Sinai that the covenant is established between YHWH and the
Israelites. Mount Sinai acquires the nature of holiness when combined with the
tradition of the covenant. The rise of the Sinai tradition in its present form in
the Torah thus corresponds with the alternative to the traditional Zion
theology, which has to be intellectually reappropriated because of the fall of

Jerusalem and the loss of the temple.

@® Konrad Schmid, The OIld Testament: A Literary History, trans. Linda M. Maloney
(Minneapolis; Fortress Press, 2011), 140-141.

@ Konrad Schmid, “Der Sinai und die Priesterschrift,” 114-127.

@ Mark George, Israel’s Tabernacle as Social Space (Atlanta: Society of Biblical Literature, 2009).
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IV. The Separation and Integration of Sinai, Zion,

and the Jerusalem Temple

Whether in the preexilic or the postexilic period, the interactions between
traditions of Mount Zion and Mount Sinai are connected directly with the fall
and rise of the Jerusalem temple.® The traditions of Mount Zion and Mount
Sinai were adapted or reinterpreted around the Jerusalem temple’s historical
experiences. Specifically, the transformation from Zion to Sinai in the exilic
and postexilic periods is primarily based on the reorientation of the concept of
the Jerusalem temple. This transformation is primarily indicated in the Priestly
texts and the Deuteronomistic texts.

Although the origination of the Deuteronomistic texts can be dated to the
late Judean period, the systematic formation of the Deuteronomistic texts as a
whole is dated to the exilic and postexilic periods.? The Deuteronomistic
tradition gives its own particular interpretation of the fall of Jerusalem and the
loss of the temple. The Deuteronomistic idea that originated in the preexilic
period primarily concerns the centralization of the cult and the purification of
the worship. The Deuteronomistic texts in the exilic period, however, have to
interpret the contemporaneous situation of the fall of the Jerusalem temple. On
one hand, the notion of the covenant established in the Deuteronomistic
tradition is based on the conditional propositions that the Israelites should obey
the instructions of YHWH. On the other hand, the place where the covenant is

definitely established is Mount Sinai, which is rendered by the Deuteronomistic

@ Martin Metzger, “Zion: Gottes Berg, Gottes Wohnung, Gottes Stadt,” 41-63; Michael Tilly,
Jerusalem-Nabel der Welt . U/Jerlieferung und Funktionen von Heiligtumstraditionen im antiken Judentum
(Stuttgart: Kohlhammer, 2002); Herman Spiekermann, “Stadtgott und Gottesstadt: Beobachtungen im Alten
Orient und im Alten Testament ,” 1-31.

@ Thomas Roémer, The So-Called Deuteronomistic History: A Sociological Historical and
Literary Introduction (London: T &.T Clark, 2005); Thomas Rémer, “From Deuteronomistic History
to Nebiim and Torah,” in Making the Biblical Text : Textual Studies in the Hebrew and Greek Bible , ed.
Innocent Himbaza (Fribourg / Gottingen: Academic Press / Vandenhoeck & Ruprecht, 2015), 1-18.
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tradition as the Horeb (e. g., Horeb; Deut. 5-11).Y The concept of the

covenant in the Sinai pericope was initially influenced by the preexilic
Deuteronomistic understanding of the covenant, which was then appropriated
into the postexilic period. According to the basic Deuteronomistic ideas, the
total obedience of the Israelites to the instructions of YHWH is the assurance
of the wellness of the Israelites. The basic Deuteronomistic ideas are still
concerned with the reestablishment of the Davidic kingdom. The Sinai events
in the Deuteronomistic ideas thus became the fundamental basis for the
development of ancient Israel with the expectation of the restoration of
Jerusalem.

As with the Deuteronomistic texts, the Priestly texts also demonstrate
historical reflections about the fall of Jerusalem and the temple. However, the
Priestly texts present different reactions from the Deuteronomistic tradition.
Particularly, the Priestly texts indicate an alternative view of the notion of the
covenant established between YHWH and the Israelites. By contrast with the
Deuteronomistic tradition associating the covenant with the law at Sinai, the
Priestly version of the Sinai pericope does not emphasize the covenant in the
wilderness of Sinai.? Further, the Priestly texts highlight the unconditional
covenant for the Israelites as a whole, and there is an absence of the Israelites’
obedience to the law as the assurance of their relationship with YHWH. The
Priestly texts’ view of the covenant is primarily indicated by the narrative of
the covenant established by YHWH to Noah (Gen. 9) and Abraham (Gen.
17).9 Furthermore, while the Priestly texts were probably influenced by the notion
of the cultic centralization advanced by the Deuteronomistic ideas, the tabernacle is
constructed as the important cultic space according to the Priestly texts.

Therefore, the Priestly texts and the Deuteronomistic texts show different

understandings and reactions to the fall of Jerusalem and the loss of the

@ The Deuteronomistic tradition probably rendered Mount Sinai as Horeb because of the particular
relationship with Edom, from which the ancient Sinai tradition likely originated. See Lothar Perlitt, “Sinai
und Horeb,” in Beitrige =zur alttestamentlichen Theologie: Festschrift fiir Walter Zimmerli
(Gottingen: Vandenhoeck, 1977), 302-322.

@ Konrad Schmid, “Der Sinai und die Priesterschrift,” 114-127.

@  For the establishment of the covenant in the Priestly texts, see Konrad Schmid, A Historical
Theology of the Hebrew Bible , 152-154.,



temple, Both the Priestly and the Deuteronomistic texts demonstrate the

historical transformation from Zion to Sinai, although the Priestly texts render
Sinai mainly as the wilderness rather than the mountain. The Priestly and the
Deuteronomistic texts, however, give different interpretations of the
relationships among Zion, Sinai, and the Jerusalem temple. The
Deuteronomistic tradition emphasizes that the definite covenant was
established at Sinai. For the Priestly texts, however, the relationship between
YHWH and the Israelites has already been assured by the covenants
established with Noah and Abraham. Moreover, while the Deuteronomistic
tradition still considers Jerusalem the center for the restoration of the Davidic
dynasty, the Priestly texts present the tabernacle constructed in the wilderness
of Sinai was for the appearance of YHWH. The alteration of the preexilic
theology of the Jerusalem temple thus significantly influenced the historical

encounters between the traditions of Zion and Sinai.

V. Conclusions

The discussions above show a historical transformation from the traditions
of Mount Zion to those of Mount Sinai in the exilic and postexilic periods.
Mount Zion, in the preexilic period, was conceived of as a divine residential
place from which YHWH protected the city of Jerusalem. The formation of the
Zion theology was motivated by Jerusalem’s survival of the Neo-Assyrian
invasion in the late 8th century BCE. After the fall of Jerusalem and the loss of
the temple in the early years of the 6th century BCE, the traditional Zion
theology underwent a fundamental alteration. The historical encounter between
the traditions of Mount Zion and Mount Sinai has started during the exilic
period. While the Sinai tradition is originally an independent ancient Israelite
tradition, it is in the context of the transformation from the traditions of Zion
to those of Sinai that Mount Sinai has started to become an important place for
the formation of the relationship between YHWH and the Israelites.

In the historical transformation from Mount Zion to Mount Sinai, the
Priestly texts and the Deuteronomistic texts show a different understanding of
the relationship between Sinai and Zion. While the Deuteronomistic tradition

perceives the conditional covenant established at Mount Sinai as important to
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the Israelites, with the expectation of the restoration of the Davidic dynasty,

the Priestly texts construct Sinai as the wilderness in which YHWH lives
among the Israelites and the covenant was understood to have already been
established before the Sinai pericope. On the whole, from a historical view, it
could be argued that there is a transformation from the traditions of Mount
Zion to Mount Sinai with the reinterpretations of the relationship between

YHWH and Israelites in the late Babylonian exilic and early Persian periods.
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Cultural Memory of the Patriarchal Narratives in Genesis
HUANG Wei

Abstract: In modern biblical scholarship, the patriarchal narratives in Genesis are usually
viewed as the self-definition of Israelite nation in later period rather than a factual record of the
origins of the Israelite nation. Firstly, this paper provides a brief review of the history of
scholarship. By doing so, one may find that the patriarchal narratives on the surface are
ancient family stories, yet the narratives are in fact consolidating the collective cultural
memory of the Israelite nation. Secondly, the paper will examine the cultural memory of
ancient Israelites on its neighboring communities against the narratives and the historical
background of West Asia. Besides, the composition of this cultural memory is also discussed
in this paper.

Key Words: Patriarchal Narratives, Israel, Cultural Memory, Genesis
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God and the Gods in the Pentateuch
TIAN Haihua

Abstract; Based on the theory of traditional source criticism and centered on the textual
examination of the four different sources in the Pentateuch, this thesis discusses God and the
gods therein to present the religious development and religious landscape of ancient Israel.
These four sources are the Yahwist, Elohist, Deuteronomist, and Priestly writings, which
represent four parallel yet incommensurate understandings of the past and of God. The thesis
lays special emphasis on the analysis of the Sinai revelation in the Deuteronomic and Priestly
writings and argues for their significance in the religious history of the Pentateuch. The
complex and diverse religious history in the Pentateuch is not a single evolution, but multi-
pronged development. Through rewriting and reconstructing God in their cultural memory,
the Israelites bid farewell to their polytheist past and embark on the new era of monotheism.

Key Words: Pentateuch, Source Criticism, God, Gods, History of Religion
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HRES S TR ORI R R E &, R L2 £ TR = — 2 1, i 4
LRI (14:9) o BB ATE AN BAE 5 5 A E—Sa VAT T,
W & kIR BUAR 7 BB R 7 VB R KR, B Se /A U P I PRIEE .

G, R A 8GE S T, AR e R AP IE X EAL (IS IE
SRR A E B Py A R SR 5 o B0 - Pl - A A (Naba-
apla-iddina, ZAJCHT 888—H{ 855 £F ) Iy A PH A i |, AT BH A b B (- R Ah (0 2 72
AR R B BRI =8 BB IR AR — . BRI BT R, MR

O el Rao Zongyi %8 1%, (I 45 T B¥ 82 3% ) [ Epic of the Exploration in Near East], (i FH
[Shenyang] : 17 7 #t & H! filt#t: [ Liaoning Education Press],1998),53,

@ B — M E AR OE T, R SERIE A ziqqurrat, BV B EE—Hs L, £%
W (Father Eric Burrows) 1A 24 7 58 i 52 bk 7 L E A8 (0 52 87 00, fib Bk L O 4 35 RAE (9 B 58 & 07
(hierocentric realism) , R RAEAH S O RE i BB Y rp T 38 16 B M 25 K HO R Ta) L 7GR
BE W, ZUEFEILEATEH P OEBE=H, 2 Father Eric Burrows, “Some Cosmological Patterns
in Babylonian Religion,” in The Labyrinth, ed. S. H. Cook (London: Society for Promoting Christian
Knowledge, 1935), 45-46, 7E i 24 2 W 9 £ A Bl T BO™ < 8", GeiA & MAEH Bl el — 40, %
EHREFHBGESE, 2. (BB - B R) (VI 61—65); W. G. Lambert, Babylonian Creation
Myths, 112-115,

@ AP TR BB RS B R EEE ((DAES ) 1 A6, 8,9, 11, 23, 24,25 11,
3EH 13T, 10 WH 5, 8,12, 16,19, 2177, 11 ®H 22 7)), BB ERMMENGIAE X, E&F
BEiA 2 RER B anCE R AL ) 88 3 B4 20 45U “IRMIEIR Fe A N, A A IR BH R EL, 76 B 106
(A2 BAFLER ZREAPDEM G AP EIER OEL” HESUEN R @, 20 2 E Archie Lee,
CETE (REA) 240 2 M EIFHD Y 5% 20 £ 75 ) [ Chinese Union Version Bible: Translation of Classics or
Religion Propagation ], W5 T (H L3 1 BUE DK : (R4 42) 24U -T ), 18 24 Xie Pinran, & K%Y
Zeng Qingbao %, (7% #k[ Hong Kong]: Verbum Press,2010),71—89,
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RIS, FEAE X — 20 A B S 2 SRR a ) B T2 T A T B 27 0
WAL GERINE 15 358 1—2 FIikd . MM, e REJE T IURIOIKREE? ifE6E(E
FEVRBYZE L, SERAT A EE MREA S M OESETEI AL S ) &8 28
1S TS FIREERS B AN B T b B B, BEE S T
TR EHE AR A E X

DL P i1 B A9 % 1L B R Aol o B RO — SRVA R 2 4E A
FHRFOE—EREE, MENFHRFANMEA R T RENER, MH
W R T A IE S EHL

DAV S S R A B S IRER, 2205 T 58 — a1 B 50 —m
MOBR E O, X H P EZFER R TR EMNDETRER SR Z R,
IR M e, SRR G, AR I R I AR ARG T SN0 . XN R AR rE RS2
FET A RN B SRR — R B B L™ R 1 B 15 28 A e s
Ao BNESEERERRN (ERHREE AEE T & RSN, 5
— 7 T ST (e AR B — P SRR B R B SR TR AT O o 7 TR A e T [ Y R R KRR
HARRAENO .5 WS — 00, A Re4ein La IR B 5 03 DU R 2, M
AEFSPAE B RO o (DAVEESFO) AR 28 328 11—19 1D FIRNE KA T
b BN, BSCKEED THESE AR (A BREA TR EBOR )
My P aP 2 BER 2 AT 2008 AR IR, 4890 B — e — i E 1 ELE
7, MmAFA A& _ERESRIE R R, BB B ATHLAL, IR F i Pk . &
AR O ) el A T B L G OR U B 5 B Bk e I B, DU R A — B 48
iBER,

@ X TRAMHEFESEHOIR, 20 70 Sun Yue, (5 RPGIT K FAERIE(FAREL) h i h8E
FE M )[ The Function and Significance of the Sun Image in the Hebrew Bible in Ancient West Asian], T
(R =20 4b)[ The World Religious Cultures], 2020 25 3 Hi[ 2020, Issue 3],39—46,
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Boundary and Order: Divine Oracles about the King of Tyre in Ezekiel 28:11-19
SUN Yue

Abstract: Through the analysis of the two images of “cherubim” and “cosmic mountain”
in the oracle of the king of Tyre in Ezekiel 28:11-19, this paper argues that the roles of the
cherubim representing Tyre as the guardians of the kingship and the Garden of Eden are
related to the abundance of the land, the life of mankind, the blessing of God, and the order
and security of the world. If the king of Tyre, symbolized as a cherub, did not clearly
recognize the boundaries between man and God and overstepped God’s authority, not only
would he be punished, but the whole world order would also be destroyed. As the cosmic
mountain is the center of the world, and the sole dominion of God over it is the only effective
factor in maintaining the cosmic order. A harmonious cosmic order brings not only a fruitful
world, but also a fair and just judgment.

