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TheLurianicBackgroundoftheConceptofDivinePathos
inAbrahanJoshuaHeschel􀆳sTheProphets

MarvinA．Sweeney∗

Abstract:AbrahamJoshuaHeschel􀆳svolume, TheProphets,is
oneoftheseminalworksofJewishbiblicalscholarshipthatopened
thewayforthedevelopmentofJewishbiblicaltheology, withhis
discussionofdivinepathosasakeyconceptinbiblicalprophecy．It
hashad wideimpacton biblicaltheologyin general, but most
scholarsarenotfamiliarwiththeimportanceofHeschel􀆳sbackground
asa Hasidic Rebbeanditsimpactonhis work, particularlyhis
understandingofdivinepathos．Thispapertracesthebackgroundof
the developmentof Heschel􀆳sconceptofdivine pathosin The
Prophets．ItbeginswithabrieftreatmentofHeschel􀆳searlylifein
Poland, wherehewasbornintoaHasidicfamily,hisearlystudiesin
Jewish Enlightenmentliterature, and hisdoctoralstudiesatthe
UniversityofBerlin,fromwhichhewasforcedtofleetotheUnited
Statespriorto World War Ⅱ．Itcontinues withadiscussionof
Heschel􀆳sconceptofdivinepathos,i．e．,theinterplaybetweendivine
compassionanddivinejustice, whichstandsasthebasisforhis
study, TheProphets,publishedinEnglishin１９６２．Thepaperthen
turnstoacriticaldiscussionofHeschel􀆳sconceptofdivinepathosand
itsapplicationtothepropheticwritingsintheBible．Itexaminesthe
majorconceptsoftheTenSefirotintheZohar, LurianicKabbalah,

andtheirroleinHasidicthought．Itthenpointstotheexpressionof
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evilasanaspectofGＧd􀆳scharacterinprophetictexts,suchasHosea
１Ｇ３;Isaiah６;andJeremiah２:７Ｇ１８,thatischaracteristicofLurianic
Kabbalahandstandsasakeyissuein Heschel􀆳sunderstandingof
divinepathosintheinterpretationoftheBible andlaterJewish
tradition．
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Ⅰ

AbrahamJoshuaHeschel􀆳s(１９０７Ｇ１９７２)volume,TheProphets,isoneof
theseminalworksofJewishbiblicalscholarshipthatopenedthewayforthe
developmentofJewishbiblicaltheology, withhisdiscussionofdivinepathosas
akeyconceptinbiblicalprophecy．①TheProphets wasoriginallywrittenin
Germanatthe UniversityofBerlinas Heschel􀆳sdoctoraldissertationand
publishedin１９３６inKrakow, Poland, andinBerlin, Germany．②Itcameto
wideattentionwhenHeschelexpandedtheworkandtranslateditintoEnglish
in１９６２．Mostbiblicalscholars, whetherJewishornot,knowtheworkwell,

butmostarenotfamiliarwiththebackgroundofHeschel􀆳sunderstandingof
divinepathosin Lurianic Kabbalah．Suchanunderstandingiskeytothe
developmentofHeschel􀆳sfurtherworkinJewishphilosophyandspirituality
followinghisdissertation, whichprovidesthefoundationsfordevelopinga
dynamicrelationshipbetweenGＧdandhumanityinthelargercontextofthe

①

②

AbrahamJoshuaHeschel, TheProphets (New York: HarperandRow; Philadelphia:Jewish
PublicationSociety, １９６２); Abraham Joshua Heschel, TheProphets, ２vols．(New York: Harper
Torchbooks; HarperandRow,１９７１)．

Abraham Heschel,DieProphetie (Kraków: NaklademPolskiejAkademiUmiejetnoci,１９３６);

Abraham Heschel,DieProphetie (Berlin: ErichReissVerlag,１９３６)．
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worldofcreation．①

Thispaperattemptstotracethebackgroundofthedevelopmentof
Heschel􀆳sconceptofdivinepathosinTheProphets．Itbeginswithabrief
treatmentofHeschel􀆳searlylifeinPoland, wherehewasbornintoaHasidic
familyand wasdestinedtobecomea HasidicRebbe, hisearlystudiesin
Haskalah,i．e．,JewishEnlightenmentliterature,andhisdoctoralstudiesat
theUniversityofBerlin,fromwhichhewasforcedtofleetotheUnitedStates
priortotheoutbreakofWorldWarⅡandtheShoah(Holocaust)．Itcontinues
withadiscussionofHeschel􀆳sconceptofdivinepathos,i．e．, theinterplay
betweendivinecompassionanddivinejustice, whichstandsasthebasisforhis
study, The Prophets, firstpublishedin Germanin１９３６, expandedand
translatedintoEnglishin１９６２．Thepaperthenturnstoacriticaldiscussionof
Heschel􀆳sconceptofdivinepathosanditsapplicationtothepropheticwritings
intheBible．ItexaminesthemajorconceptsoftheTenSefirotintheZohar,

LurianicKabbalah, andtheirrolein Hasidicthought．Itthenpointstothe
expressionofevilasanaspectofGＧd􀆳scharacterinprophetictexts,suchas
Hosea１Ｇ３;Isaiah６; andJeremiah２:７Ｇ１８,thatischaracteristicofLurianic
KabbalahandanongoingissueinHeschel􀆳sunderstandingofdivinepathosin
relation to postＧShoah theologyin theinterpretation ofthe Bible and
subsequentJewishtradition．

Ⅱ

ThetwoＧvolumebiographyofHeschel, writtenbyEdwardK．Kaplanand
SamuelH．Dresnerforthefirstvolumeand Kaplanaloneforthesecond
following the death of Dresner, provides an overview and analysisfor

① See,e．g．, AbrahamJoshua Heschel, ManIsNotAlone: A PhilosophyofReligion (New
York: Farrar,Straus,andGiroux,１９５１,１９７６); AbrahamJoshuaHeschel,TheSabbath:ItsMeaning
forModernMan (NewYork:Farrar,Straus,andGiroux,１９５１,１９８４); AbrahamJoshuaHeschel,GＧd
inSearchofMan: A PhilosophyofJudaism (New York: JasonAronson, １９８７); AbrahamJoshua
Heschel,Israel:AnEchoofEternity (New York: Farrar, Straus, andGiroux, １９６７, １９６８, １９６９);

AbrahamJoshuaHeschel, Maimonides:ABiography (NewYork:Farrar,Straus,andGiroux,１９８２);