Key Words: The Book of Ezekiel, King of Tyre, Cherubim, Cosmic Mountain
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(FREENNERLZ— AFEREBOY Hine”

L

[(FEYET L EL T 5CRIHIE)E 1 EHENTFHL"URE
(UELEF)F 1 EME 10 ZTHENWER"EREERN X T LF
R E IR, E(RRBEVE, ZXRRESFRFL BB T HmL"E
“HERTHTUMBEONE TR BN EEEN, TUR,“FHL”S
“HERTM R T(RREEIVOAXER, SHER,ZXREERE, T
WMWTETHARFE " HERETHORY., XEFRBLIAREZ %)@
BT mb"NFHFRERBAEF T A HR"FEABFHN R, &

AR Fo MR ma ‘aseh bereshith (K B F5E )X = B K HiEE ,jri
XEEWIE.ZERBEF R A AN, E w5 RN
Trom B Al A, M EB A RAEM LTS W& TR I sm W 1E
AT TR G R W T R @ka‘”ﬂ‘H i
KT ER"SEMNERARZ LT GHHARF B . EXEEGF,
“Trm it 5 N TR A A I A e R R AR A

[XEAYERRBAE(RBRIE,TFHR RO m; EEN
IF 3

v SRS B G5 I B — LT F RS R i 3R K O TR ) R
(19FZXB033) (9B B AL .
v R AR AT R R
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NG| AT AT EmIE”

B RN RETEE) VR — R B WA B, BB E5I 5" (“%
") B M 3RAA“IE 18 % (al-magala ; treatise) @5 — A~ H 1) (garad ) 2 fift FE 5
L ELAEFI S 45 (books of prophecy) B RFYHEBE Y & 37, 1K LR A7 26 2“7 A7 I
M7 (equivocal ), F 2 & “fiT EE B (derivative) , i8 A5 22 & “ AL U A] ()7
(amphibolous) , gk i , MBELHEHT IR = 15 BB LL 22 \RFE ARG T 1R 3,
WG, 052 e i, IR Bl A 5B A H Y R HBLE S8 KI1E & (book of the
prophets) UM A KB EFES (B E5I5,56—6/5—6), Lk “TEH"
W ERER”, EBIE T IARNCES), Fhibi &, (R EIEE) & — M aE
TEo Rifu, (R BHEEVEAE—B I EOMESEE, (KBRIEE)N L RNE(EL)
R A EE A NHERER, X—HMENHEREREREGZ 29 A5
BT IE R IO SR e AR H RIS BN B E B K2 MR T iR e R
EEEA DS RRFRNE.” (5 29 3,319/346; BULE=“F 5", 379/
415) o BBAMH AR TFomie " M Hh =187 7

HE(EERE)N G ESI S EH, AF @i, D a2 E(EREN)
(Mishneh Torah)BIZE]“TFR18" (ma ‘aseh bereshith ) F1“FRZELE” (ma ‘aseh
merkabah )Y fEiX B, ik — 5 FoR, “FFim e w5 T H 4 R (natural

O BZFRHEECKE Y DU K-FT R {18 (Judeo-Arabic) #5285 (¥ . it A-Brl H7 A8 5 DA A5 1A R 15
FESRORHIBTRLAIE) , I & Dalalatul al-ha'irin ,* 55 IR R Z TS 075 (AR B 44 Moreh Nevukhim
ARSCHICRK B TR ) 5| SURIE A IEAR (A Fu Youde 5BHY Guo Peng . ik & F Zhang Zhiping %, 57 9
[Jinan]: 111 & K% H Big 4t [ Shandong University Press], 2007/1998) L M Shlomo Pines #& 12 4% ( The
Guide of the Perplexed , trans. Shlomo Pines, Chicago, London: University of Chicago Press, 1963),
SICRIEFRE) , W SOE 51306k BT K R IR AR TS (7 /7 1T ) A Pines AR TUS (74 /75 ) o (2K i&TR
FEVB S i N RIS oy FoR B S SO A AR IE , IS5 [ SCER I TR R EH BTN B A4,

@ TEHEEETT T (Leo Strauss) % 2K, i H maqala — 17 & PHIL5 R MR iEEE) LA O£ 1tk
o X T maqala RILAAFKIBEXS R 16 ma’'amar (8 DL H 5 — & X B kitab (ZF1E/$) 19X B,
Z: 1l . Leo Strauss, “Literary Character of The Guide for the Perplexed ,” in Persecution and the Art of
Writing (Glencoe, Ill.: The Free Press, 1952), 47, F AN iER 755 Leo Strauss, GAESE/EZK)
[Persecution and the Art of Writing], XlJ#% Liu Feng 15 (46 51 [ Beijing ] : 7€ & 1! g %+ [ Huaxia Publishing
House],2012),40-41,

® Z.:Ralph Lerner, Maimonides’ Empire of Light: Popular Enlightenment in an Age of
Belief (Chicago, London: University of Chicago Press, 2000), 141-153, H1i%A WLEEVY - 1552 g il
Moses Maimonides, (i %111) [ The Book of Knowledge], #{& 7t Dong Xiuyuan B (3 Fd [Jinan]: 1174k
ikl [ Shandong University Press],2015),9—23,
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science) , 7 “fHZAE 1S W% T 0O B (divine science) . (RIBFEH) I HIEH
FEIE B - FZg0HF (Shlomo Pines) ™ ma ‘aseh bereshith 15{E the Account of the
Beginning, #Ema ‘aseh merkabahiFVE the Account of the Chariot, @4k, {th 2
FE R " M B I EE)REER AN ERE S, Wi, ma ‘aseh fE1X
B RS R e 8RR MBS R ma aseh X475 A KA
EhiRIAMR ‘asah BIE“HIE” “1EHL”,ma ‘aseh FE“FTILEVE", — AT DLEEVEAT
HENEA" . BT ,bereshith ZE(BITIE) Th R BEEB(IERL) (Torah I K #
(L)) HRE—AR, BN ERY)” (B —ESE in the beginning) . &k
HR SR, — a2 B 115 the Work of the Beginning (¥ /Himr97E ) 7]
ﬁbﬁ?l% ma ‘aseh bereshith W EE B R, M H — B K HIZ/E the Work of
Creation(BIEERITE A ) , WIMARIL 1 At 7768 X A 18] B K5 2 B, TR IR ma *aseh
bereshith FLREA EaG R “ G ITE A" . R NHTHE ma “aseh 1%E1E account, & HH
XL EERTIR IR K ma ‘aseh bereshith B RFATHMEENEL, BA, 5K
B ARBFEEFEBEN Himt”? R NETABEY LA EEEHin

"5 HARHER SR 2@
W, NFTH &, T imie e 52y A R NCEE)IER , R b G g,

O (ERFETREI S — (I FE Michael Friedlander K saxoxox oyvox BRI (8T ) I BF 7 R E ﬂ[/
T XA R IR 2 FH 1, bl Warren Zev Harvey, “Aggadah in Maimonides’ Mishneh Torah ,
Diné Israel 24 (2007): 197-207,

@  The Guide of the Perplexed , 6,

@ SEBR_E, BRI UE X PR S i3 40 R R 55 10T (Leo Strauss) , FERE T 1938 FEH((k@ )
M2 R AE) (Literary Character of The Guide for the Perplexed ) B, Jii %7 55 # 5t F§ the Account of
Creation 1% ma ‘aseh bereshit (¥ :bereshit & nwma S —F#E ),  the Account of the Chariot £ 1%
ma ‘aseh merkabah , W, Leo Strauss, Persecution of the Art of Writing , 41; 554, (AESE5EZ
AY,34—35,

® AEEOE, A EEZIAESE the Account of Creation, I, Moshe Halbertal, Maimonides :
Life and Thought , trans. Joel Linsider (Princeton and Oxford: Princeton University Press, 2014), 205,
R ERr 57 5 A NAEH S T 1938 i (ki 1) B SCARFIE ) BL RS bereshith 127 creation(GIHH) ,
I, Leo Strauss, Persecution of the Art of Writing , 41 ;5575 ,(AFESSEEZR),34—35,

©® XTUHFEREMHEMOW S “HiEies%E T E KR %", I Sara Klein-Braslavy, “On Maimonides’
Interpretation of Genesis 1-5,” in Maimonides as a Biblical Interpreter (Boston: Academic Studies

Press, 2011), 71-86,

—124—



\ |
XA R IR CBI IS 1 3O IEREXDNE N E S 22 EE ma ‘aseh
bereshith BEE1FVE“GIH1E" (the Work / Account of Creation). B]J&, 4%
(R BIRE )R BRI AN G . ma ‘aseh bereshith 1£4x 15 3k
HBLT 18 W OH A 4 IRIFIEZ R85 R S AREYSORE ; BT 5 Wk, “FF
WIE " 5 IR — IR ) 1A SR R B R AR BB e & o U, 1 X P A 18
TR B IECRBIREY N EZEE , fEF TR 9 R, EE iAW’ B R Gl
R HE(RIHEY 5 1 |IS R S A EY, b —F 2 5B RRHE" H2%,
RIEBRIEZ AN, E 3 IIEEHAAENIRE T Eh"; 5 A 1 KL REEEY
ma ‘aseh bereshith 5 “ A TS M” (the writing on the tablet)@ﬂ‘ﬁ?}%#ﬁg\
(&—66,152/161), FTiE“AtR”, BARTBEGMIE R ER AL aYRNE R
RIS . BRI SR JE R ma ‘aseh bereshith S54RI Ty R E AR+
WA R R IR IRGE  LE R AR . A BRI umie” 2
AU IR TR Z “Hrom” , el a]RERa & T @R R Thum ", k2 1, B8
& T EEAEARILSZ S EE XA IR ANSES iR A EcE & i
W7 HIIX AN ERE ki 22X B BA 52 e AR AP X B TP imie " S T H A
(R

“Frimit” 5 et

ML SR AR 5 R Az SRR E , < FRmie " ik e B (& R - T H
f%ﬁﬂ)(Hagigah in Mishnah):
MBELEAARKXR[ZANA LR RS FAAG @A BE, T
#” (ma‘aseh bereshith ) R4t % & ¥ A~ A 64 & Am VA &, 4 & 3% (ma ‘aseh
merkabah ) R #% % & — AN A b @ e L BB TR AR AR HLR AL
FHTREM.,

@® Z:0.: Joseph Jacobs and A. Biram, “MA ‘ASEH BERESHIT; MA ‘ASEH MERKABAH
(literary, ‘work of Creation’ and ‘work of the Chariot’,” in Jewish Encyclopedia: A Descriptive
Record of The History, Religion, Literature, and Customs of the Jewish People from the Earliest
Times to the Present Day, Volume 8, eds. Isaac K. Funk, Frank H. Vizatelly, Isidore Singer, et. al.
(New York and London: Funk and Wagnalls Company, 1904), 235,

@  (RRIBFEENVR I ma ‘aseh bereshith 24 BEH SIS (4R),E— 17 T .65 & .66 F (% 1 1K),
HB2FEQE),EL29FMUR),E30 (2R, EE51F 3% 29 F(Z 1),

® EZ LR, (RIETRE)E Z 29 #(319/345) % 30 #(320—327/348—355) %,

@ WD - RN R VE “table” , W, The Guide of the Perplexed , 161,
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e BT A ) i v AP F fTh L MMEET ATHEEERMTE G
K RIF R Y B,
WRE R A O EF R FER M RIFRG B, O
aDLES], 5Fmie” KRR TR — BOE A — Mtk A THE AR IE
WY R AEE S B — MR, Wi Az Y E =N ANmiie, im
“Homie "R AR E IR IR ME T M — 25 . “TFomi " 9N 8 R B] DLIE IS a4
NES, Wt B, HEE—X—Hi % . R 2 B NS T Z R R <F? 5
TH RN BAG B A LA Tl ] — g R, 972 — M him, fl 2 B A 2R
F /DB HFFE R RES IR )" 2Rt Aa? Z2/ER? BiIBtE 2 ES & TA?
XA RS EA ML ? MERS, ZFSER? mitb%ES, frEufi, Xfp
[R) R, AN BE RIS M A A% .
KT Trmie”, B5E e AR @B E) B 5 IR I 55— B b STk 2 X REL Y -
do 20 AT CRABATAFF ) BTt R TR & F LA F 4kt &, EHX
ARy, 28 LERA AWM R, Edels, 550

XE L E EERARE AT, BB im it & A TX A 1 i, o2 B el iy It
Uiio o< T O o, (U IE) R axX FE D2
AR, LAl R 5, AR E @ EE, £ A& Guah)
AT KRB L, LdFB.EAR KA TR, EFALRAFG . RlekE
ST, LAl KA . At AT L, [XZ[EXk—H ®
ST X — AT, R LLE R 2 PP a] BERO AR FE , bban e b7 106 611 19 it
&, “H” B RNEEAFIE? ﬁlﬁ[ﬁﬂﬂ,“iﬁ?%/—:\gﬁ(ruah elohim 5§ M IEES
HRIR LRI ARR? BT EREBENAET L7 BEKEXER
R, e M AR 7 XD Hofth— s ER AT RE Bl A e DLBIZR () [RIRR . X7 e
Kt , B OE R XEBUAAE T, X B[R] BRI K 5 N30 2 & # R s i B MOE R 8l
HE R SR g IEAnAZE BB R, B A F 0 L7 MOIE HR G 3K
i &k B EXFIER T, BB FEL  ZR AR SR A AR %%

O  (CERN - TTHRMY(The Mishnah ) , Hagigah 2.1. 1, W, The Mishnah , trans. Herbert Danby
(Peabody, MA: Hendrickson Publishers, 1933), 212-213, 5 WL(ELERE I RE - 45 H £8L) ( Balonian
Talmud ), I:lagigah 11b, https://www.sefaria.org/Chagigah.11b.16? lang=bi,

@ Midrash, Shnei Ketubim, Batei Midrashot, IV, JLiAZ2 R, (2kiE4RE) , B E 515 ,9/9,

@ (EUHIEN1:1—5, AR I(EL) S IIBEFE BEI RN EEL  FLSENE R,

@ ZILREE, (REEE)E T 23 &, 296/321,
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RO, SHESRRERDL, S0 (2 & MR ~F R R EME K, i
TR NI A B8, 2RISR, 244858010 AR R R BB R 58 T Frimie”
AHZEIR " A RO AR AL MBS 16 FE B O 4 B RES ) JE iE X R [ &
FHNABCOHE AT FN R R X R R ERSF A, M, “FiRfneE—14
GRS BRI 2RI N 5, RSIEIFIT A UEBmIEIR 2 25, X053
BEEMEMNMEBOREENATRESE, EJNTENEEAMB@R™" (5=
515 ,379—380/416) , HL L fERIE—HTT, BE B EE B GREIREI
“EEHMNBEER TROREN, BB Fmit fimER Y, ZE2ih5 e
M—TF iR R TR 5 T H AR A EI S TR mT DL, (K& TR
EEYHE E H R ER AT RE IR N R B AR AL
FE(RFBIRE)NEES 525, IR EMmE I L TFinie” 2 EE— 17
B, RGOS EERTEL
REINH , RIZORRAE R RAAA AT, X - R R ReGEEL L
SARHBFRMHER, FFELE,BNAHARE FTRANGH 2 . FHERE
BERAANEGHELTAER, - SR xd @Az, EFRu
EAERKRL NP FZEPAFEHOA—MFAZ, BANFaTALE
% JR #2 (the first principles) 89 Z # R BAA R 2R AN #EF, Bt , HERHF
69 3T £ 3% T (Matter) # 5 %H (female) BB XA A F B, hiid, &
HTERPERGEEDGRER = A HRXAR LTS RHA0E G
& #) & Z (Particularized Privation), B A, 2R Z A5 R Z 69 X AP B4,
FHFHREEFHBR, ELEXNEL L. B2 (AR I REZ —,
R, — B RHRERFTE B MAGFEORZ — RGO ZPTERAF
RN NS HRHART A —ARZhE AAAE XAEHARL
HETLH EwARAFHEN, RERERAFERNAFHELRSR
BEBARLFEIOA K o XI5 75 955 00 R AT HF AR
BANXEREEGEEE R A E AL S RATFERIFGF ¥R
HED AR F 0 KA AR 2T T 69 28 ROk A 89 B R AT 69 AN T TR R i
M FE, X— SRS mE @

R EBMWE, IS EEEX—EI M B B2 EMSHBE L E L
ZIENYHS (B BRE) , al R MR B 09 = 2 AR I £ 2 i 2t Y

O ZNEZERME, (K@ g — 29 #(319/346) R E=5]5(379/415),
@ A, (RERE)E— 17 3 ,44—45/42—43,
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ZhAGTr I Vandek @ TEE ) B TR KON T S 16 5 TR X B A b E R 5
RHARHY) O Mh E L5 e AR (R B, “r Ui BE 2 &
(3¢ Xopevov, recepient) FEL/ERFE” ({FEUHRRY50d) , XD “8 2 &7 H B GFERK)
B — M EH = 2 2 dnodoxn , dmodoxn [ FTHI BB A g7, W I RN
receptacle, EWM%ZWL%%%?@“E@V\J%‘”EE“T%W%”o T XA g(éﬂ\]%",ﬂél?i

NI LR R

Rl RN ZHF AL EANTEEREWEZ AL T KA FEZA— 56
AHOABGREAORSZIETHABX, B, X NTHAERETRL
WEDOFFRARRNE — CLLREBTHALRAKKREAKR. CELRE
ALATAR ML A R A X R B 5D BRARA 5 A D, AR, REATH,
CREFRTILELM KRG X KA AHED, «ﬁﬂmﬁ& J‘_wl:a,ié\/\
B & B R RSFIedE o) 7 XA T E e AR A BAVE ALK,

TERAEX AT, FARLIEDR A A (omodoxl ) 15 £ 28 (umeepe ) AHER FF 18 . “HAh
FHOAAT £ R K KRR TR, AR T X E T RN &Y, LB mA
AL, J A RIEAE . REN XM SAE S /4G5I, BE & 2/ i
PRI XA ARG 7 1 0 H 1 22 R Bk (), BRIF IE I At L%EFE
e — 17 B, A hz A A AT 225 TR AR h 2o itk R AR A B, E15
WM, R IL e fh EL iy 0 BESR 9 ARG 7 I B B 2K KRR
PUTE R, 1A SCPUTE 3R B RIIR 24 2R )8 T ERF AT WL A9 A= 5l SRR G Y B AR B2
ATLRATRE AL R B R L IO) A8 R 3 A T DL Y 5L MR B S X Ao Y 57 i A U
1®, 1 H 2B T R T XA sl hy iz e B AR 2 R, Anh B R 1A
Wy A BB SR e R T it " 5 B AR R — ey

LS EEE T Anh B st FE 18 W HT - BUBHR ot R AR B " X418
R, 1A PR TR R 2% i TP R A4S Tt ) UG et 7 4 0 9 2, RIS 4n bt , A IRl 2
Felr 75 SR B ST U R &R o BB S TR A BRI = (9 1]

O HEL b, WELZEGHESEAA S XD EDE, LR+ 28, Qe AEmk),
730abl—12, Z il :Jacob Klein, “Aristotle: An Introduction,” in Lectures and Essays, eds. Robert B.
Williamson and Elliott Zuckerman ( Annapolis, MD: St. John’s College Press, 1985), 182-183,

@ Shlomo Pines, “ Translator’s Introduction,” in Moses Maimonides, The Guide of the
Perplexed , LXXV].

@ MR L (FEIERK) ,51a1—51b2, 1SR SR IE 4 R H AR IR R, B8 6 Sesh, EAS N EH B,
FARSZ A E Plato, GFILKE) [ Timaeus] , i SCP Xie Wenyu 1% ( L [ Shanghai]: g ARH
fix#t [ Shanghai Renmin Publishing House],2005), 35,
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T, B LG R R B AR A& S R RATHER”, Kot e (kg

R B HMMEE 2 Gk, AR —MNzizin s nelF—E e,
= S iB e 5 mie " A R & Ul R e — 7w, BB ——R Ry R

W T T XA TR ——1A A AL T M e G 5« B BRUE AR (9 37 [0 F o0y, 31X
P& Z IR 7 AF I 52 R MG SR8 ¥ = S EE A0 2 B8 B AR mT A . P 55—
DI, ORI WA R 1118 ‘adam AT DLEE “JE” (nothingness ) B “ RAELE”
(nonexistence) ?, fEIZE EMEE % LR @M ISR B, “BEZ A 1A IR LA A
fE—ig WA RN, LR a e s X LB, hat 2k, R
BEXEEB/EAT B, stk s, B e EZ R E B el it f)
RS AR, RS F 90 = “ A7 (What) DL “dnfa] 27 (How ) 13X RE () n] B
FHE

MB—PAEE s E S g —FUaIER . — )5, thieisE =
AT LS B IR ) AR B9 NI AR I A B2 O 2 B ER I, S AL b AR I B
THGELRTI MAR AT RE R TE F — AN DL AR & B o MR R — N R O 2
“BrzET . B9, s E S AR ER R 0 N2 W A PEPSAE R I 2 A
[FIRERI e, B TIOR8 X B, st AR s — PR Tk B A R RS
‘TR AWK, JUEHAREMEES— 17 ERNEE IR 5H
APPSR G E 5 S B e — iRt F T RARE", 7]
BT CRE A B 2 T E EE MR 2SN, R T e e B R R,
WRENE— 17T ZEEREEZANE, TEAS ARG NE, X—ZEWREREIT
ARG RN E , EHEE R GRETgE) B /D BIB IR HBIL(E )5 X
E N ELE A= IOk S

“Frimie” B BLURE RS — 65 B, X—E—JFE, S eI E FRFAT
st A A — AR BICGFERL) R 9 15 1Y (created) o A A X R T &
S RN RS R B S R )T T, (XU A EE PR 2] B BB S E B E
Al B 2 ARk, B ERE S T R A A Gl H 2 AR EY . (B
— 65 T, 149/158) 2 N ok, A BEIR Y, 1Z =W H W1, 'mirah (PF15,
speaking )1 dibbur (15015 , saying ) & % XA, BE &~ & Sk A A I H & &, 3%
ARTE A OB Hean e DU O B (B IS )27 :41) 55, S LRI, “i#t”
A9 iR F ORI B (wishing) . EASEJEMEE Sk, M (LR b g “iiih "k

O ZI LM, (KiETRE)E T 25 &, 302/328,
@ I, Hans Wehr, A Dictionary of Modern Written Arabic , 4th edition (Ithaca, NY: Spoken
Language Services, 1960), 698, Z: L. iA5% B, (K EIREYE — 17 &, F PR A 296 71, HIFHEF 3,
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WAHR

| 1 8t |
“HRIE" Rz A FORINERE , BAFOREE . fham i il " Fne gk X Fhis A
F b, RAE ERHEN (BEEL F(EEVRL B, wiEEE LvnEN A
SCERE R, ERERENE X b (EEM 4SS XENIRAT LY, AR
Tk LR NBE. MG, AR EEAmE R

I TS B AL B EFT ES EAR R R A 2

------ HF X — b KAgey A A X[ E R sl

(His Sayings) AL & & J& # 3F 35 & (speeches) BT XA FS, B

FERARFHF-ATUABZHXGLOELEL, ALS 2223, “F R4 L

FH T HME[(FH)33:6] 0 EERARFERA LGB GFESHT

AR, D
X —EE A BB TR 5(EE)VERM IR AT —E., R
EEEENE, R “E K (heavens) FY B R, b & A 51 H(BIHICY 1
=, s TR R sk S, SR HE B o B B A 5 e S T ik v
TS, R MBEIE MR, Mt MiAK e, “FIBH2H L IEY
(OB ARIEIE BT, AR A B E SR O “TRIE", EX—FHE, il
SR E IR, R ARS R, RSB ARG, s T2E
&, EWAEARGIATEE NI, F S M T el R, (L) BILEH W
“i i AR R EE R R, BRI B T H T B IS . SRR
W IR AR B 5 PR A R a7 X A TER AR . U — T SRk
o B Ay &R ik E R B R BT R, BN R P M L R A E S s A
FEVTEI  IBASEEMRE TIHERCEHER L Rk B NEE, M
RS B RRLE BB ARSI & 5 RS A G %  OfF X &,
FATERE ) “TFmie " 5 B RBR 1 B3 Kk,

“FiL" S E R

(EEfrE)E— 65 EEAREETHimie”, BRI EEBE OB, tE
R EIE T U U RN 7 75 22 SR, 24X ISR T R R e 8 R R Y

O BSEEME, GRIBTEH)E— 65 #,150/159, HIE S5 R NA N R FH N,

@ £, :Leo Strauss, “How To Begin to Study The Guide of the Perplexed,” in The Guide of the
Perplexed , XXXKX .

@ XRTITHEMEEANSEREE N T LHO(EL)RE, WIEEEM, (RERE)E— 46 &,
96—99/101—103,
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BEMAIEE R AR A E, ITDVE EE, T mie "I H AR =
B, A, B 66 ZRFEHIL T ma ‘aseh bereshith , Xk B 55 A 14040 B &
P& 2 [A) ) B

B 66 FIH T — W (EL) T30 AL T2 B 7 VR (ma “aseh
elohim , Work of God) " XA H(H B ML) & 32 T2 16 TTHIE S, 1615
ET ma ‘aseh (1A AE &, Fric i) iX A1 .Y Z 3182 E] ma ‘aseh bereshith
(JFumie) & 4e b g 32 % /E the Work of Beginning (¥ 9 E 4 ) B0 the
Work of Creation(GIi&RITEN ), SEBR I, iX BB 13 S0 T A AREL T HAE Z 8 < I im”
5« eIt EA/MERHEROERE, LERMTESEME — T X—FK
Tk

AR F ek RA L FHER(HRAIT)I2:16], H[IEBHIFELE
ART, XANAEE[HF]Z G K6 mIE A T4 (this existence is natural and
not artificia) , AT H A R EFEMWHALAR A L EZHHER (the work of the
Lord)” “X B AFIL LT OAER(FH)07:24]7, S x4, £R BT
HAREYS Hm At S R AR R R — 2 5, e 35
KEJHE .k 20, a9 4E SR [ MRPT i e AT R 5 1[G B )104:24 ] 48
[XKEIRR[Je 7 heg 4l )2 B T, £ 238 50, “ 5 O 880 F A0 2 fe
g [(FA)I04:16 JEEE A S04 2 A ReymdE A Loy, 4o 4 3, L

H A E A7,
EXBIEE, W T LM, A AR B E BB EL) LT H
&b, A BEHEHTIX LA M7 B RN A — N SRR RIS, MR R B R
F—N RN, BRI IR E & T LR I, B E G SOk ECH R &
E), TP — M EEE IRV . 82 TR =R 5 I BRI, 55 -,
SIEIL M E RS HET R I T, Bk, FmE LAt e 1w DL E S A1
ANFXRTD, AEENE FXNEEE R EEE LRESTEREWS
JRAE FRAEAEBRFEWN BERGEASE —R—h 05 b= e ki, AL
2 LHENELBRBRAMIEANN, 7 &, R EHRE T ¥, MHILxEE
TS BRI CH R MAC Y BT - “ BB R 2 EAR e, T E R Z LS, ZI1E
I b7 (CHE 3 0 )32:16) il b 76 Br 57 RO XE 1 N 2 AR B SRAR G a7 (2

@  AFREH " the work of God (the Lord)” FEVE" b7 (1 32) BOIE &, (XTEABIHL T Rk b7
(EEWERT.
@ BEEE, (REERE)E— 66 B, 151/160; 5 ST HEEFIN,

—131—



JEWISh scuoies
RAR

| 1 8t
e AR X ) LB S e AL | HARE Y7

A JE R TR, M A1 BT ) 277 PR, E A B R R 2 ) B
CEEIT SR N B TR ERN ((H#%E XiE)32:18), EHE—
416 T, IAZEMETIE T ARG E S L HHEEN(EL) R, i L
CERRFIR LA FE R EE CEIRE S, AR ERRE
i, NG 25 B A M 88 B B N A VBT HEN LR H LN R A (E
X R TE, XN E AL 3 iTa), AL, LEEaasE - h
ANE—DGIR T MR R m ARS8 B R L (5 — 46 &,
98/102) , RTHAIHN R B, 1852 e EEARFE T A ARF S, Kk s
TAEWNE — BB . MERTHTE KRS R IET TS 1 RN F
IR (R IR ) AN S 2 A, — MM SIANAN [ 2 A
(Intellect) FI[ =77 2 A JEE (WIlD) & AR A] 53195 55 — FOW SN A, 24 206 P&
M X 43 (1200 5 e 4 e R B AR OV BRI AR5 . O oy FE A 0 FE
54 b An s o0 B AR mT DA 7 U B - £ il A O i R 7 S R A R i
FLeh B MBS HE R B B AR TR R R E B E R
FREEACOHEEMN T oIS R, W, RI1ER, — 05, £ R &TEE)
68 B, A EEEEEATEMEEEEN RN E L 2EE N -
Al IR AN IS REm L, IR 2L, EE R EEN =Y, X I
#HER—HE RIEMOEARAMOERE —RARMIAHEE A B
(CRBTRHE)E 18 8,279/302), T “FE "M “HE"H T LwNELZERE
AP R A SR, ima SR e S E X BRI R AR EE TEEZ L YW
FHER, H—J5m, EREE LI R B - 24850 T B AR 7 ST,
AR MmIgH , WIKE X E T E AN & A S AR e g8, Mo &#ER
AlgE. @