AbrahamJoshua Heschel, HeavenlyTorah: AsRefractedthroughtheGenerations (New Yorkand
London: Continuum,２００７)．
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Heschel􀆳slifeandwork．①

AbrahamJoshuaHeschelHeschel(１９０７Ｇ１９７２) wasborninWarsawintoa
Hasidicdynastythatcouldbetracedbackpriortotheearlyyearsofthe
Hasidicmovement．② HisfatherwasR．Moshe Mordecai (１８７３Ｇ１９１６), the
PelzoviznaRebbeandadescendantoftheHescheldynasty,andhismotherwas
Rivka Reizel Perlow (１８７４Ｇ１９４２), a daughter ofthe Perlow dynasty
(descendedfrom R．Dov Baerof Mezeritch [１７１０Ｇ１７７２], the Maggidof
Mzeritch)．Itwascustomaryatthetimetonameachildafteradistinguished
ancestor,includingtheancestor􀆳sfamilyname,andthentoattachthefamily
nameafterwards,hencethedoubleappearanceofthename, Heschel．Hewas
thesixthchildandsecondsonofthefamily, whowasnamedforhisgreatgreat
greatＧgrandfather, R．AbrahamJoshua Heschel (１７４８Ｇ１８２５), theRebbeof
Apt(Polish, Opatow), whoemergedasamajorHasidicleaderofthethird
HasidicgenerationfollowingthedeathofthefounderofHasidism, R．Israel
benEliezer,theBaalShemTov(Besht,ca．１６９８or１６９９Ｇ１７６０)．Theearliest
namesakeforthefamily wasRabbiJoshua HeschelofKraków (d．１６６４)．
AlthoughHeschelwasbornin Warsaw, hisfamilyhomewasin Medzibozh
(Polish, Miedzyborz),locatedinPodoliaProvince, Ukraine, wheretheApter
RavwasburiednexttotheBaalShemTov．

Heschel􀆳ssistersincludedSarahBrakha (１８９１Ｇ１９６４), who marriedR．
AbrahamJoshua Heschel (１８８８Ｇ１９６７), theRebbeofKopitzhinitz; Esther
Sima(d．１９４２); Gittel(d．１９４２); DevorahMiriam (d．１９４３);andhisbrother
wasR．JacobHeshel(Anglicizedname,１９０３Ｇ１９７０), whomarriedSarahbat
Nahum MordecaiFriedman, theRebbeofTchortkov, adescendantofthe
Friedmandynasty (descendedfrom R．LeviYizhak ofBerditchev [１７４０Ｇ
１８１０])．HisgrandfatherwasR．AbrahamJoshuaHeschel(１８３２Ｇ１８８１),the
RebbeofZinkov,andhisgrandmotherwasLeahRachelbatR．ShalomJoseph
Friedman, the Rebbe ofSadegora, another descendantofthe Friedman

①

②

EdwardJ．KaplanandSamuelH．Dresner,AbrahamJoshuaHeschel:PropheticWitness (New
Haven, CT, and London: Yale University Press, １９９８); Edward K．Kaplan, SpiritualRadical:

AbrahamJoshuaHeschelinAmerica (New Haven, CT, andLondon, UK: YaleUniversityPress,

２００７)．
FordiscussionofHeschel􀆳sfamilyandearlyyears,seeKaplanandDresner, AbrahamJoshua

Heschel,xＧxii,１Ｇ７２．
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dynasty．HisgreatＧgrandfather was R．Meshullam Zusya Heschel (１８１３Ｇ
１８６６), theRebbeofZinkov, andhisgreatＧgrandmotherwasSimabatR．
MosheZviofSavaran．HisgreatgreatＧgrandfatherwasR．YithakMeirHeschel
(１７７０Ｇ１８５５),theRebbeofZinkov,andhisgreatgreatＧgrandmotherwasMiri
batR．HaimJacobStrauss．

HeschelwasrecognizedfromchildhoodasanIllui, “aprodigy,” who
wouldgrowuptobecomeaZaddik,arighteousmanintheHasidictradition
whoembodiedtheteachingsofTorah,andaHasidicRebbelikehisancestors．
Hisfatherwasknownforhisopulentclothing,deliberatelyworntoattractthe
attentionoftheEvilOne, whowouldthenleaveothermorepoorlydressed
personsalone, combined with his piety and hisempathyforthe poor．
Heschel􀆳sfatheracceptedonlymodestremunerationforhiswork, andmade
surethatnomoneywouldremaininhishouseattheendofthedaywhenhe
gaveanyremainingcoinstothepoor．Heschelviewedhisfather􀆳spietyand
empathyforthepoorasaninspirationforhisownunderstandingofdivine
pathosinTheProphets．①

Butin１９１６,theGermanarmyoccupied Warsawduring World WarⅠ,

andatyphusplaguesoonfollowed．OnNovember１６, Heschel􀆳sfatherdied
fromtyphus,shortlybeforeHeschelturnedten．Withthedeathofhisfather,

Heschel􀆳suncle, R．AlterIsraelShimonPerlow, theNovominskerRebbe,

tookoverhiseducation, whichdiffered markedlyfrom thatofR．Moshe
Mordecai．WhereasR．MosheMordecaihademphasizedthejoyandoptimism
oftheBaalShemTov, R．AlterIsraelShimonemphasizedtheKotzkerHasidic
traditionofanxietyintheobservanceofTorah．Thetensionbetweenthetwo
modelsprovedtobeamajorfactorinHeschel􀆳sownhumblepersonalityand
hisunderstandingofJewishtradition．

When Heschel was born, Jewsconstituted over４０％ of Warsaw􀆳s
population．AlthoughWarsaw washeavilypopulatedbyHasidicJews,itwas
alsoamodernmetropolis,andtheJewishworldofWarsaw wasalsoheavily
influencedbythecurrentsoftheHaskalah,theJewishEnlightenment,that
saw wavesofphilosophical, literary, and politicalrationalism, especially
followingtheCommunistrevolutionof１９１７andtheoverthrowoftheCzarist