LERAIEIEE— 66 2, A EER(HIRIEYE 32 ZEl s “H EwmnF
TRV AR R R EE K18 R EAE“ IR [ 48 L7 ] FHBITEML” (the work [ma
‘aseh ] of Thy fingers) ((IFf)8:9) . LHEEMEIEH , “1ERFT L EWSFIME”
(PR )33 :6) IXFE RIS OB “PHE” 1“1 15 O ey R, AR, “ FHR IO

@ Leo Strauss, “How to Begin to Study The Guide of the Perplexed,” in The Guide of the
Perplexed, Ul. 55 XFHNEXIRE , HIES T3 AEEFIN., Moshe Halbertal BAE¥“EEMN L
FEINEL B B BT (Will or Wisdom ) X4 1E 3 fi# (3K & 45 3 ) 9 #1 &, 2 L. Moshe Halbertal,
Maimonides: Life and Thought, 312-353,

@ LEJEME, (KRR E 25 #,304/329,
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o R — FREE IR 0E . B EARRE , R AR IS B R S TR B BRI
57, ALHWRESEEE, D5 EER KR R DL B aE B R A
B, H BAS R B GUIE 1 RIS TR G D) AR aIHEIS ), H & &K b
W FIRAMC LR SRR PN EER . XML RITE RS —
65 F5 66 B WA EEARER A

EIER X AR, 2SR EAeE— 66 B REAHEREE
M) ma ‘aseh bereshith :

Ede B R 69 & s AE B % — & & (the First Wil E—#r T B, B 3k, iX
PRI FELABE—FERE—FLTALmER., KLELR(EFN)AT
FUEEREGTHFE AT RA B AR 07, XIE AR
AR B A — A 3R, B R BT B 8 VR AR AT A F AT 3% 89 M R 7 Gna “aseh
bereshith) —#f, 4e RAVECCE B ) L% ) (Commentary on the Mishnah)
2 ke,

X B IR MENRS ma ‘aseh bereshith 135% the Account of the Beginning 8
“Frimie” (B INHTR BN other work in the beginning , H{H X175 “ H ¥
7R RERAE RSN . (HE X AIE—" P B SRR A =4 T
VRS — " —— B R B BA T A R T imie” 5B+ HhEAR
BAREETH. WA, LFEEEX BRI — R A KA R 5
FATAT DUARZE R, XA R AR IR I R G th 185 TN LUE Fe i R A i i = 0L

O BFEBMHE, CREEE)E— 66 7,152/161, KT ELE HATWEBEREN T4E", (BRI
G

[T Taah ey o ((R42)16:32) [T FEHMAEIN A ] v (R4)21:1D . [H e
L2 15T e v ((RA2)22:28—30) [ L& 5 B F S 4483849 TR 3 ((A1#92)9:13) [ L %
A EFIA RN Fon o Jh R (B3R R 9E)16.4—21) ([ B ey I [ ke ik 2 Bey ] K R & (shamir) .
S F (the letter) , Bf B # (the writing) . A B[ B & ar Fhed iz, (FHEH - AENZ)IV, 6)
52 JRTEECCRRRYN) B Y BARH , X i SC " F5FE R, R M R R IR BTG MV &5 1L AR B A+
WHERRT T B R R TECEM BT, S BN R RE R AR EEARRNAIEZE,
FT BN A S ML R E AR R, A A R ZEH X - R ok 2 T M9 B B A iR 2 AN A
PRI G H AR RS (L) BLR AL Y 5 Fh A 1R ) — Pl R 1 U A X PR SO (R ) IE B &
2B, AR LE (LTI 43 T SRR R BRI A, E b s T BRI, SRR T X B Ay Y
KAECDKTE B ot B EB R R HE, ghitin = , QU R — B 5kt R ghiz 5 Wi B AR AR T
GIE(T, L AH THEAER, T, B EEA N RXMUSHESE, X TREIRe 4
H MR X S H A A B R R T, Hfh & 2 A AR QSR O B A IR RN E g Az B
R AR . Pedn, BEVE 243 FRAL UG , IX SR 7E LA 40 JF R 1 7K S5 b 1 97K i 61 1 88 = H sk e HE b
TLmXHEEEN R N H A E RSB HE, WL Moses Maimonides, The Commentary to
Mishnah Aboth , trans. Arthur David (New York: Bloch Publishing Company, 1968), 100,
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AR
184 |
WO MRE A T A2 B E L7 (generally accepted opinion) X5 “ HIE Y
FUR AR B 1], iR A X IR H B R D AR E R i R F 58, s
S EXBEREE T Z O, 5O B i —4: Thmie " IEAREZTF
SRETERER.

Al S BER BT AR X BEAEN s 5 0 X AT im AR 18 7
FIELATR R LB MR A HAth  TFm B fEaR — 7 2 RkRIsE e
A TR AN BT B B X2 A AR . M & — 65 A
66 FEH LT E, X WEBRAE R, BN 1Z 205 e Emy ik’
(saying) 5“FrE )7 (writing) W ¥ 1Y 8 B 1%L, 20T T RAM , (B 5EE
BER, At B BRI R85 7 (L) R ik ER 2 ol , & R R I
T . HORGEXWE R (R TR I, P " B FiA AT L E R oRX i
Tt E i B R R R, a2, A5 e R eIt 505 T B PR — I
T EHRREE.

BRIEDASN , iR BT DURE B H, 151X N 52 B 52 Je 0 2 G HE 5 | R 7 SR KRR
o AEE A IE S " I aU ) 3 1 &, 1o H o T 6 fih 25 59 61+ S 2 ER “ 18 K
R, X2 2AlE? MEREE, HHAECKRIER)E— 66 ZHOFR)
8 EE 4 T RWE IR ER—IRFIROER R R, EHE 75— 65
TSI R 33 FE 6 171 K £ S & (the word of the Lord)ifii&”
DI 66 A5 I(HIRZIE) S 32 B8 16 J1A0 [ Withik i EERIPER (God's
[ EH ] BRIE E7 TS (the writing was the writing of God) , ZI{F
b7 BERBEE—E, BRMNSINRBEIREEEXMEREIES KON R RS
&, XA R R EARNMAEA LR, KA NTA BASEWAE A EER
RSV, XHIRE—HIAER S NBRMRIIE, “VER B H “VEA " (ma aseh ) EL4K
w7 UHIE (fasah )BT BN, 20 MK A EE AT HIVE"#2 “ A8RY i dE
CHRET B — PR R ERE RS R, BB U, REAR — U AR AR
2SS EAEIIRE X B, X SL A 52 BAREY? AR BRI, TR b
FRER g A Hofth TP om RS — R, AR ZRE I E R B "+ 5
EREPGED, BREAEY ., REX MR- ENEES XA HREH (BE
DEATVE R AEXADHTT T ” (P s E &) ANME S 1S B B R R & U
&, 1 H 5 K PU AR R R R R PH

work)

O AR, (RiEfRE)E— 66 3,151/160,
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Tk ST

TR HRHECGRRIEE)E  ELAREE 2 E—EE - 2 B

B — RS E RO, TR S TR TAE , I E FBER MR —

Wi, EHREHCEEGREEENEEN DX EEEH .
REZAARAFNI TP, EAP 2 THREFGRAHER PRI EZM
BAP U AR T ERERNG R B, Sikiam, L RENR—F
PRI RO EFRTHELEE R FIAVGHF PR B ®HEN—
BHFEIALRTHRBECEZBNARB LR EMEHGEL, RFFRTHE
CEAERFERIBBFN—MHF — 2ol FERENELARI—F
PR, AT IERBEINEERZPEAAGAD, REWZ L PHELF
TAALE ., RATAIEE] FEH E A A F L A A h RN R GG £
#RI A SR PRI R AT R E A  E AR IR B
4 fE A P AR AL,

T2 BWURIR S B A LR (R B TR A 2 B RE 2 E . E5ViXE
T DL R IR R R e T T AR, (R R A W E E H N
R RS BIE AR Y E N R R T SIS AR A1 5 55 — U0 T, X BOE O SR e
RIS K T ie " Al R 18 " I ER B TS, i R IO SR e ARG E 5
ST, IR T B MR R RTR B IX B 2 A R R TR
7, % T EAREN RIS "N R E L) BNTE , TR (L) EEM—1 2
BRI S 7 428, b R e e, (OIHEIC) pric #o iy O i th 8 T < B P 71
27 AHREERZEX EHETEANS .. A, BAIMNE— 66 ZiE 2
ERFINR, DR ER A T b ) S RIEE PR BRI B W PE 5= B R AT
“Trimit” o

“Thmie” B BLRES 29 B, EX—E, TPimie " BT 4 k=
AREPHAIEREZ N, X—HEHO5EETIe N EERBE “GAsemEa
JE T REF S AR Y, MhsE DSR4 Bk AT, DLBR I8 L

O ZU.3k% Zhang Ying, (CGRETEE) 4S5 ) [ Maimonides’ Special Introductions in The
Guide of the Perplexed | MR T (U KIFZ)Y (8 14 45) [Jewish Studies(14) ], {#AE Fu Youde £ 47 (5
[ Jinan]: 11 & KFEH Rt [ Shandong University Press],2016),223—225,

© BFEEMHE, (EKERE)E T 2 %,237/254,

©® B, (KETER)E T 29 #,310/337,
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RAR

| 1 8t |
Mai 150 B 25 - E IR SO N B9 5= 82, beanie Je B e AR 9 7 2, LR 1 R | Y Ax
BREHALOL, Bk —H st 2 s, A= A0 ((PLFEW F5)13:10), 18
HEEEH  RAERTFASINNEER K ARENS R A B RE WE R
SR A SE R IE 18 HOR R R e Ak g I Bk OB I — M B REE T,
AR, TR IR BN IR, 05 B B B e, R R AR R K I,
SRR IMEE: "R EMNEESEE L, EREER, TR 5 TEEEY
NEAUN R A R VR, AN TEAE R M B 7 ((DAFR L 15 )34 :3) 1A 52 Je T
ARFE HL IS e, A R R X ) T B A BRI A T T E(K & TE
) IXFE— A A5 B RE Rl A PRI R A R R A i N RN R
THREMFELEAN 22 R EX—TTHN E N, ETENIERE, (L EsS
EENEAXRTERZECNEESRN, tnHER S X TERZERNER
BFRATIBRE" O,

MBS eI, HAREY) — L2 1E SRR T B B AR —— R R
B W AE & B A EREMAT S A E . IR, SB IR E LRF
B F YA P T Y E L e R A, ROMEE LSRNV DL -7 9 48 i BB, &
& HT T, MBTI S N CE, B A L EBE (LB 5)65:17) ,{HIE
A5 R EE KX R R — M L AE , LS M m R =R
AV R BT DL, URA T =%, R ks B, B A, B IR, 3 HIS i 48k
B NEN, SRS NS T A IR E, AR &2, R A K%
BTSN A R S A S ((LLEE5)65:18—19), FIHZEEMEE K,
X PR R RIBE I RO ELOE AR, B 5 R 857 HIEE R
& BGHE R 2 A

KT B LSRR 15 - “ [ A, 1F an 3% i) 15 (4 38T < i B 2 7E Fx T Hi
K A7, EEBL RIT R &R 2 TR KA (CLLEE T A5 ) 66:20) Xt
Ub s BRI X R AR 2 AR — N R, IE R e BATTE —
TR " LB YR G E W W oy A Rk e s, W
I — TN REAE(ERTER) R —E&E —EE TS XK
FE IR e, 285 BY T T3 R 10 =% e X DL YU BT 18 B9 “ 9 s He
I

RBREAANSINA EREESK MO RENCRFE,RZHETHES

O BZEEME, GREFRH)E T 29 3 ,312/340,
@ BB, (RETRHE)E T 29 #,314—315/342,
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SN, R EELEFTOHRE, AXTHE —“HREE5H
FEREHTFTEELFLREB"URARERNL.0— Bk ha 5 Xk
TR M B TS A TN S AR R SR e 5 T 80 0 B RO R A
AR HRAHTFHRR]E S LT FROAHRLEF RN DTFE
A2 I FLAARAT 7 (CHRA) K 3505 :6) [ /2 7R 58 T o4&, TR AT [ 2 4k 4
B2AEINZH . FRAHHRELRLBIR, Af kG5 —R 0 E %65 X
BAFEMEZT wE ERZT M T L FE o F — K UAREH)IL:D P
HALERRERABXGEMEA R T AN, ERREEGE T2, AN
WAF X LB T ESLALE R,

FEXBRIEH IASE e BT TR T — i & F% & SR BOR - b B R FE L I £
R FIAZEEEER, RRIK R E T, 2R LAY AMRIBEG G T
R SRV IR AOR A 2 ABBHE R RRH . XMk TR E %k
IR TS o X FA DRI B2, i # TR H SR B RASHEE
BANHARE. 05 2 M FRIHRAS S A X R A, BB ASER/XIR,
DI D I AR (R S8 L I AR “ i 2s” 2 LA 1A e s E 5 55 B i D &8 &
MRS FH IR TT 0 SRR R FR IS 29 2, 2F FFRFERN A
B XA P S ——HE SRV O SRS A RS, B — S Wl 2 A
FERFA MO SR FL AR —— R (A e R P H B R e WIS B AR E L 5
Eo MAFERESIRN(EEBYFHNEERS, “AHEK N LTHE" ((FE
F)1:9).@

LR EAERH , Mth 2 BT DLSR IR S AR 2k A ISR AV S Y B R RN B
BRAFBNHR ., EMEK, LA (T4 B R AT DR R EE 78 R DL AR
R HE BB R KARI AR B I, (HaX S AR # R B I Y, iR A a2 b 2
BUAR H AR (nature) o R 10, BEAE AR A 5 AR RIA AL, JE 2P Rl 7K 28 5 if A
Ja XARE R7K Bo st SRk APES H AR A A=Ay, EREXE B
HES—RE3E T 29 RN ma ‘aseh bereshith .