① KaplanandDresner,AbrahamJoshuaHeschel,１７．
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Dynastythatruledthe Russianempire．ManyJewshadleftthe Russian
Empire,includingPoland,fortheUnitedStates, OttomanTurkishPalestine,

andotherlocations, duringtheCzaristpersecutionofJewsfollowingthe
assassinationofCzar AlexanderIIin１８８２, andtheycontinuedtodoso
followingthe Communist Revolution．Others, including Heschelhimself,

begantoturnincreasinglytothestudyof Haskalahideasandliterature．
HeschelbegantowritepoetryandliteratureinYiddishandHebrew,suchas
his１９２５Yiddishpiece, Derzaddikfunfreyd, “TheZaddikofJoy,” which
exploredtheconflictbetweenjoyandanxietyinhisownsoul, andworksof
philosophy,suchashisbiographyofMoses Maimonides,firstpublishedin
Germanin１９３５,apopularwork,inwhichheexploredsimilartensionsinthe
lifeandworkofoneofJudaism􀆳sforemostphilosophers．

HeschelmadehiswaytoVilna(Lithuanian, Vilnius), Lithuania,thesoＧ
calledJerusalemofLithuania, whichwasknownforitsTalmudicscholarship．
ButVilna wasalsoknownforitsstrongreputationin Haskalahstudies．
Heschel enrolled in the MathematicalＧSciences Gymnasium ( Polish,

MatematycsnoＧPrzyrodniczeGymnazjum), wherehestudiedmathematics,the
sciences,literature,languages, etc．,inpreparationforenteringaEuropean
university．Apartfromshavinghisbeard, HescheldidnotgiveuphisJewishＧ
Hasidicidentity whilestudyinginasecularJewishenvironment, and he
remainedplaguedbythetensionwithinhisidentity．

UponpassinghisexaminationsinVilnainJune,１９２７, Heschelrelocated
toBerlin, where he began hisstudiesatthe University of Berlin and
simultaneouslyatthe Hochschulefürdie WissenschaaftdesJudenthums, a
Jewishcollegethattrainedliberalrabbisandscholars．Hewasalsoheavily
influencedbyDavidKoigen,aphilosopherofJewishhistoryandculture, who
lecturedindependently．Althoughthetensionbetweenthetwosidesofhis
Jewishidentityremained,hemanagedtoholdthemtogetherasexpressionsof
hisservicetoGＧd．①

Atthe UniversityofBerlin, Heschelconcentratedonphilosophyand
estheticswithMaxDessoirandHeinrichMaier,biblicalcriticismandSemitic
languageswithAlfredBertholetandEugen Mittwoch, andarthistorywith

① KaplanandDresner,AbrahamJoshuaHeschel,９６．



—９５　　　 —

ErichBrinkmannandWolfgangKöhler．AttheHochschule,heconcentratedin
JewishphilosophywithJuliusGuttmann．Heschelsubmittedhisdissertation
on“DieProphetie”fordefense,andhepassedhisexaminationsonFebruary
２３,１９３３, withanoverallevaluationofSustinuit, “Sufficient．”Butthisperiod
sawtheriseoftheNazipartyintheGermangovernment, anditbecame
difficultforhim topublishhisdissertation, which wasarequirementfor
receivinghisdegree．Whilesearchingforapublisher, DavidKoigenpassed
away．HeschelsubsequentlywrotehisbiographyofMaimonidesin１９３４,in
whichheopposedthecommonunderstandingofMaimonidesasarationalist
andportrayedhiminsteadasanethicalandspiritualfigureyearningforGＧd．
Finallyon March２３, １９３６, Heschel􀆳sdissertation wascoＧpublishedbya
Germanpressunderthetitle, DasprophetischeBewusstsein,andbyaPolish
pressunderthetitle, Die Prophetie．① The publication of his doctoral
dissertationenabled HescheltoreceivehisdoctoratefromtheUniversityof
Berlin．

Ⅲ

AlthoughHeschelreceivedhisdoctorateatBerlinduetothepublicationof
hisdissertation, histroublesinGermany werenotover．Duetotherising
poweroftheNazigovernmentinGermany,itwasimpossibleforhimtosecure
apositionataGermanuniversityanditwasalsoclearthathissafety—andthat
ofallJews—wasinquestion．HewasforcedtofleeGermanyfortheUnited
States．HewasabletoleaveGermanyforLondononJuly１３,１９３９, wherehe
stayed with his brother, Rabbi Jacob Heshel, and his family．After
considerable difficulty, Professor Julian Morgenstern, President of the
HebrewUnionCollegeinCincinnati, Ohio,securedapositionforhim, which
enabledhimtosecureavisaaswell．HeschelleftfortheUnitedStateson
March９,１９４０．Hewasunabletosecurevisasforhismother,orhissisters,

EstherSima, Gittel,andDevorahMiriam,allofwhomultimatelyperishedin

① Abraham Heschel,DasprophetischeBewusstsein (Berlin:ErichReissVerlag,１９３６); Abraham
Heschel,DieProphetie (Kraków: NaklademPolskiejAkademiUmiejetnoci,１９３６)．Fordiscussionsee
KaplanandDresner,AbrahamJoshuaHeschel,２２９Ｇ２３６．
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theShoah．
HeschelremainedatHebrew UnionCollegeforsomefiveyearsuntilhe

joinedthefacultyoftheJewishTheologicalSeminaryinNew Yorkin１９４５．
Hisbiographyon MaimonidesandhisstudyonProphecy wereboth well
receivedinEurope,despitetheatmosphereofantisemitismduringthewar．As
headaptedhimselftolifeintheUnitedStates,hewouldultimatelyexpandand
translatehisstudyonTheProphetsforpublicationin１９６２．

Heschel􀆳sstudy on The Prophets focused ontheconceptofdivine
pathos①, whichhearguedrepresentedtheprophet􀆳sunderstandingofthe
characterorattitudesofGＧdratherthantheirideasaboutGＧd．②Divinepathos
representedtheinteractionoftwokeyaspectsofthedivinepersonality．The
firstispassion,inwhichGＧdgivesexpressiontoanemotionalconvulsionas
GＧdseeksanintimaterelationship withthehumanbeing, formedin GＧd􀆳s
image．Such an expression would entailthe emotion of divinelove or
compassionintherelationshipbetweenGＧdandhumanbeingsinwhichanger
mightbeexpressedonGＧd􀆳spart, butalwayswiththeexpectationofhuman
repentance．Thisleadstotheotherdimensionofthedivinepersonality,ethos,

inwhichGＧdgivesexpressiontojusticethatwillnotcallforirrationaland
irresponsibleactiononGＧd􀆳spartwhenjusticeisnotserved．Heschelrefersto
ethosasGＧd􀆳s“moralnature．”③InHeschel􀆳sview,divinepathosisinherently
transitiveinthatitrequiresanobject—andthatobjectisthehumanbeing,

i．e．, GＧdseeksarelationshipwiththehumanbeingthatgivesexpressionto
bothdivinepassionanddivineethos．Thehumanbeingthenfunctionsas “a
consort,apartner,afactorinthelifeofGＧd．”④TheGＧdoftheprophetsisnot
“theWhollyOther,” butonewhois “involved, near, andconcerned．”⑤In
short,prophecyisGＧdmeetingthehumanbeing．Divinepathosistherefore
“likeabridgeovertheabyss”thatseparatesGＧdfromthehumanbeing．⑥It
entailsthattherelationshipbetweenGＧdandhumanbeingsisnotdialectic,but

①

②

③

④

⑤

⑥

Seeesp．Heschel,TheProphets,２:１Ｇ１１．
Ibid．,２:１．
Ibid．,２:５．
Ibid．,２:６．
Ibid．,２:７．
Ibid．,２:９．
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itmaybecharacterizedbyoppositionandtension．
Heschelconcludeshisinitialdiscussionofthetheologyofdivinepathos

withthefollowing:

Insum, the divine pathosisthe unity oftheeternalandthe
temporal,ofmeaningandmystery,ofthemetaphysicalandthehistorical．
Itistherealbasisoftherelationshipbetween GＧdand man, ofthe
correlationbetweenCreatorandcreation, ofthedialoguebetweenthe
HolyOneofIsraelandHispeople．Thecharacteristicoftheprophetsis
notforeknowledgeofthefuture, butinsightintothepresentpathosof
GＧd．①

Heschel􀆳sdiscussionofindividualprophetsincludesAmos, Hosea,Isaiah
１Ｇ３９, Micah,Jeremiah, Habakkuk,andSecondIsaiah．HisfocusisonGＧd􀆳s
relationship withIsraeland GＧd􀆳sdissatisfaction withIsrael􀆳sbehaviorin
relationtothecovenantbetweenGＧdandthepeople．HeavoidsEzekiel, on
whichhisbiblicalstudiesadvisor,Bertholethadpublishedacommentaryatthe
timethatHeschelcompletedhisdissertation②, andanumberoftheTwelve
Prophets, such as Jonah and Nahum, who were concerned with the
punishment of the nations, and Joel, Obadiah, Zephaniah, Haggai,

Zechariah,andMalachi,allofwhomwereconsideredlaterbybiblicalscholars
ofthetime．It would appearthat Heschel􀆳sselection ofprophets best
representedinhismindthetwomajorelementsofdivinepathos,viz．,divine
passionanddivineethosorjudgment．

Afewexampleswillillustratehistreatmentoftheprophetsnamedhere．
Hescheltreats Amos along the classical lines of modern critical

scholarshipasaprophetconcernedespeciallywithsocialjustice．Amosdecries
corruptionintheIsraelitecourtsystem whichdeniedtheunderclassesofthe
peopletheireconomicandlegalrightsduetotheminthecovenantaccordingto
Amos６: １Ｇ７．GＧdexpressesdivinecompassionforIsraelbyredeemingthe
peoplefromEgyptianbondageandleadingthemthroughthewildernesstothe
promisedlandofIsrael, butthepeoplecorruptedGＧd􀆳sNaziritesandordered

①

②

Heschel,TheProphets,２:１１．
AlfredBertholet, Hesekiel, HATI:１３(Tübingen:J．C．B．Mohr/PaulSiebeck,１９３６)．
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GＧd􀆳sprophetstoremainsilentin Amos２: １０Ｇ１２．BecauseIsraelisGＧd􀆳s
chosenpeople, GＧdchosetopunishthemamongthenationsfortheiriniquities
inAmos３:１Ｇ２．Nevertheless, GＧdwaswillingtoforgivethepeopleifthey
askedformercyasexpressedinAmos７:２Ｇ３,５Ｇ６．

HosealivedduringtheeighthcenturyB．C．E．whentheAssyrianempire
rosetopowerandIsraelsoughtprotectionfromitsenemiesbyallyingwith
AssyriaratherthanrelyingonGＧd．GＧdconsequentlyaccusedEphraim,the
powertribeofthenorthernkingdomofIsrael, metaphoricallyofconducting
itselflikeaharlotwhoseeksrelationswithstrangemenandistherebydefiled
inHosea５: ３; ６: １０; and９: １．Corruptionwaswidespreadthroughoutthe
nationaccordingtoHosea７:７, andEphraim wasactinglikeasillydovein
flittingbackandforthtoseekprotectionorpowerfromnationslikeEgyptand
Assyria, whichonlyencouragedthemtotakecontrolofIsraelandplunder
thematwillaccordingtoHosea７:１１;１２:２．Suchconductwouldonlyleadto
exileaccordingto Hosea１１: ５．AlthoughtherewastensionbetweenGＧd􀆳s
compassionandjustice, GＧdstoodreadytoacceptIsrael􀆳srepentanceand
returnaccordingtoHosea１４:１Ｇ４．

HeschellikewisetreatsIsaiah１Ｇ３９,generallyunderstoodtorepresentthe
workoftheeighthcenturyB．C．E．Judeanprophet, Isaiahben Amoz, as
another expression of GＧd􀆳s dissatisfaction with Israel􀆳s—or Judah􀆳s—

behavior, whilestandingreadytoprotectthepeopleandtorecognizetheir
repentance．King AhazbenJotham ofJudahreliedonhistreaty withthe
Assyrianempiretoprotecthiskingdomfromenemies, butIsaiahcondemned
suchrelianceonforeignpowersasabetrayalofJudah􀆳sintimaterelationship
withGＧd,i．e．,acovenantwithdeath,inIsaiah２８:１５andcalledinsteadfor
justiceandrighteousnessinkeepingwithGＧd􀆳sinstructioninIsaiah２８:１６Ｇ１７．
AssyriawouldopenlyblasphemeagainstGＧd,andGＧdwouldbringdownthe
AssyrianempireinIsaiah１０:１５Ｇ１１and１４:２４Ｇ２７．GＧdmakesitclearthatGＧd
istiredwithfalsepietywhenthepeopleignoreGＧd􀆳srequirementsforjustice
andcareforthepoorinIsaiah１: １１Ｇ１５．AndGＧdportraysthedivineSelf
metaphoricallyasaclosefriend, whotendedavineyard,i．e．, Israel, that
ultimatelyproducednofruitdespiteGＧd􀆳slovingcare．Butintheend,Isaiah
３６Ｇ３７illustratehow GＧdactuallydiddefeatthe Assyrianempire whenit
invadedJudah using motifsfrom the Exodus narrativeconcerning GＧd􀆳s
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liberationofIsraelfromEgyptianbondagein７０１B．C．E．whenKingHezekiah
repents．