(AR IA X2 M4 B F—B KRIAE T 3% a9 4E & Gna “aseh
bereshith)Z Ja| —FMmey JARAKR LT , REZ WG —AZELL TR Z U

@ Moses Maimonides, “Treatise Five, Kings and Wars,” ch. 12, “The Messianic Age,” The Code
of Maimonides : Book Fourteen, The Book of Judges, trans. Abraham M. Hershman (New Heaven:
Yale University Press, 1949), 240. J54E5 RN 9% & 4 IE ST I0.

@ ZIGLZREE (REHE)E T 29 5,317/344,
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RAR
‘ 1 8t
i X A ke mFmas hm O

XBORF L BN 75— 66 B GE), LR e B E IR K (kg - 203
WEYEA KRG EARRESITEN S, HRIBIRE S AR AT I T
fite ., ML RN, TETY—EH0E, stz EE T iZE WA il , X
AR ENE SR 2 E I BT B H AR ORI B TP i T IR
W ANE (nature) Z A By HEAHER 16 : REFEWARER AR S 1, H U 2 & IAF
EHEEAN AL, LR EHEN S A XM a0 e LT i 77 15 2
B TOE(RAYE AT B R T L eI e, (R T el i, 5t
bR REEVE NG T AL I VE . MBS BRI NRIS T 58 KA R THE B
AL, R 12 O 28 I TN R R X A S R AT IR 55
ECRIFEIEEYE: T 29 T ,ma ‘aseh bereshith LI T =1k

LRV R FAF KX — S, RNIAERE TR —F - AT wike
AL IL 3R = (give several indications), BAABH A 2B A2 EE
FRRPHERETARIAMBONE, EFBE —F 9. KM AL H
T AAEREZMGHANR, AHFA PR . FFERELT R IT
Wb — D ERIR A AT R AR BN LSS S k@
XEE R (R B IR ) Bt AR A H B s 18 7 A e S
W FIDLVER] X B A B SRS T N EE P TN S imie Ak
XA, 55—, W5 2 &2 g, B ReRIE , R mie " R 221" e
DR s 2 (R BT E N BB N, IR B3] EARFE K5 — 42
N omie "I A R BRI R R TR KRR AL RN, X HFAEA S
HHAW—E, EAZEEEZ AL, AP R K CEFMEEZR AR -
B« %5\ (Abraham bar Hiyya,1070—1136/1145,/3§4’%§§1 Abraham bar Hiyya
ha-Nasi,#7 T %7 Abraham Savasorda) &2 Hi , ¥ ML KL S 1Y X 57, “FEhr”
TROBPGH L) B 32 VU (IR SAL Y CRIAR IS CREGE)) , it F arid )
RIWERR A “ EIRFEHL” (Mishneh Torah),“i552 R @58 am] GEANEE - 751 AJiX

e

SR, (R fEE)E = 29 78,317/345,
Z N5 e i, (g TEE) B = 29 & ,317/345,
BEEETE (R H)E Z 29 78,318/346,
SR, (REIRE) S~ 29 %,318—319/346,

®  Abraham bar Hiyya, Hegyon ha-Nefesch , ed. E. Freimann (Leipzig: 1860), 38b. HiFE A& A
B e AR B 25 4 ) Torah R Mishneh Torah ((FH4AyIEY) ZEI B X 4,2 I, Abraham bar Hiyya, The
Meditation of the Sad Soul , trans. Geoffrey Wigoder (London: Routledge &. K. Paul, 1969), 137,

® 6

@
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A, A AR DU B E 4 5 B LK 3 6y 44 4 Mishneh Torah (IR T
A0 ©, i HAE QR g R ) B B A 10 ) I 1T JLIKBR 2 8 “Mishneh Torah” ,®
I, 205 e AR X AR B TR I KT v i i — 807 i, fth R 4 (XU RS g1 i
10 1 &, M RA Al gk fa (R M0 ) B M @k 2 T o iy “ i e vt o=

E/ No

%iE

MUL R el DR 8], 552 R ECR @ fR A ) B “ Thimie " i R K
IS EE) ETTHRE . A, AR THRENBER, L5 ENE
o) R B FEPIRS T B HF PR ALE - (RO (R MR RE 32 T BN IR (B
AR, XFENEEERN — D REE N PHES R MR Erm 2 TR R
(incorporeality of God) {31, ATDLTL, (R IETRH) & — MFE & Fh(E24) A
2 XAMERY H LR A T i B R TR RN X IR B E M EZEREE, 1E
WA Erg AR, fSma sR e AR TR 1, <7 7R SF R T AR, R
REM T b SR PR 5 i, (2 2) A~ L ik A BRI 0o AR E LR
NHFE R AR R (EE) R RBER S A S TR 5 AR B
MR DN LR ARRY RS AR E RS E G EFE R R R %A
K, Al 5 AR D5 e N b 2 TEFE AR RO IR 2 2w LI = M B 2SR
BB hZ—,

BRSNS , ML SR S I T w1 & T B AR I, At 7 R HERR T
“Thom e 5 “ I HR GBI AR A L 50U i —— X E R A LB M T G 7 B R Y
Fnigs T BT DA A B E B R M g T B 9 1R AP 7 Ok b i =, R IL 5%
JERETTE I “TTimie " s T R R I, Ath 50 O R th 2 IS “ BTk TR
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@® #:M.:Leo Strauss, “The Literary Character of The Guide for the Perplexed ,” in Persecution
and the Art of Writing , 85-86; H AN IER 5T, (1BFESEEZR),77—79,

@ BBz R, (kiR )& 31 3(331/359) B 34 F2(337/366) %5,

® Zl:Leo Strauss, “How to Begin To Study The Guide of the Perplexed ,” in The Guide of the
Perplexed , XXXKX .
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Maimonides’ Examination of “The Account of the Beginning”

A Preliminary Study of One of the Two Foci in The Guide of the Perplexed
ZHANG Ying

Abstract ; In rabbinic tradition, ma‘aseh bereshith (the Account of the Beginning; or, the
Work of the Beginning) which is connected to Genesis 1, and ma ‘aseh merkabah (the
Account of the Chariot), which is related to Ezekiel 1 and 10, are secret knowledge of God
that are prohibited to teach. In The Guide of the Perplexed , Maimonides points out more
than once that the first purpose of his Treatise is to explain what can be explained of the
Account of the Beginning and of the Account of the Chariot. In this sense, these two Accounts
can be seen as the two foci of the Guide. Since Maimonides also states that the Account of the
Beginning is identical with natural science and the Account of the Chariot is with divine
science, some scholars interpret his discussion of the Account of the Beginning in view of his
exposition of Aristotelian natural science. By a detailed reading of the different contexts of
Maimonides’ use of ma‘aseh bereshith, this article argues that Maimonides not only relates
ma‘aseh bereshith with the beginning of the world, as the generally accepted view, he also
establishes a connection between ma‘aseh bereshith and the beginning of the Torah, that is,
the revelation at Mount Sinai or Mosaic prophecy. In addition, by associating the “work of the
beginning” with the unchangeable nature of natural things, Maimonides insinuates that ma
‘aseh bereshith is not compatible with creatio ex nihilo.

Key Words: Maimonides, The Guide of the Perplered, ma ‘aseh bereshith, the
Beginning of the World, the Beginning of the Torah
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I S AL RS 6 % 00 H 2 T DL 91 B 50 2 2 M B 987 (19 VI X057 ) YR BEPE AR AR o
WL R,

@ Maimonides, Commentary to Mishnah Sanhedrin, ed. and trans. Fred Rosner (New York:
Sepher-Hermon Press, 1981), 10:1. ZFEH (B BEINERI A IB5 R EHE £ O R HEER" &
PR R AAA B TR & MR AR, & B R LAY BP E 1842 & & U a2 > i N7 i
Z: L. Y. Yerushalmi, Zakhor: Jewish History and Jewish Memory (Seatle; University of Washington
Press, 1982), 114-115, n.5, &1, —J5 M, @5 RECE BT ENIC R TR AWPIRIRIRIE S,
[ W tH 7R X B (B i Sk 2 Fh, o it 20 S A N EESE B4 58 2 (9 [ s AR, & L : Maimonides, Epistle to
Yemen , Judeo-Arabic Text, ed. A. Halkin, Eng. trans. B. Cohen (New York: American Academy for
Jewish Research, 1952), XI-XX ., 5—7J51 , 528 H A H X7 58 #9 4EATRE 7 E 0L R 32,
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® Y. Yerushalmi, Zakhor: Jewish History and Jewish Memory, 52.
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@© Y. Yerushalmi, Zakhor: Jewish History and Jewish Memory , 32. @EEAF N EED ] REH
TRA SRR TR, I 3 — I SRR A e O R B, Bl T R b AR R R SR

@ L. Kochan, The Jew and His History (New York: Schocken Books, 1977), 24-25. I 44
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@ E. Tcherikower, “Jewish Martyrology and Jewish Historiography,” in YIVO Annual of Jewish
Social Science, | (New York: YIVO Institute for Jewish Research, 1946), 9-23.

@ M. Meyer, “Introduction to the Crusade Chronicle of Solomon bar Simeon,” in Ideas of Jewish
History, ed. M. Meyer (New York: Behrman House, 1988), 91-92.

® Y. Yerushalmi, Zakhor: Jewish History and Jewish Memory, 36.
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@ Y. Yerushalmi, Zakhor: Jewish History and Jewish Memory , 38.
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L. Kochan, The Jew and His History, 20-21.
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WRIES HYENER, I EBE T, BB e e Y BB . BT
Vo i A SR A g 5 S o o I B 22 R e A S SO R FE Bl (motion)
) R R R BV T TR Y X — B A E A SR O TR AR M (duration) B B
&I T H R — MRS G (creatio continua ) o F5 BT FRATRAGE
— AT DALE DG 2 R I A B — MR R R B, 2 H Dy SRk RE R 2 B
B, MEERFEH RN —DENNEEAR, FREP RN RE S 4N, (H
G SR G I D) SR B R AR — B AT RO TRl o A BB T BB AT ).
B T TG S (aprum ) R ZE” (pulchrum ) : S5 AR 5 BN Z £
), BEL R EESTH (HERLE S E & GO N HRE 1, ©

Yeshuot Meshiho, 15a and 10a-b.
Ma’ayenei Ha'Yeshuah , 50b.
L. Kochan, The Jew and His History, 32-33.
Yeshuot Meshiho, 35b and 34bff.
Mashmia , 77b.
©® #5|8 A. Funkenstein, Perceptions of Jewish History, 116 and 94-95, B BT 55 A0 A
AR L s B ERC EH & HYZE” (pulchritudo sua) , KA & EX ONLEITEAH B /E A FE S 4R A
i, A. Funkenstein, Perceptions of Jewish History, 95,

® e

e e e
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PEfAE AR T, BB ZE B B KR (cypoi ) U5 7 (figurae)
R R SRR S o X NTE— I LR S R — S RAE M — TR I
Kb, E R LR HES, TRAHE, BEE T 2D TR
(prefiguration) , M TG 7R — Fft[A] — R RZ AEE 42 9 5% &, & B — D INAERY I 52
PIT RS, KBRS ARIESFREEA, fme B En Ll —k H=
P Ao SRR B9 FITE B B BRI X 0 (56 75 5 MR 18 5 R ) T e e 2 9 13 %
REMN " EIENGAE”, Rl — M BSLHY H L HIE S 7 (a prophecy in things).
BRI i AR 0 A 0 05 RNV 2 BRIA T R A £ X HESUTE E T
IH29 Z A SR A R, iR TS FUR B, 2, 23R R I 2 I 52 0 4%
tatnAERF S (A, BB Bl A I 5 B RAE MR SR R e T,
B EEROR T B (B RN 5 e H— & A USSR H 15 1 8 FE 3
FOpG 4 T LG SR S R . ©

ip 2 e e, 12t 20 A RO 25 B o i JROR T A (A ok 1B B (werizas
hebraica ) 5% 12 A GAE = WU EM XL F WERH, (XL)EBEXFES5 A
GiahF TR IO © YRR R, AT 5 — 1%
LRI EXE D RRAEE AR RIEROE, L RITBNIRIE
T EDIIRRIEAL NS A E I 52, il 48 7 g SE B A A B B E O AL Y 2
NEMR RO R AL E . X —J7 R FERE 7% & i (Joachim of Fiore)
BT & Mot =00 — R ="08 ket 1 o s 3 IR 29 s 2 50T By
BTN R R IR RIS Bk i T B4 45 4k °T DU 52wt v e
tk @

R AR AR S, & A AR B, B 22— ANIBEE Y 52
FARZ B 5 S 45 2 52 , AR PG SL b RE o, o i N 8 0 B TR 7K B TR e
NHFIR, RTIL, Hh aRe 5 K iz B B 30 A0 02 1 e I U B B B A B 2y
(ELNeRFE NI REE 2 Mg, RIEwXE SN, BRIESERA
KM R DU E 1 —— X — A S IE R @ KNS Se Ry o &
KA TT BN (LN R im s X EARIES 2R 51 8
FLORZNES R BB E R EY . XA AL N R, (HR

A. Funkenstein, Perceptions of Jewish History, 99-105.

FIZEBBINY A X & GBI AYAS AR ENINIES , AW A - e 1R
o FREZR A RRARTR AN DL IR S 15 S0 A 3Rl . Summa Theologiae , 1-1.9.

A. Funkenstein, Perceptions of Jewish History, 104,

Sf W 2T 4 Sciptura humane loquitur, 75 {[ 2 32 4 dibra tora kileshon bene adam,

&
i
® 6 x 006
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IMEBITT N R (ZE) TR R R E X L AWIES , 2257 (Ibn Ezra,
1055—1139 ) RAMESCHYE 1l i M ENTR R P R el E b SRR E
RS X (sod) . aICAITHIEYEE 1 5 1 F7 i A © iR AU “ K" (the Heavens)
Fr 8 X A BB L a] LA “ K7 8% HER R (sublunar) (R, R A X A & 5 A 21 &
Mo HRIZHIX— T TR T HEMAENR G, b (R 2 )12 B B RRRE I
A AT SRS S AN AT

FEAHZN H QIR 5 R D5 2 AR R X Rig R b B B TR b &
FEVE MR R L R g e ROy P sE 4 k. 31 12 e & fEE A I, X —
ST AT B A SR o @ Rt e S U R 2 R b T e K — B
HLEFHE, BRI ENEREBBEERRKFE P AR EREHTEE LA 5E
F 5, (E A 20 28 i I O N B i B Ak 2 BLE ST R R B & IR IRk (G o
Bl AES RO AY RN EE,

MEREERCETFHEEMBENM IR A(EL) LB VHIRER O
HARE FERD) R A (AEIRIE R 5 ) #IE T I S8 5 = RAE, BN R E &
FE T LLEASIR KR EE, X - BEEYR - EY . © DEHMEDP D
7 17 R ARk 5 R TR AR I LR N . HES B R SRS ((BUHIE) 32
8) TR T LB IITE RSB aris e O H 2 —PARE R 7 ok, i+
PNEARSEBEA I ZF o XWRIR T LA F IR R T 3 A 10 22 8k
B, M RBEE — e EFEERATE By — 5 (REMHIEYE S, ‘mRLH
KiE—PN  MAS 2B A RATE, X, 5P S LURE . X2 T
NHE B E b R L 3h . IE A BT , 7R 90 2 Rl i T 2 i B4 vh | UF 2 LB LY
TR, (BB AR R EE X S I LS | B S e R R A SR
Mt FAF E UL © I = A O — AL BRI T 4, XE R AE
MFINE FEEN ., S —T0RE, TIEEMS LM TE R 48 A T2 M1

@  A. Funkenstein, Perceptions of Jewish History, 89-93.