Finally, Heschel􀆳streatmentofJeremiahemphasizesthetensioninthe
relationshipbetweenGＧdandtheprophetwhenJeremiahattemptstorefuse
GＧd􀆳scommissionasaprophet,althoughGＧdultimatelyinsiststhatJeremiah
willdoasheistoldinJeremiah１: ４Ｇ１９．GＧd􀆳sangeragainstJerusalemand
Judahareclearthroughoutthebook, e．g．, asillustratedbytheimageofa
stormfromGＧdthatwilldescenduponthenationinJeremiah２３:１９Ｇ２０and
Jerusalem willbeleftdesolateinJeremiah７:３３Ｇ３４．Nevertheless, GＧd􀆳slove
forIsrael—andJerusalemandJudah—arealsoapparentthroughoutthebook
whenGＧdrecallsdivineloveforIsrael, metaphoricallyportrayedasGＧd􀆳sbride
inthewildernessaccordingtoJeremiah２: １Ｇ３．GＧdneverthelessexpresses
extremefrustrationwiththepeople,accusingthemoffaithlessness,adultery,

etc．,inJeremiah５:７Ｇ９;２８Ｇ２９．GＧdexpressesextremesorrowattheneedto
punishJerusalemandJudahforitsallegedinfidelityinJeremiah１２:７Ｇ１３;８:

１８Ｇ２３．ButGＧdneverthelessstandsreadytotakethepeoplebackifthepeople
willrepentandreturntoGＧdinJeremiah４:１Ｇ２．

Ⅳ

Overall, Heschel􀆳sTheProphetsportraysacompassionateGＧdwhois
forcedtodecreejudgmentforabelovedpeoplethatemploysfreewilltomake
the wrong choices．Butinterpreters often overlooktheJewishtheological
backgroundinwhichtheinterplaybetweendivinecompassionanddivinejudgment
findtheirexpressionintheHasidicmovementfrom whichHeschelemerged,i．e．,

LurianicKabbalah．AlthoughtheBaalShemTovisoftenportrayedasajoyfulJewish
spiritualistunconcernedwiththestudyofJewishtradition, hissuccessorsgavefar
greaterattentiontoJewishtraditioningeneralandthe Kabbalistictraditionin
particularin developinglaterunderstandingsof Hasidicthought．① Untilthe
pioneering work of Gershom Scholem beginning in the midＧtwentieth

① ForacomprehensivestudyofH􀅰asidism, seeDavidBialeetal．, Hasidism: A New History
(PrincetonandOxford:PrincetonUniversityPress,２０１８)．
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century①,Jewishinterpretersviewedkabbalisticthoughtasanexpressionof
Jewishsuperstition, magic, andnonsense．② Consequently,interpreterspaid
littleattentiontotheroleof Hasidism and Kabbalisticthoughtintheir
evaluationsofHeschel􀆳sthoughtduringhislifetimeandbeyond．

Butthedialecticalthinkingin which Kabbalahunderstandsthe major
componentsofthedivinepersonalityandtheirinfluenceinthehumanbeing
providethefoundationson which Heschel􀆳sunderstandingoftheinterplay
between divine compassion and divine ethos or judgment are based．
Consequently,anunderstandingoftheTenSefirot,i．e．,thetenemanationsof
thedivinepersonalityintheZoharandtheirportrayalinLurianicKabbalahare
essentialforunderstandingtheinterplaybetweendivinecompassionanddivine
judgmentinHeschel􀆳sconceptualizationofdivinepathos．

TheZoharwaswrittentoportraytheesotericteachingsofthesecond
centuryCE．TannaiticRabbiShimonbarYohai, wasactuallyauthoredinthe
lateＧthirteenthcenturyCEbytheSpanishkabbalist,R．MoshebenShemtovde
León of Avila, who died ca．１２９０ CE．③ Building on earlier kabbalistic
tradition,suchastheSeferhaＧBahirandotherworks, deLeónwrotethe
ZoharasanexpressionofR．ShimonbarYohai􀆳steachingsontheesoteric
meaningoftheTorahduringthethirteenyearshehidwithhissoninacave
followingtheRomangenocideagainsttheJewishpeopleintheBarKochba
Warof１３２Ｇ１３５CE．

AkeyaspectoftheZoharwasdeLeón􀆳sdevelopmentoftheTenSefirot,
“theTenCountings”or“theTenEmanations”ofthepersonalityorcharacter
ofGＧdthatinfusedallofcreation,includinghumanbeings, withthedivine
presence．The Ten Sefirot wereten characteristicsof GＧdthataidedin

①

②

③

GershomScholem, MajorTrendsinJewishMysticism (NewYork:Schocken,１９４１,１９６１)．
Seenow MosheIdel, Kabbalah: NewPerspectives (New HavenandLondon: YaleUniversity

Press,１９８８); MarvinA．Sweeney,JewishMysticism: From AncientTimesThroughToday (Grand
Rapids, MI: Eerdmans,２０２０)．

FordiscussionoftheZohar, seeesp．Scholem, MajorTrends, １５６Ｇ２４３; Sweeney, Jewish
Mysticism,２８５Ｇ３２４．FortheZoharintranslation,seeesp．DanielC．Matt,TheZohar:PritzkerEdition,

１２vols．(Stanford, CA: StanfordUniversityPress, ２００４Ｇ２０１８);IsaiahTishby, TheWisdomofthe
Zohar: An Anthologyof Texts, ３ vols．(Oxfordand Portland, OR: Littman LibraryofJewish
Civilization,１９８９)．
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explaininghowtheinfinitecharacterandpresenceofGＧdcouldbemanifested
inthefiniteworldofcreation．Theyfocusedontheideal,intangibleprinciples
thatunderlayfiniteandtangiblecreation．TheZohar􀆳sconceptualizationofthe
TenSefirotemploystheAristotelianethicalprincipalof“thegoldenmean”to
organizetheSefirotintothreetriads,i．e．, mental, moral, andmaterial,in
which two ideal opposite principles would be balanced by a third．
Consequently, eachidealSefirahorprincipleisdefinedinrelationtoits
opposite．