@  A. Funkenstein, Perceptions of Jewish History, 103,

® A. Funkenstein, Perceptions of Jewish History, 105, ZhE RHEEIUAN EHITET(ELE) 1R,
RIYTIE R i DR B RE LR (peshat , remez, derash , sod). FEINAHINE ST A2 H]
B (LY . G.Scholem, Major Trends in Jewish Mysticism (New York: Jewish Institute
of Religion, 1941), 400, n.15.

@  A. Funkenstein, Perceptions of Jewish History, 110, 114. J5HErIHFRZ A4 “ st R AF 4= X7
(praxis-symbolism) ,

®  A. Funkenstein, Perceptions of Jewish History, 111,
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SpR, EBEAR DR 4 Y

BEARIER K # G5 , e mE By REIRF AR TP RER
AR (B HE B ERE, EIEP TEROEE, LERESFEEES T,
— R HN R TR, RN SRR SM I R KRB RS
BRI S MR . TR AMKEE S BENERR 8L S 7R AE 2 BRI T
HESE— o MWL B 7 22 1 19 ) 58, P29 A1 &5 (concordia veteris ac novi
testamenti) — B E A HEIBTEN . =R AFIE B E P 3 ZEE R A 1 )
EEAED B R QDU AR R SO A A, R R A A ek e R
THREWMAZZEI R, ERKREL T A, “E 7 (derash) FIE
EH—F, STEAESE ERIEN(EL)ES XFHEL T EEMAE, FiniX
EFREHM TR EEIEN TS, REER A # R RAEDL, AREE
FEPFIEE NI E a0 D) s e =8 T e s p g — M E 1 5a
A ETE R PR N & A R, A th bR B R E RS FE e E R L E
RS . A AMKRUEE TR BN ER.©

s

REGHRANEL R G50 B 5772, (B4 BRI E R w4, © 4]
IMKNFHHEAE MR TES AN BB EFINSBURARGFEOEREHE S,
PR T S A (SO AN SRR (U R SR R AT A2 R8O R A K 40 &
PECOIEAT R AR ] B R E AN 3D T 2R A, TR 77 22 T 5 Bk

@O Nachmanides, Perush hatora, ed. C. D. Chavel (Jerusalem: Mossad Harav Kook, 1960), Vol.
I, 77 to Gn.12:6.

@  A. Funkenstein, Perceptions of Jewish History, 117-118. R 5 (g B, F7 Z ik + 5 5
B, et B2 B (X)) NAERER(EL)WEX, RIFEEMETH LW RAE. A
Funkenstein, Perceptions of Jewish History, 118,

® A. Funkenstein, Perceptions of Jewish History, 119-120, #5245 A A gk 2R AL A 5 40
o PFE 2 BV B R (the Lurianic kabbalah) 2 B, #7052 R AR A (BB T 5 45) th B ORG
SR S, R SR T it 1 (IR R R R — R I R R R AN IS, B il i Dy s RN AE I
PHEHSKIEIEC . EEREER , B VINERT, FREAHTLEE XHEHERIN, ERNE
## (Nachman Krochmal,1785—1840 ) Z 7, 1% A WAL A B AR S AEC I A D5 s FB S Bl — A Ba il N &5
HRETF . A. Funkenstein, Perceptions of Jewish History, 120-121, 126.

@ AHJLMEIMN Seder’Olam Rabba | Seder’Olam Zuta | 1ggeret R. Sherira . Sefer Ha-Qabbalah .
Yosippon ,

®  Yerushalmi, Zakhor: Jewish History and Jewish Memory , 40.
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B SAED O, SR, MR AR T b DI K A RIIE 12, & = AR NAE ] DL A
AFERNMEBRIDIZWHE X, MBS EIESTBEBAG 2, EREXR
efZ B P BT A S e DL M 58 IO 2 S5 v Al IR I AR BIL T7 1 52 A
NP R HERTER LS . BRAREENRN D EEEE RN A E
1 EENTECE FIEMEE s E D RGN AL .. B H AR T 81
AT 3R M SR JE R AR — S A D sh B A PR 0 B F-, oA 2% Bl b & Al
A 1) 2% AR 7R B IS g 1 E 4R S (messianic stasis) (IR . “FXH (3G
S AR E T — W, A B 2 T i 5 SL T = (O D RO 3 1 . @R ST M
kT X — KT (second Purims) fIE2 & HnPLE 2L,

28 MEOGR GBI A R BIRES) , i 2 AN R AT A . B ZE
AME LIRS FEFIEW I L, i — e A AR ENRE.
TEMATIRR S WS IR O E T R A I T — N AW 2 R—HE R — %
LR IR El, 4 TEEEDE (matzah) 7F 23 AR BT A, [F IS & 91X
ETATHIEAER K HIZ I 525 2 & (ha lahma’anya) . 715 5 M FH BRI E 4
A ESRENILZ . XS R 25 A B B B2 S i 2 B L
AL (reactualization) ¥ T INA B E“FHE— RS D AR R 2%
BEBERBRNEEY,

b T 58 XEREHE D L 2 FEHEEN S Z1012, B - N RN EEm
& CEAREYVRICRIERLT) SCERVGR N anfr kb i A i . B — 2T, T 5E
SERIFRRER . 2T R AR BX R ENEEELRERE
KT IRMENE ) SRR IR &7 (selihot) o HUCRAERTH 5 MR A h RA T
Ry “1812. 235”7 (Memorbiicher) . L THIANX EIA #2207 b FIQUAHAT] 7Y 44 %, i
IR THAMIESE R E R FE AR K ZEEZEREE 2R OFREE
BHIR A X TR E N R A D 2R R R R AR T 1 X — kT,
XEEHT A ED(EL)F NS E T AR ARNAREFNBE

@ G. Scholem, “Tradition and Creation in the Ritual of the Kabbalists,” in G. Scholem, On the
Kabbalah and Its Symbolism (New York: 1965), 121.

@  G. Scholem, “Tradition and Creation in the Ritual of the Kabbalists,” 42-43.

@  G. Scholem, “Tradition and Creation in the Ritual of the Kabbalists,” 44.

@  The Mishnah , ed. and trans. H. Danby (Oxford: Oxford University Press, 1950), Pesahim 10.5.

©®  G. Scholem, “Tradition and Creation in the Ritual of the Kabbalists,” 45.%5 %5 ) i3 L XA 5
TEFH B AR T 2R TS S ES TS R N T ARG S5 A B E Je e gR s &
HAARSERL S, Ko IEI22 B IANE IR T 4t X &, EAHHARGE LI 2471 OIER
TAIA 1296 £ —E 5] 1392 47, 4 i) — BRI sL A T M 1096 55—+ EARILE] 1349 F RIEHR I 8
WHD I A A8 AZ #1852 . G. Scholem, “Tradition and Creation in the Ritual of the Kabbalists,” 45-46.
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(megillah) , #E FERIE L5 T 215 S _EBO5CLEEIE) . Y640, 1524 4
BN IR E I FHE (Ahmed Shaitan) ¥+ B H 7 75050 — , NEX TS
KR NHEITEFTERR T S BRG], & 2 Mo P ERA R WOF B E
PR P2 TR 0A A Z -+ /\H IR 8 15 A A T 5 IR R B E)
(Megillat Mizrayim), HFREXHEEN:“HREEE,MTHE BNLFE
BN, R E V2 H MG, 03RS TR LHT B RIRE A A AL
O FERE I N HBRE—BR IR B H A i ZI B A 15, @

rR A X R R E R R A B H H IR e IR S, AR I SR
KNARBEMIGHARIBET . a0 1171 5 5 Bk AEREMA A LENBILEEH,
A 32 ML K HAE KOHFE 7, 24 SR K 2 0 &% e AR SR i 47 B (Jacob
Tam, L FK Rabbenu Tam) #E K7 E H , BIVHE (sivan) A5 1+ H, BN KA
HaH, FHENJLEFEE, X—HE T A2 T, ©

B JE T EHR R RSP Y8 B 2 ANy R 20 N = SR, an )
R R AR E X D sh ERHE S ETE . flan, N2 e X P e
2 (Levi ben Gerson, Ralbag, 1288—1344 F)(ELYFBEREL T HERS&E
(R Ay B I SE AR G IX R Y AT B S G i . — 5 T SRR RN U R E AR
HF RS, T B R ERE A T REERN D N s KRR R
TEASRIE R — A RIF© 55— 51, bt e 10 &R RBR T im vk (4581 . A
R R, A B ORI, AR 1 S I A A 15 IR e 3 ) R, ©
RFM RGN, b % THER B R B AR MR BRI O fEGH BRI
17 FH 9 TR, DL S H A 18 1 O &R K RE (S &R 4 Al R iR
Z, R E EE PR LEZY 45 BRFRHE VR ik fn B O 3h £ 2R DL T N BEE 2 1Y & b il
H A ERIARER ILE DL G SIE & HAE 2, v AR B IR L i@ i (F S e DL B )
FIN o IE S DL B Feb ) P A (5 At 1T 7E “ KPR 2 A7 (lifney heyot hazeman
harauy) , RIE i5 2 AR R DU B RS E] 2 A7, #2200 1352 e i et . Xt 2 e
TR TR Z LA IV G (eyn mazal leyisra’el) BB, #ih 15 B & DL

@ G. Scholem, “Tradition and Creation in the Ritual of the Kabbalists,” 46-47.

@ FEAZ L. G. Margoliouth, ed. “Megillat Missraim, or the Scroll of the Egyptian Purim,”
Jewish Quarterly Review (o.s.), 8(1896): 274-288,

®  Yerushalmi, Zakhor: Jewish History and Jewish Memory, 48-49.

@  A. Funkenstein, Perceptions of Jewish History, 126-127; Gersonides, Milchamot , Il, 6, 104-108.

®  Gersonides, Commentary , {.56b (dvekut Moshe) and {.71a.

© IERAEEKE BB SRR T2 E Milchamot Ha-Shem , 11, 6, 111, &3I4 H , A
EEMIEIRE , W ) N AT DL 6 51— 345 5 35 5B e 85 B (CH R 2D 17:9) 6
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ta g n] g TR EE G TR B R, AN, XEHBEEEHATE EEARA
EY TR RNELEE—EFERAANEFEHEEE, AXNEHEEZWE 5
T — M B R i, ©

2k, —5m, AR AR R ARER A EENILILE L EBS AN
R, AR 2k, NI B AR E L2 N . M1 P 58 A M 22
B EEMEENER, - RAEE ML B R RET0 ¢ B 2L K 4 i
MEAR G RO HE RO GTEREAE T, &FZEEBE YT, BR(EE)IEER
AETYTNELEERES ., (RLYMMEGMRKZE AR D £ 2,
KA EATAR b siE st (BRI ® 12—15 iy — s py 50 F R R A
fEX— Bt © 55— 5T, T 40 UIE 7§10 52 28 48 R i 1 JE v 3 450
JRIF AR, FEX—ahrh , Bl R WITE S S 2 M 300 T — R 22,
W THEENIEBEAMG R PE.© X B SRS E L (R,
Ao HAp p CIE DU B Y IR B 5 B AR F B B AR E S E 4, 5l 2 2
BEAFE = H 2 BRrsE, DR N E B 2 R Z], DL e SRR R R
R . XM IBCESIFIR B IR E ISR 12 th K 2 f5 I RS 5
SR RN D0 S B EAARIE R, S A ANGZIA R SZHPA T SR
MICIZ RS % A= R B RRF B2 1 B &, MO (8 510 A+ B 8 SR M A Bk ik v o R
4,

@ A. Funkenstein, Perceptions of Jewish History, 126-129; Gersonides, Commentary, {.54b.

@ S. Baron, A Social and Religious History of the Jews, 2nd ed. (New York: Columbia
University Press, 1974), VI, 234.

® L. Kochan, The Jew and His History, 22.

@  A. Funkenstein, Perceptions of Jewish History, 97-98.
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Historiography and Historical Memory of Medieval Jews
CAO Jian

Abstract: Based on historical documents and Jewish scholars’ textual researches, this
paper attempts to demonstrate how Medieval Jews understood and recorded their own as well
as world history, thus arguing for unconventional but continuous and contextualized
historiographic activities that should not be belittled from the time of Josephus up to the
sixteenth century. That very fact about Medieval Jews offers a natural and inherent reason for
the abundant modern Jewish historiography that suddenly appeared after the sixteenth century
and even the historical criticism of the Holy Scriptures that Spinoza proposed shortly after.
Besides historiography, other channels of historical memory among Medieval Jews are also
covered, which prove equally if not more important to their historical consciousness and
national identity.

Key Words: Medieval Jews, Historiography, History, Memory
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MREAKTET SRR OB RITHGELN

(Y.

(FEIAFERGEAT I HEWEKRER, S KAKE XL,
PBIREGZAFKEEZLARN, RAZ D £ %5, Mk K&RL)
(AFEREVEAXRT AL I HERAEFMEHIAAREL N &
B2 — ABRRFMEELERABIATRE MEFT(2E2)FF
HOUH, X F MR K H R, IR S A EEEHANN
ERERBET R THAH KR EZNE Z T, BN H 4 0Ky ok #
EH, ABRRTNEFHEEARENRARE RERAAN A S F R
FLER R RAZ L GE#HF, AFRHEE MR B WA=
WEL 2R METRAANGQEWE XRHN TG HRE MK
FEMBRT —MEAEHBEAMTERRERANER A F L FHER
BT —MHWER RN EEHEFWR L,

(C3 350 B RE SR (N )

PR SR REE B £, BRIFHRE —~ M EERBIEN LT, e
Lo E FIE 2R s 22 5, HROGRZF R AR SRIE) (The Jewish War ) RICHE
KA ) (Jewish Antiguities) DR S SURG (I RZ 55 ) (Against Apion ) Hl
CHEW The Life) 3208 T — ks T RO AR S O, BA HER 22200
B, ET LR LKL L 2 EEHR R 2P EARIEENE L, K

* RSO 2021 SR ARE AL R AR — I P B EBGEIRE R S0P 5 S KA
TR IE” (GD21CWLO1) A1 2016 4R [F 5t B2k G — M5 H % Lhayg [F 70 15 HiF 57 (16BSS011) I RIF 5¢
R

o AR, AL FUMYE RS NSO S B2 @ S F T e 50 A WF 0 v O Rl
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SCAERT AW QR L T BRI s AR S A E E B R, WG 51 E, DK
HTHR.

O HBRIPFRRBUET 20 4] 20—30 1R, M 1927 FiL, YRR ZH MERIE A (Loeb) fRIEA
FRAK H IR, A% E R T O, EREE A ARIE LER H.St].5¥ 5 (H. St. J. Thackeray) , fEIF AR S %
P YRR T T REANA AN, B T 1930 AR AR T E R VIR YRR, (B 298 5 i AR S 1
NEHAZ , HETE B &P RY BRI Y H 2 A - 5750 /K(Richard Laqueur) , i 7E 1920 4 tH
Jilg BB A 5 2 52 29 5 KR W ) (Richard Laqueur, Der Jiidischer Historiker Flavius Josephus, Giesen,
1920) 1IN, BRI RS A N K 57, (R R IE) A ERZE ANWBUAE %, §¥wE T 1929
BRI . ARG 52 %52 ) (H.St.], Thackeray, Josephus: The Man and the Historian, New
York: Jewish Institute of Religion Press,1929)— 35 R B 7 50 /K “ A 5 B (57, A M 9 Bk 1 R 4%
K HR T, WS T B E ORI, TEF R BRI E R, R - /R (William Reuben
Farmer) 7E 1956 £ H A ICE DL ST #5298 i ) (William Reuben Farmer, Maccabees, Zealots,
and Josephus, New York: Columbia University Press, 1956)F AR , 298 K B LRSS 4 114 % T oh f 4t
ERARI SO R KRR E B, S T HAER R FE, 27 20 t4d 8o £ RpIM, &R
BRI T YRR S R 1 B B ERTS  IAR h m] RETE IR R B 2 RN F 1R S okt I HelfE R A
GO HAER A T B AR AT A 4 IR R4 E R RN T RIFE R B O A B RIS BRI IR B R
S B OV 7 R S0 K R B 2O i #5289 10 iR (Steve Mason, Flavius Josephus on the Pharisees ,
Leiden: Brill, 1997), ##/Ki#S (Louis Feldman)# HH , #9758 5% B 82 75 i SO AL B 520, 76 2 QU iz
TOREARIE STt 3R, A B L AL G 0 R 5 & B S A B S (Louis Feldman, Josephus's
Interpretation the Bible , Berkeley: University of California Press,1998), S.J.D.5 = (S.].D.Cohen)#2H,
PR — 0 DR 2 — KR £ 5 3 (S.].D.Cohen, Josephus in Galilee and Rome ,
Leiden: Brill Academic Publishers, 2002), 4N, 5% - BiE w2 TE S A5 A Az th ) 52 20/
FOFRP" - Bd o (CEERABRIT T, F5E, B S5 E,2014) , 498 - P B8RS
ARSI 20 2 2T T 500, IR AP R S-S T % R (A - FeE (D BRI
%) B, R G bk, 2019) o &5 - FHETT (Tessa Rajik) A4, LA ARBFFVIER T 29 B R BT 7R 58
K2 rh (O HBAT, b R 2 L 5 3 R 75 i 5 58 % %8 2 — (Tessa Rajik, Josephus: The Historian
and Society , London: Duckworth, 2002), 0B S0 298K (L R EGIC Y #EFT Tl °F, Hodr b Jo — k&
FHE R (UEN (BRI SH IR S  pliE, )R E 5EE R, 2020), FEHEE - R HL
FIZZ 82T Ly I A R NI i) = E i (E AN - R. BRI (TR D5 50 MAS 27 22 A 38 ik /R A i 17
PRIY , BRIE S 1E, 420G - B - BRI =00 P05, 2006) o RUHTARR - 0055 105G 1 20 388 5 o o4 5 s WU B A
e sEOUL CBUNTRE - AR . (PE77 5250 ) i H AT 18, b UK Mt , 2019) o B0k 4k - T 3dh (Steve
Mason) i3 7 2% 15 5 06 24 3 9 W 2 18 931 52 ( Steve Mason, Josephus, Judea and Christian Origins
Methods and Categories , Peabody, MA Hendrickson Publishers, 2009), Z{#( Gottfried Mader)I\ %y , 4%
MR ARELIRY , 29 F IR GRS B W IR B 26 48, ARSI SN R o 7 i B AR 1Y s 5
Z M (Gottfried Mader, Josephus and the Politics of Historiography , New York: Brill, 2000), £/
ESE R OB RBAROE, REEOTABRETHT TP RTINS s sh W 29 B R M sk A
B E#ERE CGRIEE (077 sl st - i (), & B i, 2011) . 2R/NB2 A 29 8 R B aoh
SOV i B SR 2 5 SR LA S RS o (50N < (VR 5B 25 ), AL sy K2 H Rk, 2016) . B R RS
Br T 2B R I RN S O a5t DA IR 2 i R K r i &2 ek (B R & R ik R 5%
BRI X ), BR1E L PR B 4R (ALK S 58 5 5 s 55 90 (1 R D5 B 1Fi) ), i AR A,
2015) . SERFIURL AN S 0 HAd A E AN E B (E RIS IR s s A%, G 3 — PR S,
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(AR KE S W4 Z R H

AR - A - RV (Josephus Ben Matthias) , &2 7E{E A IG 37—100 4,
HERKEEIRE, 2R DRUMILT . SIREERKEZLREALPHBI -
A - MELRIR SR, SRR A L BRI E K MR G R TR, =
ABERNMERNRKAVKEHNFE"Y. HBRIREZHI. R, DR
(L FLE T, R ES B A ) — (1 &5 1], B ERF I 5 D DEER, 5ok
HAEB I AL T R A OB R E IR, 14 F RS K
SEEITPIR AL R, MG b “14 %I, Feah R O8 Bz i & £
M1 8 AR EE , DLE T 00 1 48 B A8 B 1 Slph 42 0 2 X B R fa] — B0
SEFATEEMAT UG B CLOB RN (B 5 ) X — Beid Rk H At 9 B
SRS ANTHEDLEZ ) (R XM 2 B PRER M 2 5 SC 2 E
WG EEAREENL,C PG, 9B RIT T 46 % S i B M K #oR—— iR %8
AP ZALEE IR, H—THERER R EIR, EV b AE T =% % — 1%
NUEESS (Bannus) (BA 0 14E . 298K Er 19 2 M R ARE A, BT, DA
TR . FERIFEIRAE F 17 H R A RS 2 B4R, kA %  #IAA
EEERANENBEES B EESRATHaE®E .9 IHAAZ 5 A
AT AT AT B4 AT DN ES, EME C 2 — B REEN A
W BRI FOR A A E T IRRRE RN R , 512 Tk M B (455 1
FHE R G K AT IR SR 5 2 S50 2RI EBUE A DL i it
5 R B R A Y S FEBA D REBORHEEL £ X, W B B R R &2 th, EEEMET

HER.

O HrfEZEE - 504 Desmond Seward, (29 R 558 — ki K4 ) [ Jerusalem’ Traitor:
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From Jewish Priest to Roman Historian; On Josephus’ s God-Historical Viewpoint
HE Libo

Abstract: Josephus was a 1st century Jewish priest who took part in the great Jewish
revolt and became a Roman historian in deference to the Romans and the Roman citizenship.
The Jewish War and Jewish Antiguities became one of the most important sources of
information about the Jewish war and the early Jews in the first century AD. Josephus’ s work
was generally truth seeking, with references to religious texts such as the Bible, reported on
early Judaism, and accounts of Christian figures such as Jesus, Pilate, and James, provided
the most important background information about the New Testament era and became the key
historical data of the New Testament era. Josephus’s work was characteristically utilitarian in
that he introduced the Jews to the Greco Roman world and actively defended Roman rule.
Josephus was the first Roman historian to put forward a theosophical view of history,
constructed the Jewish creation myth, became the first theosophical declaration in Roman
Times, and constructed a linear concept of time and the embryonic form of historical
development, it provided a new paradigm for the writing of Roman history and became the
source of Christian historiography.

Key Words: Josephus, the Priests, the New Testament, Theosophical View of History
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BUG AR EE CE R THERS BN FROINE.

R N TRERNRAFEF SRR RN S, XA Bh 2B &,
EHH A T R e ) E s, R b R B g b, (CEL) WL R = 5o
REHPENZ MG EED? N TINRRBRNZ R NEE RN ZRE
AT o N T = I N NP B S (T 2 37 NN 1 3 G <SR LS
PEHET MR SR N AERHE , X5 R B B I L E A TE R R 1EA

@® 20, :Ferdinand E. Deist, “The Prophets: Are We Heading for a Paradigm Switch?,” in The
Place is Too Small for Us: The Israelite Prophets in Recent Scholarship, ed. Robert P. Gordon,
(Pennsylvania: Eisenbrauns, 1995), 584,

@  kfE 4 Zhang Qianhong, X /= £f Ai Rengui, (JL A % #F %8 A1) [ An Introduction to Jewish
History ] (4t 57 [ Beijing ] : 4b 7 K 2% Hi ikt [ Peking University Press],2017),238,

® b0 Heinrich Graetz /5 2 B EF EMEE AN EARZ B T £, B E LB ZILNE,
ifi Georg G. Iggers MIBSK @A £ b2, Rl b R AR —#Bsr . AIZ L : 2R 7 % Song Lihong, (1%
BL/RAEG - RS R B E — S Kt 7=) [ The German-Jewish Heritage of Georg G. Iggers], T{3CILIR)
[ Wenhui Daily]2018 4E 10 A 19 B, 5 W11 I%.
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I FREALET
EES DLEIICR Y EE YT, RAZES T Bh 2B NE TR

IRER, FER - VMK (Zeev Sharel) shfa H - “1X 28 AR SCAEHLRE 5 2 544
FES S AT &, 33X A A 2 2 48 ) SCAR Y B IR S A S O S B VT
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B EEARFERBAN. mEEAZF= - F2 (S, Tlan Troen) WA
“DLESICHIE E ) E B RS SRS = M BIE - - T A 22 (&
fye B s, RS I EEA A& S |k, I TA A (EL) WIEE
RAKEIAE B3 " OEF 2 - FERE R, XAt 2 7 A% DL B BT
9,2 bR i B BRI RS ORI IE AL . R AN (AR(EL ) Z IR A
15 X fE 4 R ARVEH IR T B HOME, 2D as NEEEMR R,

TEERTEEVY - W ZRIR R A2 38 = RS O RS - 2E T THE R, DUER - T
FFELRF (Behor S, Shitreet) RIEEFZHBIZIC BH 2B ETES 5. IAY,
“PERRBXE AR B 5 50, R PL R AR X By 1 M B T (R I i DA A= B 5
L EGMB R Z PR TR ERNEE” O $H X —HEZE BRI, FTiE
Jo - SFHRMRERH T RSB . A HRERAN U @aIICRTESYAL 2GR
PHERTLUE Y, BIS 0 - STHAR O OR 1 20 50 X — (A1, i AR- v B 22 1R 1B AR
TR RN T VUK - FER AR,

KTPh 2B ERRZRAERASIRES 2K AN Z R, X2 H
ELLE S E F ) I B R 2P A — NMAH., EHEINVAW TR
Ho B5E, AE E E CE R PR 52 RS ML (R (R4 ) Rk (5 28 S RTRY
KA, —JT TG & T RRGE BB 2 i AR, A Xy (il iz & S ) BE SRR E B i Y
AR PLEETE R, e TR E S EEGE RS B R H R BT
THI A HB 20 35 9 2 | 2 S AR RO i (AR (R 48 ), B & Morh SR T2 28 4 AL
EIINITR, e TASTah A B2 b R MR IR = — (R T R 2

@ Z. Sharef, Three Days, 282.

@ S. L Troen, “The Hebrew Translation of the Declaration of Independence,” The Jowrnal of
American History (1999): 1383.

@  Z. Sharel, Three Days, 226.
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S 5 BB 25 OB Y, (IS 5 ) SRR 0 8 P T BRI 040 R i T
DL SIREE RIS %S SHLUEA T 3k 2,

BRI T 1 i R % S S TR R B “ 22 B H AT 477 (the sabbath
eve) o MURIEADGH: , SR B M H IS 49 FF 06 518 — K 1 0 35, %
BHF S EAFH R RISEER F S FRAATSELHAZER, AL
B DL P2 B L DU % B 0 R BRI ik 2 — @ % Faz
B G BEARE (R - T I) 922 . 2 R T YRR O TR A 2
FAEZE H BN X SA, b —RREANES N BEFH I F
B0, ZRPGKENE, EY S LS4 ABMID T ZE HINES, E(HED
BT RAONSES SRBNE Y EE , BE &%, BEILE RS
AETARRZDIR LA BEX— T,

Rit, ok AERA B EIAL h IR TR B8R, BERET, A
SR E BTG RO % 1948 S5 B 14 B, B# FIF 4 5, B syl s
T 32 43h, UL SR AR A R Ll 459 OB A 5 7E XN B, IR AR B
B2, DB SN, TR S B LR B B . B ESEA AT
22 ELF RO ST 25 /NE, BR8N A 22 580 L 78 7 L HERR SN 238
— BFEXAHES S, T TR B Z A B 40, S5 - B HEH
FIMRTE R “7E 5 A 12 HROAI E Bl B , 5t SR 48 /N3 52 5 UL RO T
&, WEIEEERL FE 4 5, BN T ERELGE R, EAS 5% EH

@® ZU.:A. Shapira, “The Bible and Israeli Identity,” AJS Review, (2004); 11-12,

@ (H#Z&IE)20:8—11,

® k3 Zhang Ping %, (% B4k - 5 H1)[ The Mishnah: Seder Moed ] (5% # [ Jinan]: 111 45 K F H
fii#l:[ Shandong University Press],2017),141,155—156,,
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EEINAHIECHE T E S )R M E B 2 B H BT & 5T TP E AL, (2
WM R R . W TR L@ Y T AR S, E L a IR E S )Fh
BNZEH, SHNESNEEEWR. 8 —2FD EMADRERE S P EM
BRHER S AP IR S | o 13X — o s RE RS B2 I K S e s L @ 9 iz B
SR RTRRRE , M BE Z i R (a7 i N E H 55, Fn2ie - &
287 (Anthony D. Smith) fif & , B % 32 S 8 DL #oehis h S pl i iy E 52, ©
st TR Sl EFik B U E MR AEEENENS, %A
H—Alr 2R E s P REHOEERAHZ BN,

(2)REF st BT

EGRESYNFS EXZE, B ARNRE, FX—oh, #HE
EEELH DaERFREETHH ARETYE, E51FER T HE  AEERFE
FOPI < XA S R W R BT A 2 2 RE R B 1) B R = A 4 S FIEIA BRI 5
XFE R RIEEZE R GEEEE GBS Bl 38 BRSO E B X FRE
AR HEO O, DS FRaEEE, mMA et —PEH, XEEEE
ZPL SIS R B E S,

B E A BRI B HIE TR, X A5 1% M) R 2 2 B AR R ik i
o HEFE (P, E. Gutmann) #dZHEH “E H B AFE ST E A LGS %A
FRSAR R, FUE 8 T RILDA @ FIE h — AR RGO Rt O R X I 5

@  Shelley Kleiman,“The State of Israel Declares Independence”.