TheTenSefirotproceedfromtheinfinitecharacterofGＧd,identifiedas
theEinSof, “withoutend, boundary,” whichgeneratesthefirstthree,
“mental”Sefirot．ThisbeginswiththeKeterElyon, “CrownoftheMostHigh
(GＧd),” whichconstitutesanexpressionof“thewillofGＧd”toengageinthe
creationofthefiniteworld．TheKeterElyonthengeneratestwoidealaspects
ofthoughtthatstandintensionbutworktogetherincreation,H􀅰okhmah,
“wisdom,” whichconstitutesthetheoreticalaspectofthoughtthatconceives
and plans, and Binah, the practical aspect of thought that takes
conceptualizationandfashionsitintotangiblereality．

ThethreementalSefirotthengeneratethethreemoralSefirot．Thefirst
twoconstituteanidealpairheldtogetherintensionbyabalancingthird．
H􀅰esed,“fidelity,compassion, mercy,” whichconstitutestheidealprincipalof
givinginthemoralrealmofaction, andGevurah, “power,” alsoknownas
Din, “judgment,” whichconstitutestheidealprincipleofpunishmentor
taking．H􀅰esed andGevurah/Din arethenheldtogetherbythebalancing
principal,Tif􀆳eret, “beauty,”sothatidealgivingorgoodandidealtakingor
evilareheldtogetherintensionanddefinedinrelationtoeachotheras
opposites．

ThemoralSefirotthengeneratethethirdmaterialtriadofSefirot．Again,

thefirsttwoconstituteanidealpairheldtogetherbyabalancingprincipalthat
holdsthemtogetherintension．Netzah􀅰, “endurance,” expressesthetangible
principalofdynamismandchangeinthematerialworld,andHod, “majesty,”

expressesthetangibleprincipalofstabilityorthelackofchangeinthematerial
world．ThetwoareheldtogetherintensionbyYesod, “foundation,” which
expressesabalancedinterplaybetweendynamismandstabilityinthematerial
world．ThematerialSefirotmightbecomparedtotheinteractionofYang,
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maledynamism, and Yin, femininestability, in Chinesethoughtorthe
interplayofShiva, “thedestroyer(changer),”andVishnu, “thepreserver,”

generatedfromBrahman,inIndianphilosophy．
WhenthethreeSefirotictriadsarefunctioningtogethersmoothlytoproducea

balancedexpressionoftheemanationsofthedivine,theyproducethetenthSefirah,

Malkhut, “(divine)kingship,”alsoknownasShekhinah, “(divine)presence,”to
signifytheholypresenceoftheinfiniteGＧdinthefiniteworldofcreation,including
humanbeings．TheZoharthenexplainstheemergenceofevilintheworldasa
disruptionofthebalancedfunctioningoftheTenSefirot,e．g．, whenhumanbeings
sinasaresultoftheiruseoffreewill,GevurahorDinisreleasedfromitsbalance
withH􀅰esed,therebyreleasingevilorpunishmentintotheworldofcreation．

BecausetheZohariscomposedasR．ShimonbarYahai􀆳sesotericcommentary
onthe Torah, the presentation ofthe Ten Sefirotin the Zohar remains
unsystematized．Butthesixteenthcenturykabbalist, R．IsaacLuriaofSafed(１５３４Ｇ
１５７２),alsoknownasHa􀆳ashkenaziRabbiYitzh􀅰aq, “theAshkenaziRabbiIsaac,”or
simply,haＧ􀆳Ari,employedamythologicallyＧbasedportrayalofhowtheTenSefirot
werefashionedanddisruptedtorepresentGＧd􀆳sexilefromtheworldandthetaskof
humanbeingstorestorethedivinepresencetocreation．① Asatruemystic, Luria
neverrecordedanyofhisoralteachings,buthisdisciple,H􀅰aimVital,recorded
them．Nevertheless,itisnotalwayscertainwhetherVital􀆳swritingspresent
Luria􀆳sownteachingsorVital􀆳sinterpretationofthoseteachings．

Vital􀆳spresentationofLuria􀆳steachingspositsthatcreationtakesplace
whenGＧdfashionstenclayvessels, representingtheTenSefirot, andthen
attemptstopourdivinelightintoeachofthem．Butthedivinelightisso
powerfulthatsevenofthevesselsshatter,scatteringsparksofdivinelightand
fragmentsofthevesselsthroughoutcreation．Thisportrayalismetaphoricalin
thatthethreesurvivingvesselsrepresentthethreeMentalSefirot,viz．,Keter
Elyon,H􀅰okhmah, andBinah, andthesevenshatteredvesselsrepresentthe
MoralandMaterialSefirotaswellasthetenthSefirah, MalkhutorShekhinah．
ThepresentationpresupposesthatthefinitevesselsintendedtoholdtheMoraland

① FordiscussionofLurianicKabbalah, seeScholem, MajorTrends, ２４４Ｇ２８６; LawrenceFine,

PhysicianoftheSoul: HealeroftheCosmos:IsaacLuriaandHisKabbalisticFellowship (Stanford,

CA:StanfordUniversityPress,２００３);Sweeney,JewishMysticism,３２５Ｇ３６２．
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theMaterialSefirotaswellasthepresenceofGＧdweretooweaktodoso．Thusthe
ShevirothaＧKelim, “theBreakingoftheVessels,”representsthedisruptionofthe
SefiroticsystemandresultsintheexileoftheholypresenceofGＧdfromthefinite
worldofcreation．AccordingtoLuria, GＧd􀆳sattempttocreatethe worldby
pouringoutthedivineSefirotintofinitevesselsrepresentsanexpressionof
divineloveandGＧd􀆳sdesireforcompanionship．

ButtheshatteringofthevesselsandexileofGＧd, knownasTzimtzum,
“contraction, withdrawal,” inLurianicthought, leftGＧdandtheworldof
creationfractured,disjointed,andinneedofrepair, withevilleftuncheckedin
theresultingchaos．Consequently, theLurianicsystem positsthathuman
beings,usingtheircapacitiesforknowledgeasexpressedthroughthesurviving
Mental Sefirot, mustactto gatherthe sparks ofthe divine scattered
throughouttheworldandtoreassemblethesevenshatteredvesselsthatwill
resultintherestorationoftheMoraland MaterialSefirottogetherwiththe
tenthSefirah, the holy presence of GＧd, tothe world．Holy actionin
accordancewiththeteachingsofGＧd􀆳sTorah, “Instruction,”enablesTikkun
Olam, “therepairoftheworld,”inLurianicthought．