@ A. Lam, “Peres Recalls Declaration; We Didn’t Have Time to Celebrate,” Ynet News,
(December 21, 2014) ,http://www.ynetnews.com/articles/0,7340,1.-4606090,00.html. ¥5| HF}E/K -
KT Daniel Gordis, {PLEF] . — PN E R F 4 ) [ Israel: A Concise History of a Nation Reborn], F 7,
Wang Rong 1%, (F1M[ Hangzhou ] : #riL A H B[ Zhejiang Renmin Publishing House],2018),155,

@  Anthony D. Smith, Nationalism and Modernism: A Critical Survey of Recent Theories of
Nations and Nationalism (London: Routledge, 1998), 6-7.

© RARAEWS HEEAXH (Holy Place) TR 2 = A HEREHHA .

® P. E. Gutmann, “The Declaration of the Establishment of the State of Israel,” DL %1 ¥N35 345/
U5, http://www. mfa. gov. il/mfa/aboutisrael/israelat50/pages/the% 20declaration% 200f% 20the%
20establishment % 200f % 20the % 20state.aspx.
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DL oy, X RS R 0 R A [ 32 S35 ROK T A HE 5 | S 1 5 AR s o

A, AE S X ERE T I EAR Y, r] REERE R ARRLET
“IEAPDLE SRR X — T8 . X P AT R AR, RN (SE R
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(R S RO, B0 A I 1 32 SO TR, o hz bk Bt K 2l 2000 4 (4 7 5 &)
W20, X ] BEAD & A S5 A B = SO R TR B R R T 8

R B AR E AR E N EHE X — B P U N e —in, £5H%
S B E R ESE A BRI A A S e EE KA S Y T
THNLME , EEHEHARENITE FE OGBS UL IR A BRI R R R, T L
YR E S ) DA MM T ke . frbb B ARE X — B R i TR m
s

(RN EWRELERET £ L E

LSO S S ) RE— BN E R RATNE IR ELa s R

O AIEIRERZACLES] D RENEA)ITMNF S B, (2L - IBARKBYH 34 =
5515 TCHE A IR fTRIRP BN EN S, S ANASESE S8 E, HF EERARL TS £
FRE ALY " Xan (L4 - DB B)EE 16 T2 5 191080 “ B8 —(rsip se s R e H b R Dk
BEAT ], FRA T AN

@ ZUPL@Y iz E =Z): THE STATE OF ISRAEL ... will guarantee freedom of religion,
conscience, language, education and culture; it will safeguard the Holy Places of all religions; and it will

be faithful to the principles of the Charter of the United Nations,
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“Placing our trust in the rock of Israel” {F #JfE P & “fEEA TSI E L/
T EEM F35 2~ | (Placing our trust in the Almighty)” . #5148 3= W F s
g - SFEMAN , AT RGZ R 6 E 1 B O ERERE CHEIE B, frtk
FEVY - B ZAESHIR - A - JET 2 N H R R &R A NS Z N
VE ) AN IZERE LN AT TS EREX MR LA RKERNIL
KRMNREXAL 7, X Oy & S )2 REEMAEZ K, hiZ &S T
FEE. Y - BERPHERERM, MZ R ORI EMEZELE ST iR
752 I (Placing our trust in the Almighty God of Israel)”8¢# & /D (f A “0
BATRESIE £ T RER Eg LAY R # & 2 F (Placing our trust in the
Almighty and Redeemer of Israel)”, &z, B 2 Z1EXGE S DL A SR 1Y
AR R AR RZ G E B

FEXTT EAFLEEO S AR BT 5 H 18 HAkiaz 7 —MPUA/NAZE
AR —RIRE . B T A-d B2, Hogr = A5 B A BTG e - 578 bk A B2
PH - R DAL R L BR IR - 3RAT - FEMHE . B R AELL 3 1 i
Bl G A 8 3 X, PO AN 28 B 2 B 24 1 0 1 45 51 2 I B Sk s =&
(Redeemer)” , i FH“ H8EHY 7% (Almighty God)”,?

RMEHAL AR R G —REEZER S E, FIEE - SFHME RO
“JIRERY b7 (Almighty God)” XMk 2 HY i 5E . MRS 2] TR - 4%
Fr TR e (Meir Grabowsky) (32 HF . SR1f~F 5 8 (D. Z. Pinks) &[0 15 ; “1X
FRIK A T RIS R ZEHN AN B BB H N Z S = 1k L <DL
MR (R R R ) B A TR A £ 30, th 2 5 A N TEAE " 9

THIX AT A JE , A B e Jm B 5 A “ L 9125 45 (Rock of Israel)”
—IAVEAER, A-dBLU0E BATS N AR LI O 77 SOk DLE
SINEA NER I EE R AR X AIEHERER R, Hifn, 8
BafnE e, « SEETMANA RN ABR X AIENEES 5, (B X Wi R &L RS T 1%
Fghed T, XNMEIEA —ENGEME, WA DA DLRE TN B

il

=

O BRABERREGEENGIICGEES) PR @M SIENDn R, A Rdkx—
IR, RGEPUT R RS B 2R E T2 R DR LR EATEZE S PINAL RIS hE R,

@  Z. Sharef, Three Days, 227.

@  Z. Sharel, Three Days, 278.
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B DLOI NS L EEER KB AT IHEER LR, B2
HNTL, E R EHEE S F CE N X — gk Form AN . R E SR IR Y B 5
REEEIALE WG E BN E 5 RoR R, 32 H X i 8RR B3R T A THY BB
M, FES EZAERK - KD - EIREHE (Meir David Loewenstein) J5 215
PEEN XA E R T A TG B R VT 2 M — AR, X T EES5W
TR N E XA ELECE D) P — i o,

A =T U0 SR R O HE B FEBCEON T #R B B K K IR . MR &
Z LR A FRINEE S XHE , ME RSO RIRE — k&I, &2
FHALE ARG E NOERRE . 2T S5 ) WS, F X — 5
B BIRE AR, AT IO EESE . RAXWIESRTERE T
Y EZ FNER,

FEFRFEEXS ARG O, 2 78 0 B IR] R0 I, A=y B 22 DL 2 [ Oy B
) A B —E T God” IR I, ARl BLZ2HIH - 1X — I F ARk . X Fh
AIE AR — S BEE IR S RA BRI W, B2 - FRIAA, ZEECRIE
=) EE RGBT HE M TR E (w2 7, I LSO B S )Y e
FHFAMEST T X —F 8, fhid 42 H X A ik R A REE X B2 A
f. @ EFINN, REMAIEE B BEW“God” Z 4 (B X7 S = YA H
EHEN TS S HRIERN B2 ZNESERERRY ., EECGRY E5)NE
FIEE S I LA ss BB B2 H “ 61 1& = (Creator)” J2 “4# 1 B & (Divine
Providence) " FURE & , AR 5 S HE (R 17 B 5 ) IRTE I “ RIK AR k7 T b A7
PRSI0 L35 .© L@ S S )T & R i = Y K2 E £ E
Z M EEEAARERBC 2 LFEAEMN . Eifnfh TRkl 7 iXEE

@ HARIh W s,

@ FRE S s B A R, % A Rock of Israel IR T HID )& 23 2 3 11, MR AK
XL BB ELIER LN BEARRTNE,

@  “Wallish and the Declaration of Independence,” The Jerusalem Post, 1998 (republished on Eretz
Israel Forever ), http://www. eretzisraelforever. net/Articles/Articles _ ViewArticle. asp? sAction =
view & iArticleld=1825010290&-bSearchOn= True&-sKeyWord= Meir-+ David+ Loewenstein.

@ S. 1. Troen, “The Hebrew Translation of the Declaration of Independence,” 1383.

©® EEMIIE =) (The Declaration of Independence, 1776) ,4% M “with a firm reliance on the

Protection of Divine Providence” ,
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FRE AN B, X —F B @Gz 5 5 ) Tl 1IB RS ER
A, R s G LA N, R ELES A - 3R A - FE(H 2 &5 RGBT 3]
iy (shehecheyanu)” T #5 2 J5 , AMTTH#ZUHB LA R “BI AT (Amen)” P, R AX
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The Revival of the Prophetic Tradition : An Interplay between Politics and Religion in
The Declaration of the Establishment of the State of Israel
Gao Shushun

Abstract: The State of Israel was founded on May 14, 1948. David Ben-Gurion read The
Declaration of the Establishment of the State of Israel at the founding ceremony. During the
formulation of this declaration, the Israel National Foundation Committee had few
opportunities to discuss the detail of the declaration, for the time is too short. This declaration
was mainly formulated by some members of the Israeli Workers’ Party and two Jewish rabbis.
They disputed the framework structure of the declaration, and whether the words which
contains theological meaning should be deleted. For this reason, they revised the declaration
many times. The final version of the declaration did not show strong religious elements, but
from the process of formulating the declaration and some phrases in the final text, we can still
see the divergence and interplay between Zionist and rabbis when Israel was founded.

Key Words: The Declaration of Independence, Israel, Prophetic Tradition,
Zionism, Rabbi
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@ B ARRZEGE, (G 62 BRI ) [ s (A B8], B H# /7 Ouyang Hancun 3%, (& 4L
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AT SR A 0T , R 5 “ SEAR” B 32HE , IX 2 b 2t Y O bk A i A PR Y
A,

(v9) “Hp 387 o A FRobe

R AR B R K T AT, (Haf 2 52 B % i [ Sk S 1 O BIR ), T8 126 4028 Ax
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@ (REER):“=MAATER? Ha KR RS B8 =H, - 25 00, s
WEE, B %, 247RE " CBETA, T25, No. 1509, 71c—72a,
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@  BSEE WA R (G TS EE R A A s ) SRR T il i A BRI R IR B RE S
— YR, B TR I ARBERI JE L . BEREFNEE G M, 55 (23 AL T 5 . FhREEEC a1, A
AR AR BB = RaEt . IR AR, EEINE— W, REFRARTCIE, B E— NGEF k., Ak
T RIELE, BELE,RBELL. Wk, fr Erhimt, EeE e OmIE—YER S5
Puji,{ F.kT £ 7t )[ Five-lantern Festival ], 7% 055 Su Yuanlei 4%, (4652 [ Beijing ] : 4245 /& [ Zhonghua
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The “abhijna” Concept of Buddhism and Its Historical Evolution
WANG Meng

Abstract: The phenomenon of “abhijna” (supernatural power)constitutes an integral part
of the Buddhist cultural system. For the nature and status of the phenomenon of “abhijna”,
Buddhism has made the judgment by the way of pratyatmadhigama (internal self-proving),
that they belong to the accompanying phenomenon in the process of Buddhist practice, which
is the second thing compared with the perfect wisdom to ultimate nirvana. In the history of the
development of Buddhism, the practice of “abhijia” adapt to the cultural traditions of
different societies and become a dynamic intrinsic factor in the Buddhist cultural context, but
their influence will be limited by the specific cultural environment. As a special manifestation
of religious experience, the practice of “abhijna” in Buddhism leads practitioners to a more
transcendent life goal, that is, human sublimation and enlightenment. Buddhism’s
understanding of the phenomenon of “abhijaa” reflects the high wisdom of human self-
cognition, and it still has thought-provoking significance and indelible cognitive value in the
contemporary era.

Key Words: Buddhist “ abhijna 7, Historical ~Evolution,  Self-introduction,

Religious Experience
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A Contrastive Study on the Chinese Inscriptions of Judaism and
Islam during the Hongzhi Zhengde Period (1488-1521)
MA Baoquan

Abstract; During the Hongzhi Zhengde period of the Ming Dynasty, Judaism left two
Chinese inscriptions, while Islam left six. Through study and comparison, it can be concluded
that the two religions have differences in the translation of scripture names and the Confucian
concept of ancestor worship. It can also be concluded that the two religions have the same
Chinese name for worship object and religious professionals. At the same time, the two
religions have many similarities: The economic sources for building religions sites, the
concept of loyalty to the monarch, and the relationship with traditional Chinese culture. The
author believes that: the comparative study of the inscriptions of the two religions showed the
conditions of the Jews and Muslims at that time more accurately; these inscriptions are the
historical thought resources of the sinicization of the two religions, and are important
historical materials for the comparison and dialogue between the cultures of the two religions
and the Chinese thought and culture; These inscriptions are products of the exchange and
mutual learning of civilizations along the Belt and Road has enriched the ideas of the two
religions while also contributing to Chinese culture.

Key Words: Hongzhi, Zhengde, Judaism, Islam, Chinese Inscriptions
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On the Ideas Crisis of Israeli Kibbutz Socialism and Its Modern Criticism
LI Yong, XUE Li

Abstract: Israel Kibbutz movement refers to the socialist movement that the Jewish
immigrants established the individual collective farms one by one in Palestine since 1909.
Kibbutzim are built on the educational system which adheres to the idea of common property,
labor, egalitarianism, and communism. Therefore, it had made the remarkable achievements
in the global scope. But since the mid-1980s, Kibbutzim were in crisis; and the core ideas for
establishing Kibbutzim were challenged and attacked. To deal with the crisis, Kibbutz
implement economic reform, and launched a reform to address the idea crisis by rebuilding the
traditional concept as the core at the same time. But this rebuilt is a passive one, it is an
attempt to connect and compromise the fractured reality and tradition essentially, rather than
making a plan for the future development according to the current position. The results so far
have been mixed in terms of what this rebuilt has accomplished.

Key Words: Kibbutz, Public Idea, Labor Idea, Modern Criticism
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