InH􀅰asidicthought,itisthetaskofJewstobegintherepairoftheworld
throughholythoughtandactiontoensuretherestorationoftheholypresence
ofGＧdtothefiniteworldofcreation．Whenviewedfromthisperspective,it
becomesclearthatHeschel􀆳sunderstandingoftherolesofdivinecompassion
anddivinejustice withinthelargerconceptofdivinepathos, presuppose
LurianicteachingsconcerningtheSefirot, particularlythe MoralSefirotof
H􀅰esed, “fidelity, compassion, mercy,” and Gevurah/Din, “power,

judgment,”thatworktogetherwithinthepersonalityorcharacteristicsofGＧd
asexpressedintheprophets．

Ⅴ

Heschel􀆳sconceptualizationofGＧdinTheProphetsentailsaGＧdwhoisin
needofthehumanbeingtoactasapartnerwithGＧdinthecompletionof
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creation．①InHeschel􀆳sview, GＧdisalwaysconcernedwiththehumanbeing,

evenwhenrenderingjudgmentagainsthumansforcause②,andinthisregard,

GＧdisalwaysgood．ButtheportrayalofGＧdabovein Lurianic Kabbalah
envisionsGＧdassomehowimpairedbythedisruptionoftheSefirot, which
allowsGevurah/Din, “power,judgment,” thecapacitytoescapefromthe
dialecticalrelationshipwithH􀅰esed, “fidelity,compassion, mercy,”andtoact
independently．One mightarguethattheindependenceofGevurah/Din,
“power, judgment,” would then leave the remaining character of GＧd
essentiallygoodinkeepingwithitsoverwhelmingH􀅰esed．Heschelmaintains
thatdivinejusticedoesnotleadto“irrationalandirresponsibleaction”onthe
partofGＧd,butinsteadindicatesthatallofGＧd􀆳sactionsarejust．③Butmore
recentexperiencewithpostＧShoahtheologyindicatesthattherearetimesof
divineabsenceorinaction, suchastheShoah whensomesix millionJews
perishedwithoutevidenceofdivineactiontoprotectthem．④ GＧdmighthave
beenpresentduringtheShoah,asmanypiousJewsmightmaintain, butGＧd
didnotactdecisively．

Withsuchconcernsinmind,onemightalsoaskifanyprophetictextsillustrate
thispoint．Threetextsinparticularstandoutinthisregard,i．e．, Hosea１Ｇ３;Isaiah
６;andJeremiah２:７Ｇ１８,allofwhicharetreatedinonewayoranotherbyHeschel
inTheProphets．

Hosea１Ｇ３recounts GＧd􀆳sinstructionstothelateeighthＧcentury BCE
prophet, HoseabenBeeri,tomarryawomanofharlotryandtohavechildren
withher,eachofwhichisnamedtohighlightanaspectofnorthernIsrael􀆳s
abandonmentofYHWHforalliancewiththeAssyrianempire, whichentails
recognitionofothergods．⑤ Thepassageappearstopresupposetheallianceof
IsraelwithAssyriaduringthereignsofKingJehuofIsrael(８４２Ｇ８１５BCE)and

①

②

③

④

⑤

Heschel,TheProphets,２:１５,２:６;cf．Heschel, ManisNotAlone; Heschel,GＧdinSearch
ofMan．

Heschel,TheProphets,２:２１．
Ibid．,２:５．
MarvinA．Sweeney,ReadingtheHebrewBibleaftertheShoah:EngagingHolocaustTheology

(Minneapolis: Fortress,２００８)．
Fordiscussion, see Marvin A．Sweeney, The Twelve Prophets, ２ vols．(Berit Olam;

Collegeville, MN: Liturgical,２０００),１:３Ｇ４０．
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KingShalmaneserⅢ ofAssyria (８５９Ｇ８２４BCE)．Shalmaneser Ⅲ attempted
repeatedlytocrosstheEuphratesRivertoinvadeAram, whichsuccessfully
repelledtheAssyriansrepeatedlywiththehelpofitsallies,includingKing
AhabbenOmriofIsrael．ButwhenthewarsagainsttheAssyriansprovedto
befartoocostlyandledtothedeathofKingAhabinbattleandthewounding
ofhisson, KingJehorambenAhabofIsrael,Jehuledarevoltthatoverthrew
thehouseofOmri,sufferedinvasionandsubjugationfromhiserstwhileally,

KingHazaelofAram,andultimatelyturnedtoShalmaneserⅢforanalliance
thatwouldprotectIsraelfrom Arameanattack．Hoseawasincensedbythis
move,andarguedthatIsraelhadabandonedYHWHlikehiswife, Gomerbat
Diblaim, whom hechargedwithadulteryforherallegedrelationshipswith
othermen．

Heschelspendslittletimewith Hosea１Ｇ３, butarguesthatGＧdrightly
chargedIsraelwithabandonmentandlongedforreunionwithher．① Butone
mayasksomeratherpointedquestionsaboutJehu􀆳salliancewith Assyria．
WherewasYHWH when Aram attackedIsraelandsubjugateditthrough
invasion? YHWHhadacovenantwithIsrael, notedin Hosea２:１Ｇ２, which
citesYHWH􀆳scovenantwithJacob, theeponymousancestorofnorthern
Israel,inGenesis２８:１３Ｇ１５,inwhichYHWH promisestoincreaseIsrael􀆳s
numbersandtoprotectIsraelfromenemies．ButYHWHdidn􀆳tdothatwhen
the Aramaeansinvaded, andJehusoughtprotectionfrom Assyriainstead．
Furthermore, neitherIsraelnor Gomerhaveanyvoicein Hosea１Ｇ３—or
elsewhereinthebook—toexplainwhyshehadtoseekprotectionfrom Aram
inthecaseofIsraelorsupportfromothermeninthecaseofGomer．Jehu􀆳s
alliance with Assyria suggested that YHWH had become an unreliable
covenantpartner,andGomer􀆳srelationswithothermensuggestthatmaybe
Hoseawasnotaverygoodhusband．

Heschelhasnothingtosayaboutthisissue．Butintheaftermathofthe
Shoah,itisakeyquestioninJewishthought．Indeed,itisthesamequestion
askedbyJewsintheaftermathoftheSpanishexpulsionofJewsin１４９２,not
tomentiontheRomangenocideofJewsfollowingtheBarKochbaRevoltof
１３２Ｇ１３５CE,theCrusadermassacresofJewsintheRhineValleyin１０９８CE,

① Heschel,TheProphets,２:５０Ｇ５１．
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andthepogromslaunchedagainstJewsinEuropefollowingtheoutbreakofthe
Plaguein１３４６Ｇ１３５３．

A secondtextwouldbeIsaiah６:１Ｇ１３, whichportraysthevisionof
YHWHbythelateＧeighthcenturyJudeanprophet,IsaiahbenAmoz．①Isaiah
envisionsYHWHenthronedintheJerusalemTemple,callingforvolunteersto
speakonYHWH􀆳sbehalftothepeopleofJerusalemandJudah．WhenIsaiah
volunteersforthemission, YHWHinformshimthatheistorenderthepeople
blind,deaf,anddumb,sothattheywillnotrepentnorsavethemselvesfrom
punishmentsothatYHWH􀆳sglorymayberevealedtotheworldatlargein
aftermathofthecollapseoftheBabylonianempireinthelateＧsixthcentury
BCEasannouncedinIsaiah４０Ｇ５５．Isaiah,apparentlyshockedatwhatheisaskedto
do, asks YHWH, “howlong?” and YHWH responds withstatementsthat
punishmentwilllastuntilonlyonetenthofthepeoplewillbeleft．

YHWH􀆳sproposalentailsanothercaseofdestruction;indeed,theverb
root,Sha􀆳ah, “todestroy,”appearsrepeatedlyinYHWH􀆳sstatementstothe
prophetinthelastversesofIsaiah６, whichappearstoannounceanearly
exampleofShoahinIsaiah􀆳stime．Hescheldiscussesthepassage,andnotesits
contradictions．Butintheend, hejustifiesYHWH􀆳sstatementsbyasserting
thathardeningoftheheartforpunishmentisoftencausedbymanhimself．But
themoralcontradictionisserioushere．YHWH􀆳sstatementindicatesthatthe
passagepresupposesteleologicalethics,i．e．,thatendresultjustifiesthemeans
toachievethegoal,insofaraslatergenerationswillseethegloryofGＧd,

althoughanumberofgenerationswillperishinordertoachievethisresult．
Suchascenarioviolatesontologicalethics, whichaskwhetherornotanaction
ismoralinitsessenceorbeing (ontology), andYHWH􀆳sproposalisnot
ontologicallyjust．

Again, Heschelallowsamoralproblemtoslipwithoutargument,andthe
resultisanearlyexampleofthedeliberatesacrificeofseveralgenerationsof
Jews,inthiscaseduetoYHWH􀆳sdesiretorevealdivineglorytotheworld．

ThefinalexampleisJeremiah２:７Ｇ１８,thelastofJeremiah􀆳scomplaints

① Fordiscussion, see Marvin A．Sweeney, Isaiah １Ｇ３９, withanIntroductionto Prophetic
Literature, FOTL１６(GrandRapids, MI,andCambridge, UK: Eerdmans,１９９６),１３２Ｇ１４２．
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againstGＧd．①JeremiahservedasaprophetofYHWHinthelateＧseventhand
earlyＧsixthcenturyBCE, whenhewitnessedthedeclineanddestructionof
JerusalemandJudahatthehandsoftheBabylonianempire．Heisareluctant
prophetthroughoutthebook．Onemightunderstandhisreluctancetowitness
thedestructionofhishomelandandthedeathandexileofso muchofits
populationduetotheBabylonianinvasionsoftheearlysixthcenturyBCEand
thedestructionofJerusalemandtheJerusalem Temple．ButYHWHinsists
thatJeremiahserveasprophetthroughoutthebook, andJeremiahdoesso,

howeverreluctantly．
ThekeyissueinJeremiah􀆳schargesthatGＧdhadseduced,overpowered,

andrapedhimasifhewasawoman,andlefthimpregnant, metaphorically,

withthewordofGＧdthathecannotwithholdwithinhimselfjustasapregnant
womanispowerlesstostopthebirthofherchild．RapeisacrimeintheTorah
asspecifiedinDeuteronomy２２:２３Ｇ２９,anditentailspenaltiesfortherapist
dependingonthecircumstancesoftherape．Hescheldiscussesthepassage,and
arguesthatitultimatelyconstitutesacalltoserveasaprophetandthatit
portraysthedialectic(ofcompassioncombinedwithjusticeindivinepathos)

hischaracterizationofGＧdthroughouthisstudy．② Butonemustalsoaskif
YHWH engages, even metaphorically, in what would beconsidered an
immoralandevilactinordertoachievethedivinegoals．Here, Heschel
recognizestheinteractionofgoodandevilinGＧd􀆳streatmentofJeremiahin
termsfittingwiththoseofLurianicKabbalahasdiscussedabove,althoughhe
doesnotmentionLurianicthoughtatall．

GＧdappearstohaveanevildimensioninthedivinecharacter, muchasthe
disruptionoftheholydivinepresenceofGＧdwouldhavebeendisruptedin
Lurianic Kabbalah．GＧd does indeed need human beings in Heschel􀆳s
understandingofdivinepathostoundertakenotonlytherepairoftheworld
buttherepairofGＧdaswell．

①

②

Fordiscussion,seeMarvinA．Sweeney,Jeremiah,２vols．Illuminations(GrandRapids, MI:

Eerdmans,forthcoming,２０２５),adloc．
Heschel,TheProphets,２:１１３Ｇ１１４．
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Ⅵ

Insum, divinepathosisthekeyconceptthatunderliesandinforms
AbrahamJoshua Heschel􀆳sstudyoftheProphets．Buttheabovearguments
demonstratethat Heschel􀆳s understanding ofdivine pathosisfirmlyrootedin
KabbalisticunderstandingsoftheworkingsofTenSefirot,i．e．,theTenEmanations
oftheCharacterofGＧd,inthefiniteworldofcreation,humanbeings,andthe
prophetsthemselves．InLurianicKabbalah,itisclearthatthetaskofhuman
beingsistoactasapartnerwithGＧdinundertakingTikkunOlam,repairof
the world, to restore the Holy Presence of GＧd to the finite world．
Nevertheless, Heschel􀆳sworkleavesopenakeytheologicalquestion,viz．,to
whatextentdoesGＧdalsoneedhumankindtoundertakethetaskofrepairof
thedivine?IntheaftermathoftheShoah,thisisoneofthekeyquestionsthat
facesthecontemporaryJewishworld,andindeed,theworldsofChristianity
andIslamaswell．
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